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Chapter 1 - The Purpose of the Ages

“...No one knoweth the Son, save the Father...”—Mat. 11:27.

“...it was the good pleasure of God... to reveal His Son in me...”—Gal. 1:15,16.

“...I count all things to be loss for the excellency of the knowledge of Christ Jesus my Lord...”—Phil. 3:8.

“...that I may know Him...”—Phil. 3:10.

“Having made known unto us the mystery of His will, according to His good pleasure which He

purposed in Him unto a dispensaton of the fulness of the tmes, to sum up all things in Christ...”—

Eph. 1:9,10.

That litle clause in verse ten is the word which will govern our meditaton—ALL THINGS IN CHRIST.

These scriptures speak for themselves. As we listen to the inner voice of the Spirit in these fragments

of the Divine Word, surely we shall begin to feel a sense of tremendous meaning, value and content.

We should feel like people who have come to the doors of a new realm full of wonders—unknown,

unexplored, unexploited.

The Necessity for Revelaton

We are met at the very threshold of that realm with a statement which is calculated to check our steps

for the moment, and if we approach with a sense of knowing or possessing anything already, with a

sense of contentment, of personal satsfacton, or with any sense other than that of needing to know

everything, then this word should bring us to a standstll at once: “...no one knoweth the Son, save the

Father....” Maybe we thought we knew something about the Lord Jesus, and that we had ability to

know; that study, and listening, and various other forms of our own applicaton and actvity could

bring us to a knowledge, but at the outset we are told that “...no one knoweth the Son, save the

Father....” All that the Son is, is locked up with the Father, and He alone knows.
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When, therefore, we have faced that fact, and have recognized its implicatons, we shall see that here

is a land which is locked up, into which we cannot enter, and for which we have no equipment. There

is nothing in us of faculty to enter into the secrets of that realm of Christ. Then following the discovery

of that somewhat startling fact of man’s uter incapacity to know by nature, the next fact that

confronts us is this: “...it was the good pleasure of God... to reveal His Son in me....” While God has all

that locked up in Himself, in His own possession, and He alone has the knowledge of the Son, it is in

His heart, nevertheless, to give revelaton. And, given the truth that we are so uterly dependent upon

revelaton from God, and that all human faculty and facility is ruled out in this respect, since such

revelaton can only be known by a Divine revealing afer an inward kind, we are making it to be very

evident that everything is of grace when we renounce all trust in works, when we turn away from self-

sufciency, self-reliance, from all confdence in the fesh, and any pride of advance and approach.

Read these two passages in the light of what Paul was when known as Saul of Tarsus, before the Lord

met with him, and aferward as Paul the Apostle, and you will gain something more of their force. Saul

of Tarsus would have called himself a master in Israel, one well learned in the Scriptures, with a

certain strength of self-assurance, self-confdence, and self-sufciency in his apprehension and

knowledge of the oracles of God. Even such a one as he will have to come to the recogniton that none

of that is of avail in the realm of Christ; where he realizes that he is uterly blind, uterly ignorant,

uterly helpless, altogether ruled out, and needing the grace of God for the very frst glimmer of light;

to come down very low, and say: “...it was the good pleasure of God... to reveal His Son in me....” That

is grace.

That marked the beginning; and for this present meditaton we are considering the unexplored fulness

of what God has Himself placed within His Son, the Lord Jesus, actually and in purpose, as being the

object of His grace toward us. His grace has led Him to seek to bring us by revelaton into all that

knowledge which He Himself possesses as His own secret knowledge of His fulness in His Son, the Lord

Jesus. ALL THINGS IN CHRIST.

Paul’s Revelaton of Christ

It is never our desire to make comparisons between Apostles, and God forbid that we should ever set

a lesser value upon any Apostle than that which the Lord has set upon him; yet I think that we are

quite right in saying that, more than any other, Paul was, and is, the interpreter of Christ; and if we

take Paul as our interpreter, as the one who leads us into the secrets of Christ in a fuller way, we mark

how he himself embodies and represents that of which he speaks. It is the man himself, afer all, and

not just what he says which brings us to Christ in fuller and deeper meaning.

The thing that has been very much pressing upon my own heart in this connecton is Paul’s ever-

growing concepton of Christ. There is no doubt that Paul’s concepton of Christ was growing all the



tme, and by the tme Paul reached the end of his earthly life, full, and rich, and deep as it had been,

Paul’s vision of Christ was such as to lead him to cry even at that point, “...that I may know Him....” Yes,

at the beginning it had pleased God to reveal His Son in him, but at the end it was stll as though he

had known nothing of Christ. He had come to discover that his Christ was immeasurable beyond his

thought and concepton, and he was launched into eternity with a cry on his lips: “...that I may know

Him...”

I believe (and not as a mater of sentment) that will be our eternal bliss, the nature of our eternity,

namely, discovering Christ. Paul as we have said, had a great knowledge of Christ. At best here we fnd

ourselves shriveling into insignifcance every tme we approach Him. How many tmes have we read

the Leter to the Ephesians! I am not exaggeratng when I say that if we have read it for years, read it

scores, hundreds, or even thousands of tmes, every sentence can hold us afresh each tme we come

back to it. Paul knew what he was talking about. Paul’s concepton was a large one, but even so he is

stll saying at the end, “...that I may know Him....” I do not think we shall know Christ in fulness

immediately we pass into His presence. I believe we are to go on—governed by this word, “the ages to

come”—discovering, discovering, exploring Christ. That ever-growing concepton of Christ was the

thing which maintained Paul in life, and maintained Paul’s ministry in life. There was never any

stagnaton with him. He never came to any point or place where there was the suggeston that now he

knew. What he seems to say is this: I do not know anything yet, but I see dimly, yet truly, with the eye

of the spirit, a Christ so great, so vast as to keep me reaching out, moving on. I press on; I leave the

things which are behind; I count all things as refuse for the excellency of the knowledge of Christ

Jesus, that I may know Him. In this growing concepton of Christ, Paul moved a long way from the

positon of the Jewish teacher, or of the Jew himself at his best.

Paul began with the Jewish concepton of the Messiah, whatever that was. It is quite impossible to say

what the Jewish concepton of Christ was. You have indicatons of what they expected the Messiah to

be and to do, but there is nothing to indicate exactly what their concepton of the Messiah was in

fulness; it was undoubtedly a limited one. There is a great deal of uncertainty betrayed by the Jewish

thought beyond a certain point about their long-looked-for Messiah. Their Messiah represented

something earthly and something temporal; an earthly kingdom and a temporal power, with all the

earthly and temporal advantages which would accrue to them as people on this earth from His

kingdom, from His reign, from His appearing. That is where we begin in our consideraton of Paul’s

concepton of Christ. This Jewish concepton, it is true, did not confne the thought of blessing to Israel

alone, but allowed that Messiah’s coming was, through the Jews, to issue in blessing to all the natons;

yet it was stll earthly, temporal, limited to things here. If you read the Gospels, and especially

Mathew’s Gospel, you will see that the endeavour of these Gospels, so far as Jewish believers were

concerned, was to show that Christ had done three things.

Firstly, how that He had corrected their ideas about the Messiah.



Secondly, how that He had fulflled the highest hopes that could have been theirs concerning the

Messiah.

Thirdly, how that He had far transcended anything that ever they had thought.

You must remember that these Gospels were never writen merely to convince unbelievers. They were

writen also to believers, to help the faith of believers by interpretatons. Mathew’s Gospel, writen as

it was at a tme of transiton, was writen in order to interpret and confrm faith in Christ by showing

what Christ really was, what He really came for, and in that way to correct and adjust their

conceptons of the Messiah. Their conceptons of Him were inadequate, distorted, limited, and

sometmes wrong. These records were intended to put them right, to show that Christ had fulflled the

highest, and best, and truest Messianic hopes and expectatons, and had infnitely transcended them

all. You need Paul to interpret Mathew, and Mark, and Luke, and John; and he does it. He brings

Christ into view as One in Whom every hope is realized, every possibility achieved. Were they

expectng an earthly kingdom, and deliverance and blessing in relaton thereto? Christ had done

something infnitely beter than that. He had wrought for them a cosmic redempton; not a mere

deliverance from the power of Rome or any other temporal power, but deliverance from the whole

power of evil in the universe—“Who delivered us out of the power of darkness, and translated us into

the kingdom of the Son of His love.” Mathew had partcularly stressed the fact of the kingdom, but

the Jewish idea of the kingdom with which he was confronted was so limited, so earthly, so narrow.

With a new emphasis Paul, by the Spirit, brings into view the nature and immensity of the kingdom of

the Son of God’s love.

Now we can see something of what deliverance from our enemies means. We shall not follow that

through, but pass on with just that glimpse of it. Such an unveiling as this was a correctve. It revealed

a fulflment in a deeper sense than they had expected, but it was a transcendence of their fullest hope

and expectaton. Paul interpreted the Christ for them in His fuller meaning and value. He himself had

begun on their level. Their concepton of Christ had been his own. But afer it pleased God to reveal

His Son in him a contnuous enlargement in Paul’s knowledge of Christ began through an ever-growing

unveiling of what He was.

Of course, as Saul of Tarsus, Paul never believed that Jesus of Nazareth was the Messiah. This takes us

a step further back in his concepton. He believed that Jesus was an imposter, and so he sought to blot

out all that was associated with Him in the world.

Paul, then, had to learn at least two things. He had to learn that Jesus of Nazareth was the Messiah,

but he also had to learn that Jesus of Nazareth far transcended all Jewish conceptons of the Messiah,

all his own ideas, all his own expectatons as bound up with the Messiah. He not only learned that He

was the Messiah, but that as Messiah He was far, far greater and more wonderful than his fullest ideas



and conceptons and expectatons. Into that revelaton he was brought by the grace of God.

The Progressiveness of Revelaton as Illustrated in Paul

I do not think the point needs arguing, for it is hard to dispute that there are evidences of progress in

Paul’s understanding and knowledge of Christ, and it is clear that progress and expansion and

development in his knowledge of Christ led to adjustment. Do not misunderstand. They did not lead

to a repudiaton of anything that Paul had stated, nor to a contradicton of any truth that had come

through him, but they led to adjustment. As his knowledge of Christ grew and expanded Paul saw that

he had to adjust himself to it.

This is a point at which many have stumbled, but it is a mater about which we should have no fear.

There are so many people who are afraid of the idea that such a man as the Apostle Paul—or any man

in the Bible who was Divinely inspired—so uterly under the power of the Holy Spirit should ever

adjust himself according to new revelaton. They seem to think that this necessarily means that the

man changes in a way as to leave his original positon and more or less repudiate it. It does not mean

anything of the kind.

Take an illustraton. Paul’s leters to the Thessalonians were his frst leters. In those leters there is no

doubt whatever that Paul expected the Lord to return in his lifetme. Mark his words: “...we that are

alive, that are lef unto the coming of the Lord....” In his leter to the Philippians, Paul has moved from

that positon, while in his leters to Timothy that expectaton is no longer with him: “...I am already

being ofered, and the tme of my departure is come. I have fought the good fght, I have fnished the

course....” He had antcipated Nero’s verdict. He knew now that it was not by way of the rapture that

he himself was to go to glory. Are we to say that these two things contradict one another? Not at all!

In going on with the Lord, Paul came into fuller revelaton about the Lord’s coming, and of his personal

relatonship thereto, but this did not set aside or change any fact of doctrine which had been

expressed earlier in his leters to the Thessalonians. All that had been set forth there was fully

inspired, given by the Holy Spirit, but it was stll capable of development in the heart of the Apostle

himself, and as he saw the fuller meaning of the things that had come to him earlier in his life, so he

found that in practcal maters he had to adjust himself. No fresh revelaton, nor advance in

understanding, ever placed him in the positon of having to repudiate anything that had been given

him by revelaton in earlier days. It is a mater of recognizing that these diferences are not

contradictons but the result of progressive, supplemental revelaton, enlarging apprehension, clearer

concepton through going on with the Lord. Surely these are evidences that progress in Paul’s

understanding and knowledge led to adjustments.



The Eternal Purpose of God in His Son

Now the great efect of Paul’s discovery concerning the Lord Jesus on the Damascus road was not only

to reveal to him the fact of His Sonship (he undoubtedly discovered there that Jesus of Nazareth was

the Son of God, as his words in Galatans one, verses ffeen and sixteen show), but to lif Christ right

out of tme and to place Him with the Father in the “before tmes eternal.” That does not perhaps for

the moment appear to be very striking, but it is a very big step toward what the Lord wants to say to

us. Christ has been lifed out of tme. The “tme” Christ, that is, His coming into this world in tme,

becomes something like a parenthesis; it is not the main thing. It is the main thing if we look at the

whole in the light of the fall and need for recovery, but not the main thing from the Divine standpoint

originally. I want you to grasp this, because it is at this point that we come into that greatest of all

revelatons that has been given to us concerning the Lord Jesus. This efect of his experience on the

Damascus road, this lifing of Christ right out of tme and placing Him in eternity, came in Paul’s

concepton to be related to eternal purpose, and in eternal purpose there was no fall and no

redempton. That is, so to speak, a bend down in the line of God through the ages. God’s line was to

have gone straight without a bend, without a break, but when it came to a certain point, because of

certain contngencies which were never in the purpose, that line had to go down, and then up and on

again. The two ends of that line are on the same eternal level. You may, if you like, conceive of a

bridge across that bend, and of Christ thus flling the bend, so that what was from eternity is not

interrupted at all in Him; it goes on in Him. The coming to earth and all the work of the Cross is

something other, the result of a necessity by reason of these contngencies; but in Christ from eternity

to eternity the purpose is unbroken, uninterrupted, without a bend. There is no hiatus in Christ. This

came to be related to purpose. That is a great word of Paul’s: “According to the eternal purpose which

He purposed in Christ Jesus our Lord...” (Eph. 3:11); “...called according to His purpose” (Rom. 8:28).

These are eternal conceptons of Christ, and this purpose, and these Divine counsels were related to

the universe, and to man in partcular. Let us get across that bridge for a moment, leaving the other

out; for I want you to notce the course that the Leter to the Ephesians takes. The leter begins with

eternity. It says much of things that were before the world was, and it comes back to that point. Just in

between it speaks of redempton, and it never speaks of redempton untl it has the past eternity in

view. Redempton comes in to fll up that gap and then we go on to eternity again.

Now just leave the gap for a moment. Of course it concerns us tremendously and we shall have to

come back to it, because everything is bound up with redempton so far as we are concerned in the

eternal purpose; but leave it for a moment and turn your atenton in this other directon. It is stated

defnitely and clearly that the whole plan of God without redempton was completed in those eternal

counsels concerning His Son, Jesus Christ, and in that plan the ages were created: “...the fulness of the

tmes...” is the phrase used here in our translaton.

I have heard such phrases in the New Testament as these interpreted as being the dispensatons as we



now know them in the Bible; the dispensaton of Abraham, the dispensaton of the Law, the

dispensaton of Grace. I wonder if that is right? Mark this expression: “...through Whom also He made

the ages” (Heb. 1:2; R.V.M.). Let us think again. Are we right in saying that applies to what we call the

dispensatons as they are shown to us in the Bible? Without being dogmatc about it, I have a

queston. Are we to say that in those eternal counsels of God, in relaton to the eternal purpose of

God concerning His Son, a dispensaton of Law had a place, an age like the Old Testament age, those

periods of tme from Adam to Abraham, Abraham to Moses, Moses to David, David to the Messiah?

Are those the ages referred to? Did God create those in relaton to the eternal purpose? Remember all

this creatve work was in, and through, and unto His Son, according to the eternal purpose.

There are ages upon ages yet to come. There are marks through eternity which are not “tme” marks

in our sense of the word, but represent points of emergence and development, of progress, increase,

enlargement. Had you and I been born on the Day of Pentecost, and were we then to have lived

through untl the return of the Lord (that is a dispensaton according to this world’s reckoning and

order) we should never have discovered all the meaning of Christ. We should have discovered

something and have reached a certain point in the knowledge of Christ, but we should then want

another age under diferent conditons, to discover things which it would never be possible to discover

under the conditons of this life; and when we had made good that next possibility, probably beyond

that there would be new possibilites. There will be no stagnaton in eternity—“...of the increase of His

government... there shall be no end...” (Isa. 9:7).

Now leave the sorry picture of this world’s history from the fall to the resttuton of all things aside,

and you have the launching of ages in which all God’s fulness in Christ could be revealed and

apprehended progressively, on through successive ages, with changing and enlarging conditons, and

facilites, and abilites. That is the meaning of spiritual growth. Our own short Christan life here, if it is

a right one, moving under the power of the Holy Spirit, is itself like a series of ages in brief. We start as

children, and acquire what we can as children. Then we come to a point where we have increased

capacity, where our spiritual senses are exercised. This again issues in a larger apprehension of Christ,

and then a litle later, as we have gone on, we stll fnd these powers enlarging, under the Holy Spirit,

and as the powers enlarge we realize there is more country to be occupied than ever we imagined. As

children we thought we had it all! That is, of course, one of the signs of childhood and of youth. The

saving thing in our old age is that we recognize there is a vast realm ahead of us to beckon us on and

to stop us from setling down. That is eternal youth!

Thus, leaving the whole of this broken-down state in the creaton, you can see the creatng of ages in

Christ, by Christ, through Christ, according to God’s eternal purpose that all things should be summed

up in Him; not just the “all things” of our litle life, of our litle day, of our individual salvaton, but the

“all things” of a vast universe as a revelaton of Christ, all being brought by revelaton to the spiritual

apprehension of man, and man being brought into it. What a Christ!



That is what Paul saw; and this may well be summed up in his own words: “...the excellency of the

knowledge (that knowledge which excels) of Christ Jesus my Lord.” It is Paul the aged saying, “that I

may know Him.” Christ is lifed right out of tme, and tme, so far as Christ was concerned, was only

related to eternity by the necessity of redempton unto the eternal purpose.

We must break of here for the tme being, but in so doing let me say this, that with his ever-growing

concepton of Christ, there was a corresponding enlargement in his concepton of believers. Believers

came to assume a tremendous signifcance. The saving of men from sin, death, and hell, and getng

them to heaven, was as nothing compared with what Paul saw as to the signifcance of a believer now.

All that which he has seen concerning Christ in His eternal purpose—eternal, universal, vast, infnite—

now relates to believers: “Even as He chose us in Him before the foundaton of the world, that we

should be... unto the praise of His glory” in the ages to come (Eph. 1:4,12). Believers also are lifed out

of tme, and are given a signifcance altogether beyond anything here. We shall have to speak further

of that.

There was a third thing. He was able rightly to apprize the range and place of redempton. Redempton

could be seen in its full compass and as being something more than what is merely of tme. It is called

“eternal redempton.” Redempton is something more than the saving of men and women from sin

and their sinful state. It is getng behind everything to the ultmate ranges of this universe, and

touching all its powers; linking up with the eternity past and the eternity yet to be, and embracing all

the forces of this universe for man’s redempton. Paul is able rightly to apprize the meaning, value,

and range of redempton, and also to put it in its right place, and that is important.

Now these are big things. They all need to be broken up, and the Lord may enable us to do this, but if

you cannot grasp what has been said you will be able to appreciate this, that Christ is infnitely bigger

than you or I ever imagined. That is the thing that comes to us so forcibly through Paul. He started

with a comparatvely small Jewish Messiah; he ended with a Christ so far beyond all that ever he had

yet seen or known, that his last cry is, “...that I may know Him...” and that will take all eternity. What a

Christ! It is Christ Who will lif us out, Christ Who will set us free; but let me say this, that it will not be

by His coming and putng His hands under us and lifing us out, but by being revealed in our hearts.

How did Paul come out of his narrow Jewish conceptons about the Messiah? Simply by the revelaton

of Christ in him, and as that revelaton grew his liberaton increased. There were some things which he

did not shake of for a long tme. He clung to Jerusalem almost to the last. He stll had a longing for his

brethren afer the fesh, and made further atempts for their deliverance on natonal grounds. But at

last he saw the meaning of the heavenly Christ in such a way as to make it possible for him to write

the Leter to the Ephesians, and the Leter to the Colossians, and then Judaism as such, Israel afer the

fesh, ceased to weigh with him. It was the revelaton of Christ which was emancipatng him, leading

him out, freeing him all the tme. In that way Christ is our Deliverer and Emancipator. It is just the Lord

Jesus that we need to know. Everything small will go as we see Him. Everything of earth and tme will



go as we see Him, and in the background of our lives there will be something adequate to keep us

through difcult and hard tmes. We shall see the greatness of Christ and the corresponding greatness

of our salvaton “...according to His eternal purpose....”

Chapter 2 - The Manifestation of the Glory of God

Reading: Hebrews 1.

As the frst thing in this meditaton upon Christ, we have been occupied with the ever-growing

concepton of Him that marked the life of the Apostle Paul. We saw frst how that Paul as a Jew had

himself shared the very earthly and narrow concepton of Messiah so common to his race, with all its

thought of a temporal kingdom, privilege, and positon, and how for him this concepton came to be

shatered by the revelaton which he had of the Lord Jesus while journeying on the road to Damascus.

This crisis marked the beginning of an ever-growing knowledge of Christ. There Paul had learnt, not

only that Jesus of Nazareth was Himself the long-expected Messiah, but that He was also the Son of

God, Who from before tmes eternal had been in the bosom of the Father. Christ was thenceforth to

him no longer just a fgure of tme; and we marked how that by further revelaton this fact came to be

related to what Paul frequently calls purpose; the purpose of God, the Divine counsels—“...Who

worketh all things afer the counsel of His will....” That is related to the “before tmes eternal,” and in

that purpose, in those Divine counsels from eternity, very many things are found to which Paul refers.

We saw that these Divine counsels (this eternal purpose) concern the universe, and man in partcular,

and that both the universe and man are gathered up into His Son: “according to His good pleasure

which He purposed in Him unto a dispensaton of the fulness of the tmes, to sum up all things in

Christ, the things in the heavens, and the things upon the earth.” That led us to consider a point which

requires perhaps statng afresh, or at least a reiteraton, to which therefore we now proceed.

The Purpose of the Ages

These eternal counsels (this eternal purpose of God) represent the straight line of God through the

ages, and as we are considering them have nothing to do with redempton. That is another line, an

emergency line. We were saying that this fulness of the tmes, of the ages or seasons, represents

God’s eternal method of unfolding His fulness, and of bringing men into that fulness. They are stages

of growth, of progress, of development concerning His Son, and, as we have said, all this was intended

to be a straight line through the ages. These other ages of which we read, the ages of this world

according to present conditons, are quite another line and introduce another expression of purpose.

They were brought in, if we may put it fguratvely or imaginatvely, in this way: the Godhead in
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counsel laid the plan for all the future ages of the ages from eternity to eternity, and in that plan

everything was clear and straightorward. There would be a progressive unveiling of God in the Son,

and a progressive bringing of the universe into that fulness. But then God reached a point where He

had to say, because of His foreknowledge (we speak imaginatvely): But we know what will happen.

We know that at a certain point the man whom We create will fail, will break down. That will mean a

long period of disorder, disrupton, chaos, and We must provide for that. There the whole plan of

redempton was introduced, and the Lamb was slain from before the foundaton of the world. That is

another line of purpose. Thus the ages of this present world had to be introduced; the age before Law,

from Adam afer the fall to Moses, an age governed by certain things; then the age of Law up to

Christ; then the age or the dispensaton of the Church. These were not in the original plan. It is

necessary to say that, because, were it otherwise, it would make God responsible for sin, and you

might say: Well, if God had planned all that, the fall was bound to be; God had to bring about the fall!

But that is not true. None of us would lay it to God’s charge that He had planned the fall in order to

make redempton necessary. That is another line of purpose, of planning according to the

foreknowledge of God. The frst line of purpose was not that, and, as we said, you start on a level and

then reach a point where, because of failure and sin, there is a dip in the line, and in that dip, in that

gap the whole story of redempton is seen. Christ bridges it and links up the frst purpose, and its

realizaton, from eternity past to eternity to be. Coming in the likeness of sinful fesh, but without sin,

the Redeemer stands in the gap and carries the purpose of the ages straight on in Himself. The present

dispensatons are, shall we say, subsidiary in their nature, and were brought in because of an

emergency. God never intended it to be like that. Let us be quite clear on that point.

The fact which stands out clearly for us, and which is one of tremendous value, is that God intended

that there should be ages, tmes, periods in which there should be an increasing revelaton,

manifestaton, and apprehension of Himself. Perhaps it sounds speculatve, but let us ask: Now what

would have happened if the fall had never taken place? If man had survived his testng in the garden

and had not broken down, what would have happened? I believe man would have grown, grown,

grown in his apprehension and knowledge of God, grown in his personal expression of God. God

would have thus secured a progressive, ever-developing expression of Himself and, seeing that God is

what He is, there would have been no limit to this; it could have gone on through successive ages,

with movements in this universe into ever greater fulnesses of God.

We are not speaking of individual man but of collectve man. That is what God intends, and that is

what will be. Bridge the gap. Get right across the whole gap that has been flled by the redemptve

programme, and take the mater up at the point where redempton is complete. Get back on to God’s

frst level, triumphant over the enemy, and take things up there. What are you going to have? You are

going to have a progressive, ever-growing expression of the fulness of God displayed in ages, in ever-

widening circles of the revelaton of God. It is not possible to comprehend the fulness of God. It will

take eternity to express that.



All that fulness is in Christ; and our point at the moment is, how great is that fulness! What a Christ we

have! It will take eternity to discover Christ. There is no small meaning about that statement. We recall

the words of the Lord Jesus Himself: “...no one knoweth the Son, save the Father....” That, of course,

does not merely imply a queston of identfcaton, that no one knows Who Christ is except the Father.

It signifes what Christ stands for in the history of this universe, all that He is in His positon in it. I

believe it is unto an understanding of that that the Lord is calling us. The Lord wants us to come to a

new understanding and apprehension of His Son, Jesus Christ, and that apprehension is our way out,

our way up, our way to fulness. This, as we have said, came to be related to purpose, to Divine

counsels concerning the universe, and man in partcular.

The Personifcaton of the Divine Thought in a Being

Its central meaning was in relaton to a type of created being called man, and man is an expression of

Divine thought, an image and likeness of something conceived in the mind of God. These are the

eternal counsels issuing in eternal purpose, the counsel of His will. Now let us break that up.

God thought thoughts. You and I think thoughts, thoughts that correspond to our mental consttuton,

our nature, our make-up. One thinks afer one manner because he is made that way, another afer

another manner because he is made that way. Our thoughts are the expression of our nature, our

consttuton, our dispositon; in a word, our make-up. “For as he thinketh in his heart, so is he....”

(Prov. 22:7). The thought is the man in essence. God thought thoughts. Those thoughts were God in

essence. They were the projected mind of what God is like, what God thinks, what God is. Those

thoughts were projected toward an object called man; that man should be an expression, a living

personifcaton of God’s thoughts.

God desired desires. Now of man it is equally true that as a man desires in his heart so is he. We desire

according to our inclinatons, according to our preferences, according to what we feel to be best. Our

desires express ourselves. God’s desires are an expression of His own nature, His own being, His

likeness. Those desires were centred in man, that man should be a living embodiment of God’s heart,

God’s desire; desiring one desire with God, thinking one thought with God; one in mind, one in heart

with God.

God willed a will. Our wills always betray us. What we will is the unveiling, the disclosing of what we

are afer, what we mean, what we intend. That is true of God. God willed a will, and that will was God,

afer the nature of God, the essence of God’s nature, dispositon, intenton. That will of God was

focused upon man, that man should embody the will of God and express it in personal living

expression; living in the will of God, living by the will of God, his whole being gathered up in one

inclusive and positve expression: Thy will, O God! There was to be a created being called “man” afer

that order, to be in that moral-spiritual sense the image of God, the likeness of God. This was not to



share Deity, but to have the moral nature of God; the spiritual nature of God in mind, and heart, and

will reproduced in man, expressed in a creaton. That is where God’s thought rested, and that is God’s

purpose. He would have it to be fruitul and multply and replenish the earth; to grow and expand;

morally and spiritually to reach out into all spiritual realms and fll the universe. Moral forces are

forces which go far beyond the individual in which they rest or are centred.

The Lie and its Outworking

Now you can see why Satan sought to capture man, and why he went about it in the manner that he

did. It is as though he said: Set aside God’s mind, God’s will, God’s desire! In other words, Accept mine

instead! Now what have you? The expansion of that thing from a man to a universe! Those moral

forces which are other than God intended are cosmic forces now. They have gone far beyond the

individual, far beyond the family to a race, and out beyond a race to all the encircling realms of the

cosmos. There is a will other than God’s impregnatng the very atmosphere. There are other desires,

other feelings, other thoughts, all against God.

See, then, the awful alternatve. See how far reaching this mater is. Had man been true to God’s

expressed thoughts, His expressed desires, His expressed will; had man, in other words, been true to

himself as out from the hand of God, which was to be true to God, this whole world, this whole

cosmos today would be an expression of God’s thought, desire, and will. What a world! What a

universe! But what is it now? Such a thing as a thousand leagues of natons will never set it right. Man

has let loose something in this universe by his treachery, his complicity with God’s enemy, which must

work itself out untl this creaton is an expression through and through of that which has revolted

against God: and it will compass its own doom. What a diference! It is working out in that way. Try to

arrest war. How futle! It is the working out of that thing: “only there is one that restraineth now, untl

he be taken out of the way.” When that restraint is fully removed, you will see this whole creaton as

one leavened lump, seething with anarchy and self-destructon. God never intended that.

Do you see God’s thought for man, God’s intenton, God’s purpose? It was to express Himself through

the universe. With this dispensaton and creaton just the opposite is expressing itself, and will do so

untl the end. This is not God’s thought, God’s desire, God’s will; this is anarchy. It is against God,

against His purpose, against His creaton. Blessed be God, we are out of that creaton, because we are

in Christ, and Christ bridges the gap. He takes up the original intenton. In Him you have God’s

thoughts, God’s desires, God’s will perfectly expressed, and we are in Him, a new creaton in Christ

Jesus. Now what is our business? To learn by the Holy Spirit to live afer God’s thoughts, according to

God’s desires, and in God’s way. That lies ahead of us for our further consideraton. It is only hinted at

for the moment.



Conformity to Christ Essentally Moral and Spiritual

You see the result was intended to be a created corporate race as an expression of that which was, in

essence, God. I do not mean Deity, I mean that which was intended in moral essence; the kind of

thoughts God thinks, the kind of desires God desires, the kind of will God wills. God intended a

created corporate race as an expression of Himself in that sense. You see it in Christ. You have the

meaning of Christ when you see all that. This is what Christ means. This is the interpretaton of Christ.

How great a Christ!

Paul sees Him lifed altogether out of tme, sees Him related to God’s purpose; His express image, the

efulgence, the very essence of God. Yes, His Deity included the moral essence of God. The expression

of God in an Image morally consttuted afer God, that is Christ.

It is a great thing to see Christ, and then to see that we were chosen in Him to be like that,

“...conformed to the image of His Son.” The frst representaton of that thought, that mind, that heart,

that will of God, was the Son; and the Son was not created but begoten. Man was created to be

conformed to the image of the Son, but the Son was not created. He was the only begoten of the

Father; unique, standing alone, inclusive, conclusive.

Those are not mere words. In the creaton according to God there will be nothing but what is of Christ.

It is important to realize that. That will govern a good deal that we may have yet to say. Thank God,

you and I will not be as we are. It is not to be Christand us; all is to be Christ. That is to say, Christ will

be so corporately expressed that, the queston of Deity apart, the moral and spiritual essence of Christ

will uterly govern every other unit in the universe. It will be Christ in that sense; one great universal,

collectve, corporate Christ! Yes, there will be multtudes which no man can number, yet so conformed

to the image of Christ that, looking at any one or all of these, spiritual conformity to Christ will be

seen. We are not saying that Christ is to lose His individuality, to be absorbed in some inclusiveness

where all His own personal distnctveness ceases; we are saying that, when conformed to His image,

we are to be as one great person, the Body of Christ perfected, a corporate and collectve expression

of what Christ is.

Paul refers to that when, with tremendous faith representng a tremendous victory and ascendency,

he said: “...we henceforth know no man afer the fesh” (2 Cor. 5:15). It represents a victory of no

mean order. In our dealings with the Lord’s children, for instance, Paul means that, notwithstanding all

that we may fnd of inconsistency and failure, because of what they are by nature, we are to focus all

our atenton upon Christ in them, and because they are Christ’s, and He is in them, make His

indwelling the ground of all our relatons with them, keeping our eyes of the other altogether; we are

to know them afer Christ and not afer the fesh. It will not be difcult in the ages to come, for then

there will be nothing but what is of Christ in us. We shall see Christ in one another, we shall be fully



conformed to His image. The Lord hasten that day!

What a Christ! See His positon in God’s purpose. See the universal, eternal Christ, embracing all,

excluding all; excluding all that in character is unsuitable to God, and not out from Him, and including

in Himself as the Son all that has become conformed to His image. Christ inclusive of creaton, for all

things were created for Him. They will be His, but as morally purged and made suitable to Him. That is

why He refused them at the hands of the Devil. “All these things will I give Thee, if Thou wilt fall down

and worship me” (Mat. 4:9). He disdains the ofer. Costly as the path would be—and He knew it—He

would not be caught by that proposal. In efect He says: I will have them, but I will have them when all

the trouble and the heart-break have gone. That is the efect of it; the whole creaton included in

Christ: but what a Christ!

One of the great governing factors and features of the new creaton in Christ is deathless life. In the

present creaton at its best death reigns, decay reigns. Deathless life! There is no death at all in that

new creaton.

All the ages are included in Christ. Yes, there are ages yet to be—“...that in the ages to come....” Those

ages are being included in Christ. That means that Christ will give them their character. They are to

take their nature, their character from Christ, and inasmuch as they are ages, it means that progress,

development, increase, expansiveness, extensiveness is all a mater of going on and enlarging unto

Christ. The ages are made for Him, and the ages to come are for the showing forth in us of God in

Christ. All the Divine fulness is in Christ. These are statements in the Word.

The Gif of Eternal Life

In the creaton of man at the frst one great factor was suspended. Perhaps it was the most important

factor, and it was suspended pending man’s probaton and testng. What was it that so entrely

depended upon how man issued from the probaton and testng? It was eternity of life; life from the

Divine standpoint; what God means by life. This was suspended pending the trial of man, and it

introduces a further great factor of the Word of God—namely, the revelaton of God. This represents

the great governing queston in history from Adam onward. The great governing queston is this: In

whom can that which is called eternal life dwell? We know that eternal life is not mere duraton of

being. It is a kind of life; it is God’s life, Divine life, the life of the ages. In whom can that life dwell?

That is the great governing queston of history. The answer to the queston is Christ: “...in  Him was

life....” He is the life. But then, we behold Him not only as personal, individual, separate, but

corporate; the creaton in Christ.

That concludes the frst stage and begins the next. Up to that point everything, so far as this present

tme is concerned, is one great queston. In this redemptve period, brought in as a second line of



Divine arrangement, the whole mater of our response to God’s call, of our acceptance of Christ, and

of union with Him is in the balance. One big queston hangs over this dispensaton: Who will respond?

To many He has had to say, “...ye will not come unto Me...” (John 5:40). The queston is setled once

the life is within; you have started at that point where Adam broke down, and have immediately been

lifed out of the gap, out of the bend; you have been brought up there in Christ and have come right

into the straight line of the eternal purpose which, in its realizaton, will be a universe full of Christ:

“Unto a dispensaton of the fulness of the tmes, to sum up all things in Christ....”

Are you asking what this is all about? If you are not yet clear it can be put into very few words. It is to

bring the greatness of Christ into view, that is all. Now we need that there should happen to us, in the

grace of God, what happened to this man who came into this ever-growing, inexhaustble concepton

of Christ. We recall his own words: “...it was the good pleasure of God... to reveal His Son in me...” You

may have heard all this: it may have sounded more or less wonderful; you may know the truth, in an

intellectual way; but there is all the diference between that and the way in which Paul knew it. Paul’s

way of knowing brings emancipaton.

Have you ever seen a fy in a botle? Round and round it goes, beatng itself from side to side, rising,

falling, untl you really ache as you watch that fy. You saw it rise a litle and your hopes rose with it,

and then you saw it go down, trying to fnd a way out, beatng itself to death. Then up, up, climbing

and reaching the top, out and away! That is the diference.

You and I with all our head knowledge, our mental knowledge of a great spiritual realm, fnd it a

hopeless thing if in reality we are living down in this creaton. Today it would be easy to despair, to

drop down into things as they are. Look out into the world for prospects for the Church, prospects for

the Gospel, prospects for the Lord. Look at the state of the Church itself. Bring the Leter to the

Ephesians down into this world! You will give it up and say: It is a wonderful concepton, but

impossible. Try to realize it down on this level and you beat yourself to despair. Note Paul as he looks

out over the churches which he had seen brought into being and sees them breaking up, and the men

for whom he had sufered turning against him. Paul would have despaired in his heart, had he been

living down here. What were the prospects in such conditons? But he got up into the heavenlies in

Christ Jesus and saw that this was a heavenly thing, an eternal thing. Read the Ephesian leter again

and mark how it starts: “Blessed be the God and Father of our Lord Jesus Christ, Who hath blessed us

with every spiritual blessing in the heavenlies in Christ; even as He chose us in Him before the

foundaton of the world, that we should be holy and without blemish before Him in love: having

foreordained us unto adopton as sons through Jesus Christ unto Himself, according to the good

pleasure of His will, to the praise of the glory of His grace, which He freely bestowed on us in the

Beloved: in Whom we have our redempton through His blood, the forgiveness of our trespasses,

according to the riches of His grace...” (Eph. 1:3–7).



These are the words of a man with his life-work tumbling to pieces and all his old friends for whom he

had sacrifced himself turning against him. What has he seen? The eternity, the universality of Christ,

ALL THINGS IN CHRIST. Paul is not living in this world now, but living in Christ. It is the only way out. It

is the way of life, the way of hope, the way of assurance in a day like this when things close down.

Christ is the way out: “...in the heavenlies in Christ...”; “...chose us in Him before the foundaton of the

world....” Again we say: What a Christ!

Let us dwell much upon the Lord Jesus, for everything for us is in Him.

Chapter 3 - A Man After God's Heart

Reading: Ps. 89:19,20; Acts 13:22; Heb. 1:9; 1 Sam. 13:14.

The Bible abounds with men. It abounds with many other things; with doctrine, with principles; but

more than anything else it abounds with men. That is God’s method, His chosen method, His primary

method of making Himself known. These men who were in relatonship with God, with whom God

was associated, bring distnctve features into view. Not in any one man is the whole man acceptable,

every feature to be praised, but in every man there are one or more features that stand out and

distnguish him from all others, and abide as the conspicuous features of that man’s life. Those

outstanding distnctve features represent God’s thought, the features which God Himself has taken

pains to develop, for which God laid His hand upon such men, that throughout history they should be

the expression of certain partcular traits.

Thus we speak of Abraham’s faith, of Moses’ meekness. Every man is representatve of some feature

wrought into him, developed in him, and when you think of the man the feature is always uppermost

in your mind. Our atenton is drawn, not to the man as a whole, but to that which marks him in

partcular. So by one Apostle we are called to recollect the faith of Abraham, while another will bid us

remember the patence of Job. These features are God’s thoughts, and when all the features of all the

men are gathered up and combined, they represent Christ. It is as though God had scatered one Man

over the generatons, and in a multtude of men under His hand had shown some aspect, some

feature, some facet of that one Man, and that one Man is able to say, “Ye search the scriptures,

because ye think that in them ye have eternal life; and these are they which bear witness of Me...”

(John 5:39). There is a Man spread over the Bible, and all who have come under God’s hand, have

been apprehended for the purpose of showing something of His thought, which in its fulness is

expressed in His Son, the Lord Jesus. Recognizing that, we are beter able to appreciate the words we
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have just read, which in the frst instance related to David, but are clearly seen to reach beyond to a

greater than David. Read again Psalm eighty-nine and you cannot fail to see that two things merge into

one another: “I have laid help upon one that is mighty; I have exalted one chosen out of the people.”

You have to look for a greater than David for the complete expression of that. In the words “I have laid

help upon one that is mighty...” we have one of the great foundatons of our redempton. A greater

than David is here. David in those principal features of his life under God’s hand was an expression of

God’s thought concerning Christ. You cannot say that of David’s life as a whole. You cannot carry the

statement, “I have found... a man afer My heart...” through the whole of David’s life, and say that

when David was guilty of this and that partcular thing which marred his life this was afer God’s heart.

We have to see exactly what it was, in and about David, which made it possible for God to say that he

was a man afer His own heart. It was just that which indicated Christ, pointed to Christ. It is only that

which is Christ which is afer God’s heart.

The Divine Purpose from Eternity

“The Lord hath sought him a man afer His own heart...” (1 Sam. 13:14). Remembering our previous

meditatons, we shall fnd a large setng for a statement like that. It speaks of the creaton of man, of

the Lord seeking to have a man-race, a corporate man in whom His own thoughts and features are

reproduced in a moral way. The Lord has ever sought Him that man. It was the seeking of such a man

that led to the creaton. It was the seeking of such a man that led to the Incarnaton. It is that seeking

of a man which has led to the Church, the “one new man.” God is all the tme in quest of a man to fll

His universe; not one man as a unity, but a collectve man gathered up into His Son. Paul speaks of this

man as “...the Church, which is His body, the fulness of Him...” That is the fulness, the measure of the

stature of a man in Christ. It is the Church, which is there spoken of, not any one individual. God has

ever been in quest of a man to fll His universe.

The Likeness is Moral and Spiritual

God thinks thoughts, desires desires, and wills wills, and those thoughts, and desires, and wills are the

very essence of His moral being, and when He has thus reproduced Himself in this sense, He has a

being consttuted according to His own moral nature; the man becomes an embodiment and

personifcaton of the very moral nature of God; not of the Deity of God, but the moral nature. You

know what it is in life to say that anything or anyone is afer your own heart. You mean they are just

exactly what you think they are and what you want them to be for your own complete satsfacton.

The man afer God’s heart is like that to Him.

Devoted to the Will of God

There is a third thing which defnes that to some degree, which puts its fnger upon the root of the



mater. What is the man afer God’s heart? What is it that God has sought in man? The verse in Acts

tell us: “...who shall do all My will” (Acts 13:22). If you look at the margin you will see that “will” is

plural: “...all My wills”— everything that God desires, everything that God wills, the will of God in all its

forms, in all its ways, in all its quests and objectves. The man who will do all His wills is the man afer

God’s heart, whom God has sought. The words are spoken, in the frst place, of David. There are

several ways in which David as a man afer God’s heart is brought out into clear relief.

Firstly, David is set in striking contrast with Saul. When God had deposed and set aside Saul, He raised

up David. Those two stand opposite to one another and can never occupy the throne together. If

David is to come, then Saul must go. If Saul is there, David cannot come. That is seen very clearly in

the history, but let us note that in this we are confronted with basic principles, not merely with what is

historic and to do with persons of bygone days. Before God there are two moral states, two spiritual

conditons, two hearts, and these two hearts can never be in the throne together, can never occupy

the princely positon at the same tme. If one is to be prince, or in the place of ascendency, of honour,

of God’s appointment, the other heart has to be completely put away. It is remarkable that even afer

David was anointed king there was a considerable lapse of tme before he came to the throne, during

which Saul contnued to occupy that positon. David had to keep back untl that régime had run its

course, untl it was completely exhausted, fnished, and then put aside.

It would be a long, though proftable study, to go over Saul’s inner life as shown by his outward

behaviour. Saul was governed by his own judgments in the things of God. That is one thing. When God

commanded Saul to slay Amalek—man, woman, beast, and child; to destroy Amalek root and branch,

it was a big test of Saul’s faith in God’s judgment, God’s wisdom, God’s knowing of what He was doing,

God’s honour. If God commands us to do something which on the face of it would seem to deny

something in God’s own nature of kindness, and goodness, and mercy, and we begin to allow our own

judgment to take hold upon God’s command and to give another complexion to the mater, to take

obedience out of our hearts, we have set our judgment against God’s command. In efect we have

said: The Lord surely does not know what He is doing! Surely the Lord is not alive to the way His

reputaton will sufer if this is done, the way people will speak of His very morality! It is a dangerous

thing to bring our own moral judgment to bear upon an implicit command of the Lord. Saul’s

responsibility was not to queston why, but to obey. We recall Samuel’s word to Saul: “Behold, to obey

is beter than sacrifce, and to hearken than the fat of rams” (1 Sam. 15:22). The man afer God’s heart

does all His wills, and does not say: Lord, this will bring You into reproach! This will bring You into

dishonour! This will raise serious difcultes for You! On the contrary, he replies at once: Lord, You

have said this; I leave the responsibility for the consequences with You, and obey. The Lord Jesus

always acted so. He was misunderstood for it, but He did it.

Saul was infuenced in his conduct by his own feelings, his own likes and dislikes, and preferences. He

blamed the people, it is true, but it was he himself who was at fault afer all. It was his judgment



working through his sentments. In efect he said: It is a great pity to destroy that! Here is something

that looks so good, that according to all standards of sound judgment is good, and the Lord says

destroy! What a pity! Why not give it to God in sacrifce? Now we know that it is true of the natural

man that there are these two aspects, a good side and a bad. Are we not, on our part, ofen found

saying, in efect, Let us hand the good to God! We are quite prepared for the very sinful side to go, but

let us give the good that is in us to the Lord! All our righteousnesses are in His sight as flthy rags.

God’s new creaton is not a patchwork of the old; it is an entrely new thing, and the old has to go. Saul

defaulted upon that very thing. He reasoned that the best should be given to God, when God had said,

“Uterly destroy.”

The man afer God’s own heart does not make blunders like that. His interrogaton of himself is: What

has the Lord said? No place is given to any other enquiry: What do I feel about it? How does it seem to

me? He does not say: It is a great pity from my standpoint. No! The Lord has said it, and that is

enough. God has sought Him a man who will do all His wills.

So we could pursue the contrast between Saul and David along many lines. We are led to one issue

every tme. It all points in one directon. Will this man surrender his own judgments, his own feelings,

his own standards, his entre being to the will of God, or will he have reservatons because of the way

in which he views things and questons God?

An Uter Rejecton of the Flesh

There is another way in which David stands out as the man afer God’s own heart, and it is this with

which we are especially concerned, and with which we will conclude this meditaton. It is that which is

to be noted in the frst public acton of David in the valley of Elah. We refer, of course, to his contest

with Goliath. This frst public acton of David was a representatve and inclusive one, just as the

conquest of Jericho was with Israel. Jericho, as we know, was representatve and inclusive of the

conquest of the whole land. There were seven natons to be deposed. They marched round Jericho

seven tmes. Jericho, in spiritual and moral principle, was the embodiment of the whole land. God

intended that what was true of Jericho should be true of every other conquest, that the basis should

be one of sheer faith; victory through faith, possession through faith.

David’s contest with Goliath was like that. It gathered up in a full way everything that David’s life was

to express. It was the comprehensive disclosure or unveiling of the heart of David. He was a man afer

God’s own heart. God’s ground of approval in His choice of men is shown to us in His words to Samuel

with reference to another of Jesse’s sons: “Look not on his countenance, or on the height of his

stature... the Lord looketh on the heart” (1 Sam. 16:7). In the case of David, the heart that God had

seen is disclosed in the contest with Goliath, and it was that heart which made David the man afer

God’s own heart all the rest of his life. What is Goliath? Who is he? He is a gigantc fgure behind



whom all the Philistnes hide. He is a comprehensive one, an inclusive one; in efect, the whole

Philistne force; for when they saw that their champion was dead they fed. The naton is bound up

with, and represented by, the man. Typically what are the Philistnes? They represent that which is

very near to what is of God, always in close proximity, always seeking to impinge upon the things of

God; to get a grip, to look into, to pry, to discover the secret things of God. You will recall their attude

toward the Ark when it came into their hands. They were ever seeking to pry into the secrets of God,

but always in a natural way. They are called “uncircumcised.” That is what David said about Goliath:

“this uncircumcised Philistne.” We know from Paul’s interpretaton that typically that means this

uncrucifed natural life, this natural life which is always seeking to get a grip on the things of God apart

from the work of the Cross; which does not recognize the Cross; which sets the Cross aside, and thinks

that it can proceed without the Cross into the things of God; which ignores the fact that there is no

way into the things of the Spirit of God except through the Cross as an experienced thing, as a power

breaking down the natural life and opening a way for the Spirit. There is no possibility whatever of our

knowing the secrets of God except by the Holy Spirit, and the Holy Spirit “was not” (we use the word

in the partcular meaning of John 7:39) untl Calvary was accomplished. That must be personal in

applicaton, not merely historic. The uncircumcised Philistnes simply speak of a natural life which

comes alongside the things of God, and is always interfering with them, touching them, looking into

them, wantng to get hold of them; a menace to that which is spiritual. Goliath embodies all that. All

the Philistnes are gathered up into him. David meets him, and the issue, in spiritual interpretaton, is

this, that David’s heart is going to have nothing of that. He sets himself that all things shall be of God,

and nothing of man. There shall be no place for nature here in the things of God, but this natural

strength must be destroyed. The Philistnes become David’s lifelong enemies, and he theirs.

Do you see the man afer God’s heart? Who is he? What is he? He is a man who, though the odds

against him be tremendous, sets himself with all his being against that which interferes with the things

of God in an “uncircumcised” way. That which contradicts the Cross of the Lord Jesus, that which

seeks to force its way into the realm of God other than by the gate-way of the Cross is represented by

the Philistne. Who is this uncircumcised Philistne? David’s heart was roused with a mighty

indignaton against all that was represented by this man.

That consttutes a very big issue indeed. It has not merely to do with a sinful world. There is that in the

world which is opposed to God, positvely set against God, a sinful state that is recognized and

acknowledged by most people. That is all against God, but that is not what we have here. This is

something else that is to be found even amongst the Lord’s people, and which regards nothing as too

sacred to be exploited. It will get into an assembly of saints in Corinth and call for a tremendous leter

of the Apostle about natural wisdom, the wisdom of this world expressing itself as the mentality even

of believers, and thus making the Gospel of none efect. This spirit that is not subject to the Cross

creeps in and associates itself with the things of God, and takes a purchase upon them. It is not so

much that which is blatantly, obviously, and conspicuously sinful, as the natural life which is accounted



so fne according to human standards. The Lord’s people have always had to meet that in one form or

another. Ezra had to meet it. Men came and profered their help to build the House of God: and how

the Church has succumbed to that sort of thing! If anybody ofers their help for the work of the Lord,

the attude at once taken is: Oh, well, it is help, which is what we want; let us have all the help we can

get! There is no discriminaton. Nehemiah had to meet it. There is some help that we are beter

without. The Church is far beter without Philistne associaton. That is the sort of thing that has

assailed the Church all the way through. John, the last surviving Apostle, in his old age writes: “...but

Diotrephes, who loveth to have the pre-eminence... receiveth us not...” (3 John 9). You see the

signifcance of that. John was the man of the testmony of Jesus: “I John, ...was in the Isle that is called

Patmos, for the word of God and the testmony of Jesus.” The great word of John’s writngs is “life”:

“In Him was life...” (John 1:4); “...this life is in His Son” (1 John 5:11). Diotrephes could not bear with

that. If Christ is coming in, Diotrephes, who loveth to have the pre-eminence, must go out; if he that

loveth to have the pre-eminence is coming in, then Christ is kept out.

The man afer God’s own heart is the man who will have no compromise with the natural mind; not

only with what is called sin in its more positve forms, but all that natural life which tries to get hold of

the work of God and the interests of God, to handle and to govern them. This has been the thing that

has crippled and paralyzed the Church through the centuries; men insinuatng themselves into the

place of God in His Church.

You see what David stands for. He will take the head of that giant. There has to be no compromise

with this thing; it must go down in the name of the Lord.

The Price of Loyalty

Now notce this, that for his devoton David had to sufer. This man, who alone saw the signifcance of

that with which he had to do, this man who alone had the thoughts of God in his heart, the

conceptons of God, the feelings of God, the insight of God; this man who alone amongst all the

people of Israel in that dark day of spiritual weakness and declension was on the side of God, seeing

things in a true way, has to sufer for it. As he came upon the scene, and, with his percepton and

insight into what was at stake betraying itself in his indignaton, his wrath, his zeal for the Lord, began

to challenge this thing, his own brethren turned upon him. How? In the cruellest way for any such

man, the way most calculated to take the heart out of any true servant of God. They imputed wrong

motves. They said in efect: You are trying to make a way for yourself; trying to get recogniton for

yourself; trying to be conspicuous! You are prompted only by personal interests, personal ambitons!

That is a cruel blow. Every man who has come out against that which has usurped God’s place in any

way, and stood alone for God against the forces that prevail, has come under that lash. To Nehemiah it

was said: You are trying to make a name for yourself, to get prophets to set you on high and proclaim

through the country that there is a great man called Nehemiah in Jerusalem! Similar things were said



to Paul. Misrepresentaton is a part of the price. David’s heart was as free from any such thing as any

heart could be. He was set upon the Lord, the Lord’s glory, the Lord’s satsfacton, but even so, men

will say: It is all for himself, his own name, his own reputaton, his own positon. That is more

calculated to take the heart out of a man than a good deal of open oppositon. If only they would

come out and fght fairly and squarely in the open! But David did not succumb; the giant did! May the

Lord give us a heart like David’s, for that is a heart like His own.

We see in David a refecton of the Lord Jesus, Who was eaten up by zeal for the Lord’s House, Who

paid the price for His zeal, and Who was, in a sense above all others, the Man afer God’s own heart.

Chapter 4 - Putting on the New Man

Reading: Rom. 5:12,15–19; Eph. 4:13,20–24; Col. 3:9–11.

Here the Word says we have put of the old man, or more literally, that we have laid down or laid aside

the old man. The same word is found in Hebrews twelve, verse one—“therefore... lay aside every

weight, and the sin which doth so easily beset us....” We have laid down, or put of, the old man. So

ofen those words are used by us in a merely personal connecton. We speak of “our old man”; by

which we mean this sinful nature of ours which rises up under provocaton. That aspect, of course, is

included in the inital act of faith’s repudiaton, but that is not all that is meant by the statements

before us. It is included; but what we have here is something very much more.

The Signifcance of the Term “Old Man”

Romans fve explains what is meant. The old man is a racial order, represented by its racial head,

Adam. It is an order. That corporate, collectve Adam, as apart from God, having departed from God, is

a kind of order which can no longer be accepted by God, which has passed out of God’s thought and

God’s acceptance, and stands contrary to His mind. That is the order into which we are born, and to

which all that we are by nature belongs, and it is spoken of as a corporate, collectve entty. It is

important to remember that, not only is the Body of Christ one, but the Body of Adam is one; that is,

that all in Adam are also a corporate being. It is a man, a kind of man, a type of man expressed world-

wide; and we are said to have put of that man, the old man; we have laid him aside, laid him down.

We have laid him in the grave in the same way that we lay a corpse there. The body of one who has

departed this life is laid aside. It is no longer the place in which he dwells. He has laid aside that body,

and we follow up and likewise lay it aside. Now as believers we have put of, have laid aside the Adam

type, the Adam order, the Adam system, this one great collectve man of a certain kind, of a certain
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order.

The New Man

Then it is further said that in Christ we have put on the new man. That also is ofen thought to be a

merely personal afair, an individual mater. That is to say, the new man in our concepton is a kind of

new personal life and nature. That is true, but it is far more than that. In the Leter to the Ephesians,

the Apostle is speaking of the new man which is the Church, “the Christ” as it is literally expressed in

First Corinthians, chapter twelve and verse twelve. Christ is one with all His members, as the Head

joined to the body, all the members making one body, one new man. It is a collectve, corporate man,

a man of a new order which is not Adam, but Christ: “where... Christ is all, and in all” (Col. 3:11).

Before it was Adam who was all, and in all, but now in this new creaton it is Christ Who is seen to be

all, and in all. The Apostle well expresses what is meant when he writes: “But ye did not so learn

Christ; if so be that ye heard Him, and were taught in Him, even as truth is in Jesus” (Eph. 4:20, 21). It

is a great embodiment of Divine truth in a Person, and we are represented as having divested

ourselves of the one body, of old Adam, and as having invested ourselves with this body of Christ, with

the new man.

(a) The Primary Feature

That includes a good many things. If you look at the context of this passage you will observe some of

them. It includes the nature of Christ. That is why, afer menton has been made of putng on the new

man, the Apostle proceeds almost immediately with words like these, “Be ye therefore imitators of

God, as beloved children; and walk in love, even as Christ...” (Eph. 5:1,2). The new corporate man is

the embodiment of the love of Christ. That is the frst thing. This love must have an individual

expression, for what is said to be true of the whole body is only so in the degree in which it is found to

be true of the individual member. Let us recognize that, when we speak of the Church, or the Body of

Christ, or make use of this alternatve ttle, the “new man,” we are speaking of that which is the

embodiment of Christ’s love; and when we say we are putng on, or have put on, the new man, we

mean that we have put on the love of Christ.

To walk in love, then, is one thing that is involved. The Body is built up in love; the Body is consttuted

by love; the Body is the means of the expression of Christ’s love. If you take the fgure and follow it,

you will see how impossible it is to escape the fact. Were you to fnd a body without a head, it might

be said that you had found a body; but it would be a very mutlated body! It really could not in the full

sense be called a body. The Lord Jesus has not such a Body. For a full expression of the meaning of

“body” you must have head and members all together, properly adjusted and related. Now Christ

cannot be said to be love as the Head, and His members be viewed apart from Him. The Body is one;

Christ in expression is inclusive of His members, and that involves a nature. That nature is love:



therefore “...as beloved children... walk in love, even as Christ also loved you....”

Love is not the only feature in this new nature. We use it simply by way of indicatng that this nature

does imply a new Body-dispositon. You and I need to be more before the Lord for a Body-dispositon.

The dispositon of this new man is the dispositon of love. Let us ask the Lord for the increase of this

dispositon in the Body of Christ. All that is other than that is stll the old man, and he has to be put of.

When anything that is not of the love of Christ springs up amongst us as the Lord’s people, in any form

whatever—and there are many forms of thoughts, and feelings, and words; words of critcism, words

of judgment—love has to put it of. If you and I are found with such a thing as a spirit of critcism one

toward another, that is of the old man, the old Adam, and he has to be put away. We have to

recognize that the Lord has put old Adam in the grave. Then we have to follow up and say: To the

grave you go; you belong there! The new man, then, speaks of a new nature, and of a new dispositon.

We all need more of this “new man” dispositon, that we may walk in love.

(b) A Corporate Consciousness

Then this new man, being corporate and collectve, being related and inter-related in this way,

represents a life of fellowship. It demands a corporate consciousness which is one of the most

important things. In the Lord’s purpose everything depends upon this corporate life. The Lord Himself

can never reach His end by individuals, and you and I can never reach that ultmate end as individuals.

While it is true that Adam, the old man, is a corporate unity, the consciousness of the old man is not a

corporate consciousness; it is an independent consciousness, a divisive consciousness. We must have

a corporate consciousness in order to reach God’s end. There are quite a number of the Lord’s own

dear children who remain far too long in a state of spiritual immaturity. They never grow much beyond

childhood spiritually. You may know such for years, and fnd them to be just the same simple children

today as when you frst knew them. Now, it will be said: It is very right and proper to be a simple child

of the Lord! Well, let us always have a childlike spirit, let us always seek to be of a pure, simple spirit

before the Lord, but let us remember that there is a diference between childlikeness and childhood.

There is all the diference between keeping that simplicity, purity, openness, teachableness of the

child, and a delayed understanding, an overdue ability to grasp spiritual things and to assimilate food

for those more advanced in years. The trouble with so many people, or the cause of their delayed

maturity, is that they are merely going their own sweet way; that is, they are buterfies, simply fitng

from one thing to another with no corporate life, no related life. A buterfy is quite a prety thing as it

fits about, but there is all the diference between a buterfy and a bee. A bee too may go from one

thing to another, but it does so to very good purpose. The bee’s life is a corporate life, the buterfy’s is

not a corporate life; it is an individual life.

Delayed maturity, stunted spiritual growth, is very ofen due to this lack of a corporate sense of life

which is bound up with the life of the Lord’s people in a defnite and positve way. That is the way of



enlargement. That is the law of the new man. We arrest our spiritual growth when we set aside the

necessity for a life that is linked with the people of God in quite a defnite way. That is a background in

Ephesians. The whole of the fourth chapter is devoted to this vital mater. The new man is there set

forth as the Church, the Body of Christ, and this new man is to grow unto the measure of the stature

of the fulness of Christ. It is the corporate man that grows to that stature; individuals cannot do so.

Only in relatedness do we move into the fulnesses of Christ.

Beware, then, of missing that very important law of spiritual enlargement. This is what is meant by

putng on the new man. We are right, then, in asking the queston, Have we really put on the new

man? Have we really put on a Body-consciousness, a related-consciousness, a fellowship-

consciousness that belongs to the new man? It may not always be possible for us to enjoy the

immediate, local, geographical fellowship of a large company of the Lord’s people, but that is not the

point; we are talking about a consciousness.

(c) A Dispositon

Again, it is a dispositon. It is the setng aside of everything individual, personal, separate, as such, and

putng on that consciousness of relatonship in which everything is for the Body, and in the Body, and

by the Body. It is by this fellowship of spirit that the Lord gains His end and we come to the Lord’s end.

It is very sad to see the results of failure to recognize that. There are some, of whose devoton to the

Lord we have no queston, but the thing that pains us is that they have not grown one fracton of an

inch since we frst knew them years ago. At least, there is no sign of larger capacity. They are just

exactly the same as they were. Such as these are never to be found making a supreme efort for a

relatedness of a defnite kind with the Lord’s people. They fit about from one thing to another, and

they say: I am not going to setle down in any one partcular fellowship of the Lord’s people! I am

going to keep free! I am going to move about and keep in touch with everything that there is! That

may be very good from one point of view; and you must not misunderstand and suppose it to be said

that we are not to be in sympathetc touch with all that is of the Lord. But there is something else

which is necessary to building up, and that is a concrete relatonship with the people of God. It is

necessary to the Lord for fuller revelaton. What do we not owe in the mater of revelaton to this very

thing! For revelaton the Lord must have the Body spiritually expressed. It is tremendously important

to know that. It is there that the Lord’s ministry functons. Ephesians four is a great ministry chapter.

You lose all isolaton and departmentalism in ministry when you have the Body in realized expression,

when everyone is found occupying some place of spiritual value in the work of the Lord; not according

to the technical terms that man is wont to use with reference to such work, but where everyone

represents something of spiritual value, where everyone is a minister before the Lord in some way.

Whether you recognize it or not, it is a fact, and unfortunately a great deal of loss is sufered because

it is not realized how greatly obedience on the part of every one of us afects the issue.



I will tell you how to test it. Is there going to be something personal for the Lord by a corporate

means, say a conference? I venture to say that there are not many people who are spiritually

associated with that who do not know some aspect of the Devil’s rage and pressure in connecton with

it. You do not have to provoke the Devil in any way. It is one confict and not only are the more

evidently responsible individuals in ministry afected, but the confict reaches to those whom we do

not connect with ministry in that specifc sense. In our thought we so ofen limit the ministry to this

one expression of it. Those who have ordinary home and domestc dutes may haply think of them as

something quite other, and not as part of the ministry, but the confict fnds its way in there. It gets

into your personal consciousness, into your business, apart from your being in any more immediate

way involved in what is going on. It is because you are spiritually related to a testmony, because you

have come in a spiritual way into the Body of Christ, recognizing what the Body of Christ is. Whether

you have understood the truth or not in any large measure, you have put on the new man and you are

sufering as a part of one man.

Now that is not only a fact which perhaps we recognize in a painful way, but it is a privilege. Paul said,

“I... fll up on my part that which is lacking of the afictons of Christ in my fesh for His body’s sake,

which is the Church” (Col. 1:24). There in your homes, in your business, in what you would call the

back places, you meet with the confict. It is for the Body’s sake. Out there, far away from others, you

are meetng the impact. That is the proof that every part of this Body is a partaker in this ministry. The

whole is being served by every part in a spiritual way putng on the new man.

While it involves us in the cost, in the sufering, it equally means that we come into the good and the

value; for no few members can come into blessing without all who are in spiritual relatonship

receiving beneft. If one member sufers, all the members sufer; if one member rejoices, all the

members in some way rejoice, in some way come into the good of it.

God’s Quest is a Man

You will see that this is very closely related to what the Lord is seeking to bring to us in these days. We

are stll speaking of it in very general terms, but the presentaton of the Lord’s mind ought to be very

clear to us. It is a man that God is afer. That man is represented by His Son, and the Church is His

expression as His Body. This new man is the universal manifestaton of what Christ is—one Lord, one

Life, one Love. It is important, lest you should make a mistake in interpretaton, to recognize that there

is a diference between the word used in Ephesians and that in Colossians. In Ephesians we read of

putng on the new man, in Colossians we read of having put on the new man. In Ephesians the word

kainos means something that never was before, something altogether new. This Church never was

before; this corporate man according to Christ never existed before, it is something new. In Colossians

another word is used which simply means “fresh,” not necessarily altogether new. You will see the

signifcance of the diferent word if you look at the context. There is a freshness of mind, a freshness



of spirit that is to be a mark of those who are in Christ. But our word at this tme has to do with the

former word, which is kainos, the new man, the man that never was before. There is an old man who

was before, and he has to go. Here is another man that never was before, and he has to be put on.

This new man is afer God. That takes us back to our previous meditaton, God thinking His thoughts,

desiring His desires, and willing His wills, all of which express His own nature, and all of which are

focused upon a created being called “man”: “...which afer God hath been created...” (Eph. 4:24). That

is a marvellous expression. Now here is a new man which afer God is created in righteousness. The

Lord teach us the meaning more clearly of so learning Christ.

Chapter 5 - His Excellent Greatness

Reading: 1 Kings 4:1,7,20–34, 10:1–9; Mat. 12:42.

Some of the passages which have provided the background for our meditatons have referred very

defnitely and precisely to the excellence and exceeding greatness of the Lord Jesus. One basic

passage of tremendous implicaton is that which came from His own lips: “...no one knoweth the Son,

save the Father....” That is a declaraton, in other words, that only the Father knows the Son, knows

Who the Son is and what the Son is; only the Father knows all that the Son means. Along with that we

have the profound statement of the Apostle Paul: “...it was the good pleasure of God... to reveal His

Son in me....” That relates to the beginning of his life in Christ Jesus, and it was a revelaton which was

destned to become so full that afer all his years of learning, afer all his discovery of Christ, at the end

he is stll to be found crying from his heart, “...I count all things to be loss for the excellency of the

knowledge of Christ Jesus my Lord: for Whom I sufered the loss of all things, and do count them but

refuse, that I may gain Christ...” (Phil. 3:8). It indicates clearly that even at the end the Apostle

recognized that there was a knowledge of Christ stll available to him which was beyond anything that

had yet come to him, and such knowledge was more precious and more important than all other

things. We ofen sing in one of our hymns, “Tell of His excellent greatness”—“Behold, a greater than

Solomon is here.”

Our difculty always will be to comprehend, to grasp, to bring that excellent greatness, that

transcendent fulness within the compass of practcal everyday life and experience. Yet it is necessary

that this should be, and our approach to that fulness must be of such a kind as to render it of

immediate value to us; for all that vast range of power and fulness, although so far beyond our

comprehension, is yet for our present good and advantage. There are some features in this account of

Solomon’s greatness which foreshadow this greatness of the Lord Jesus, a greatness which, as we have

said, is for our present beneft.
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(1) Supreme Dominion

We mark that it is said of Solomon that he was king over all Israel and that he had dominion over all

the region beyond the river; and a greater than Solomon is here. The frst feature, then, is this of his

supreme dominion, his excelling lordship, kingship, sovereignty. That is of tremendous practcal value.

It operated, as we see, in two realms; he was king over all Israel, and he had dominion over all the

region beyond the river.

Those statements suggest that the Lord Jesus is not only King within the compass of those who

acknowledge Him as Lord, His own saved ones, but that, in spite of what may seem, He is King in a far

wider sense. We are moving much in the realm of Ephesians in our consideraton, and in Ephesians it

is the universal sovereignty of the Lord Jesus that is brought before us, not only His relaton to the

Church. He is Head over the Church which is His Body, He is Lord there, but He is, in additon, far

above all rule and authority, principality and power. He is now universal Lord. It does not appear like

it; everything would seem to contradict the fact; but we need to be given sight to see that the

Kingship, the Lordship, the Universal Dominion of the Lord Jesus at this present tme does not

necessarily mean that all are enjoying that Lordship, nor that for all within the universe is it a

benefcent reign. But even if that be the case, it does not alter the fact. There are other things which

also point to the fact in a very positve way.

Of course, our trouble is that we take such short views. We are children of a span of tme, and that

span of tme is of such great importance with us that our view of things is so narrow. If we could but

take the long view, and see things from God’s standpoint, how diferent would be the result in our

own hearts. In saying that, we have in mind the widespread denial of the Kingship, the Lordship, the

Sovereignty of the Lord Jesus Christ. This period of the world’s history is called the day of His rejecton

and there is a verse of a hymn that commences thus:

Our Lord is now rejected,

And by the world disowned.

But it is not so easy a mater to put the Lord Jesus aside. Men may reject, natons may reject, may

seek to put Him out, deny Him a place, repudiate His rights, refuse to acknowledge His claims and His

Lordship, but that does not get rid of Him. God has set His King upon His Throne. Of the Son He has

said, “Thy throne, O God, is for ever and ever...” (Heb. 1:8). Nothing can upset that. The attude of

men, the attude of the world, cannot interfere with that, cannot depose the Lord Jesus. It may be

said: That is a statement, but how will you prove it? Well, there are evidences. We have evidence that

He is Lord, that He is holding things in His own Sovereign hand, that nothing can take His place.



The Witness of History

Look at history and see what has tried to take the place of the Lord Jesus in sovereignty; tried to do

what only the Lord Jesus could do; tried to bring about a state of things, to accomplish which is put

into the power of the Son alone, and see how far those eforts have succeeded. Anything, which seeks

to bring about a state of things which the Lord Jesus alone can establish is doomed. You can see it

repeated through history again and again. World dominion has been sought by one and another.

Things which were ideals, magnifcent conceptons for the world, have been atempted, and they have

all failed, all broken down. Kingdoms and empires, despots, dictators, monarchs, have risen to a

tremendous height, some of them having great sway, but the empire has broken and passed, the reign

has broken down. So you have these things coming and going all the way through history; and, mark

you, the whole mater is related to the Lord Jesus.

Read the Book of Daniel again, and you will perceive the realm in which we are moving. There you

have the prophetc unveiling of world empires; Babylonia, the empire of the Medes and Persians, then

that of the Greeks, and on to the great Roman Empire; they all pass in review, and pass away. The

lesson of the Book of Daniel is this, that there is but One Whom God has appointed to be universal

Lord, and that no one else can hold that place. Others may go a long way, but they can never gain that

place, and so they must pass. We may yet see great powers coming into being, vast ranges of territory

under one sway, but all this will pass. The mater is held in the hands of the Lord Jesus. All this

endeavour is doomed from its birth to go so far, and then pass out. The Lord Jesus alone can have

world dominion. He alone can bring universal peace. He alone can bring prosperity to all natons. That

is held in reserve for Him and His reign. Till then there will be fuctuatons and variatons in world

fortunes, but it will all pass.

This passing, this breakdown, this confusion, this deadlock is all because the course of things is in His

hands, and He is holding it all unto Himself. He is King! He is Lord! It is a tremendous thing to recognize

that the very course of the natons, the very history of this world, is held in the hands of the Lord Jesus

unto His own destned end. God has for ever set His Son as the only One to be full, complete, and fnal

Lord of His universe, King of kings and Lord of lords, with a benefcent sway and reign over all the

earth. Peace and prosperity is locked up with the Lord Jesus, and He holds the destny of natons unto

that. Men may atempt it of themselves, and they may go a long way to usurp His place, but the end is

foreseen, foreshown. He must come whose right it is, and of His Kingdom there shall be no end. It has

commenced in heaven; it is already vested in Him and held in His hands. That is how we must read

history. That is how we must read our daily papers. That is how we shall be saved from the evil

depression and despair that would creep into our hearts as we mark the state of things in this world.

All is being held by Him to a certain end. The meaning is that nothing can take the place of the Lord

Jesus.



You can apply that in various ways, and in diferent directons. It explains the history of the so-called

church, the history of Christendom. Why is it that what professes to be of Christ, but in reality is not,

breaks down, contnually breaks down all the way through history? Simply because it is something

assuming the place of Christ, which is not of Christ. Failure is writen upon it from the beginning.

Everything that is not of Christ is going to break down; and it does break down. Though a thing may

begin with Christ and evidence a measure of Christ, immediately it moves beyond the range of Christ

and becomes of man, its end is in view.

That is the explanaton of things which God has raised up in relaton to His Son, things which were

pure and true, but of which, because of the blessing restng upon them, men have taken hold.

Whenever this has been done the end of these things has come into view, that is, as a spiritual force.

Why is this? It has gone beyond Christ, it has gone outside of Christ, and nothing can take the place of

Christ. Oh, how necessary it is to abide wholly in Christ, to be wholly of Christ, according to Christ,

governed by the Holy Spirit. He operates His Sovereignty against the success, the prosperity, the fnal

triumph of anything and everything that is not of Himself, and if we want the Sovereignty of the Lord

Jesus on our side, then we have to be uterly on the side of the Lord Jesus; otherwise that Sovereignty

works against us. The world confusion, and the world trouble, and the world despair, is all a mighty

evidence that Jesus is Lord, because it is a world that is trying to get on without Him, but cannot do so.

No! He says it cannot be done. He says: I am essental! I am indispensable! If you would have it

otherwise, then you must learn that without Me it cannot be.

We could spend all our tme considering Solomon’s dominion and kingship. He was king over Israel,

and had dominion over all the land beyond the river. But we must pass on to consider another feature

in which Solomon foreshadows the excellency of the Lord Jesus.

(2) The Bounty of Solomon’s Table

“And Solomon’s provision for one day was thirty measures of fne four, and three score measures of

meal; ten fat oxen, and twenty oxen out of the pastures, and an hundred sheep, beside harts, and

gazelles, and roebucks, and fated fowl.” That is a great day’s feast for Solomon! What does this speak

of, if not of the bountfulness of Solomon. This is no mean fare, no starvaton diet! “A greater than

Solomon is here.”

When by the Holy Spirit we really come into the knowledge of the Lord Jesus, there is no need to

starve spiritually. Oh, the tragedy of starving believers, with such a King! The tragedy, the unspeakable

grief of children of the Lord spiritually starving! The fact is there is a fulness for His people which far

excels that of Solomon.

Read the Gospel by John again with this one thought in mind, and you will see how the truth receives



confrmaton from the earthly life of the Lord Jesus. Take chapter six, with its great incident of the

feeding of the multtude, all leading up to the spiritual interpretaton: “I am the bread....” His disciples

broke down in faith at one point, and He was amazed: “Do ye not yet perceive, neither remember the

fve loaves of the fve thousand, and how many baskets ye took up? Neither the seven loaves of the

four thousand, and how many baskets ye took up?” (Mat. 16:9,10). He was amazed at their failure to

understand that in Him was not only enough, but abundance. There is something wrong with us if we

have not discovered it to be so. The fulness of Christ is for our spiritual satsfacton. There is

abundance of food.

Again, consider not only the pathetc tragedy, but the wicked tragedy of starvaton. What is it that is

keeping the Lord’s people out of fulness? Very largely it is prejudice, the Devil’s trick of putng up the

barrier of prejudice between the need and the supply. Oh, the wickedness of the Devil in coming in by

these works of blinding to starve the Lord’s people. There is bread in Christ. He is an inexhaustble

fulness for the spiritual life. We know that we shall come to the same positon as Paul, when he cried,

“...that I may know Him...” —that is, to a consciousness of there being a knowledge beyond anything

that we have yet atained unto, and where everything is counted as nothing compared with that. This

is not mere words, it is true. There is bread in the Lord Jesus; there is bread in His house. This is where

He is superior to Solomon. There is bread for a mighty host, a company capable of doing greater

justce to His fare than ever Solomon’s household could do. If they had sat down to his bounty, they

could have gone so far and no farther, but our appette will go on. We have a spiritual capacity which

is growing, and growing all the tme, unto the fulness of Christ. Solomon’s bounty, then, is another

feature by which he foreshadows the excellent greatness of the Lord Jesus. We touch but briefy on a

third.

(3) The Glory of Solomon

The glory of Solomon is proverbial. Even the Lord Jesus spoke of it as being so: “Consider the lilies of

the feld, how they grow; they toil not, neither do they spin: yet I say unto you, that even Solomon in

all his glory (and they knew what his glory was) was not arrayed like one of these” (Mat. 6:28,29). But

what was Solomon in his glory compared with the Lord Jesus? What is the glory of the Lord Jesus?

Inclusively it is the revelaton of the fulness of God, the glory of God in the face of Jesus Christ.

That may not sound very practcal, but let us mark that this glory of Solomon was closely associated

with his wisdom; his wisdom indicated the nature of his glory. There was something beyond the glory.

This glory was not mere tnsel, or mere show, but was the fruit of a great wisdom that God had given

him. It was the wisdom of Solomon that issued in his glory and his fame. What may be said of his

wisdom? He spoke three thousand proverbs, he wrote many songs; he spoke of trees, and of beasts,

and of birds, of creeping things, and of fshes. They are all very practcal things. How did he speak of

them? He invested everything in the creaton with a meaning. If he speaks of trees, he will give you a



secret, give a meaning to the trees, from the cedar in Lebanon (trees in the Word of God all have a

signifcance) to the hyssop that springeth out of the wall. We know of what hyssop speaks as we frst

meet with it away back in Exodus and Levitcus. We know what the cedars of Lebanon stand for, and

all the trees in between the two equally bear a meaning. Solomon gave the secret signifcance, the

Divine meaning. Then he spoke of beasts, and we know that the Bible speaks of many beasts, and they

all have a signifcance. He spoke of fowls also, and of creeping things, and of fshes. He unfolded the

secrets of the creaton, and invested everything in the creaton with a deeper meaning. To be able to

do that is proof of no mean wisdom.

Wherein is the Lord Jesus superior? Well, afer all, Solomon’s was only poetc wisdom in those realms.

The Lord Jesus has practcal wisdom; in this sense, that everything is laid hold of by Him in relaton to

His purpose, and made to serve that purpose. Oh that we could see and believe that at all tmes in our

experience! So many things come into our lives. What a diversity! What a range! How mysterious

some things seem to be! How strange it is that the Lord’s own people have so many more experiences,

both in number and variety, than anyone else. It seems that almost anything that can happen to a

person, happens to a believer. You wonder sometmes, if anything else is possible. Have we not

exhausted the whole store of possible experiences? That is how we queston. There is not one thing in

the life of a child of God but what is controlled and governed by a deeper meaning in relaton to His

purpose. We recall Paul’s statement: “And we know that to them that love God all things work

together for good, even to them that are called according to His purpose” (Rom. 8:28). The more

accurate translaton is, God worketh in all things good. God invests everything with a meaning, for

those who love Him, and are the called according to His purpose. The wisdom of God lays hold of

everything and gives to it a value. It may be that only eternity will reveal to us the value of some

things, but we must believe that, inasmuch as our lives are wholly under His government, there is

nothing without a meaning, nothing without a value. His wisdom is governing everything.

It is when we come to realize that, to accept and believe it, that we fnd rest in our hearts, and fnd

ourselves on the way to gain rather than loss. When we revolt against these things, then we are in the

way to rob ourselves of something. But when we come into line with the Lord in these things we fnd,

frstly, rest in our hearts, and then the discipline produces something of value. It is gain, not loss; it is

good, not evil. This is wisdom. That is beter than having so many poems; it is practcal. A greater than

Solomon is here! That is the glory of the Lord Jesus. How does His wisdom work out to His glory? You

and I go through a painful experience, a mysterious experience; we can see no good in it; we can only

see harm in it. We are led to look to the Lord, to believe that although we cannot see, cannot

understand, He knows; and we trust Him. We come through the trial, and our eyes are enlightened

about the purpose of it, and we worship. Oh, we never saw that such a thing as that could produce

this! We never, never imagined that this value could result from it. The thing which seemed to be for

our undoing is the thing that has brought us into a greater fulness of the Lord. That is His glory.



Remember that His wisdom is governed by His love. That is a great point with Solomon. It was the

heart of Solomon which was behind his wisdom. It was a wise and understanding heart (not brain).

Now look at Solomon. Two women bring a babe to him. Solomon is watching. For what is he

watching? For something that he knows out of his own experience. Read the story of Solomon’s birth.

Read that litle clause about his mother’s special love for him. Solomon was the darling of his mother’s

heart, and Solomon knew what mother love was. He knew what the love of a mother for her babe

was, and he watches these two women. He has the keen eye of a mother for her child upon those two

women, and he says to one at his side: Take this sword and divide the child in two. That does not

sound very much like a mother heart; but he is watching. Then he sees the mother heart leap, and

hears her cry: No! I had rather that the other woman had the child than that you should hurt it! And

Solomon knew who was the mother of that child. That is the wisdom of Solomon which is actuated by

his love.

Supremely does this characterize the Lord Jesus. Oh, it seems at tmes that the way He goes to work is

hard, but it is actuated by His love. It may be strange and mysterious, but love is in it; there is a great

heart behind it all.

When at the directon of Solomon the Ark was brought into the sanctuary, and set there in its

appointed place, speaking of the Lord coming into His rest and satsfacton, we are told that this

symbolic realizaton of the Lord’s end in rest was atested from heaven, and that Solomon turned his

face to the people and blessed them. God has come into His rest in His Son, into full satsfacton, and

then the Son, in whose face is the glory of God, turns to us in blessing: “...the glory of God in the face

of Jesus Christ” (2 Cor. 4:6). A greater than Solomon is here.

The Lord give us a new apprehension of His Son.

Chapter 6 - The Heavenly Man-The Inclusiveness and Exclusiveness
of Jesus Christ

We have under consideraton a phrase from the Leter to the Ephesians, “ALL THINGS IN CHRIST”:

“...unto a dispensaton of the fulness of the tmes, to sum up all things in Christ...” (Eph. 1:10). That is

the great general vision that is occupying us, and we will now begin to break it up into its parts.

To begin with, it is supremely important that we should recognize that there is one basic and all-
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governing factor with God, which is a supreme mater for our knowledge, and that is the inclusiveness

and exclusiveness of His Son, Jesus Christ.

Everything intended and required for the realizaton of Divine purpose and intenton is in, and with,

Christ, not only as a deposit, but all is Christ. That is the inclusiveness of Christ.

Then, on the other hand, nothing but what is of Christ is accepted or permited by God in the fnal

issue. That is the exclusiveness of Christ. However God may seem in His patence and long-sufering, in

His grace and mercy, to be bearing with much, even in us His people, which is not of Christ; however

much He seems for the tme being to allow, it is of supreme importance that we setle it once for all

that God is not really allowing it. He may extend to us His forbearance, His long-sufering, but He is not

in any way acceptng what is not of Christ. He has initally said that it is dead to Him, and He is

progressively working death in that realm. So that in the fnal issue, not one fragment anywhere that

is not of Christ will be allowed. Christ excludes everything that is not of Himself. That is God’s ruling of

the mater.

The Church to be what Christ was and is as the Heavenly Man

In view of what we have just said, it is of the utmost importance for real efectveness that we should

realize that the Church is intended to be what Christ was, and is, as the Heavenly Man. Only that

which is of Christ, the Heavenly Man, is eternally efectve. Therefore, the more there is of Christ, the

more efectveness there is from God’s standpoint. That means that what was, and what is, true of

Him as the Heavenly Man, as to His being, as to the laws of His life, as to His ministry and His mission,

is to be true of the Church. (When we speak of the Church, of course, we speak of all the members as

forming the Church.)

Do you notce that we are speaking of Christ as the Heavenly Man, and not of His co-equality with the

Father in Deity. We are not saying that the Church is to be, in the same sense as Christ, God incarnate,

occupying the place of Deity; we are speaking of the Heavenly Man. Christ was, and is,

a Heavenly Man. The Church in Him is also a heavenly man, one “new man.” It is not to be thought of

as Jew and Greek, circumcision and uncircumcision, bond and free, a combinaton of earthly elements,

of various aspects of human life as here on this earth. These and all other earthly distnctons are lost

sight of and set aside, and one “new man” is brought in, where “Christ is all, and in all” (Col. 3:11).

Christ has never been, in His essental nature, of the earth. He had a relatonship to Israel, a

relatonship to man here; He has a judicial relatonship to this earth, but in His essental nature He

never has been earthly. He is the Lord from heaven. He takes pains to stress the fact, and to keep it

clearly in view: “...I am from above...” (John 8:23).

Now as Christ in His essental nature never was of the earth, neither is the Church. The Church has



never been an earthly thing in God’s thought. That is where the gap is bridged. Paul takes you right

back, and shows you that the Church is in the heavenlies before ever the fall took place. In Christ we

are made to bridge the gap created by the fallen ages. Before the world was, Christ existed with the

Father, literally and personally. The Church existed in the foreknowledge of God before the world was,

though not literally in the same way that Christ did; that is, this is not a reincarnaton, but, in the

foreknowledge of God, the Church was as actual before tme as it is now, or ever will be. Whenever

Paul speaks of the Church, he always speaks of it as though it were complete. He never speaks of a

completng of it. Much has to be done to add the members, to bring it to its numerical completeness,

and its spiritual and moral completeness and perfecton, but while Paul has much to say about

spiritual growth and increase, he yet speaks of the Church as though it were already completed. He is

viewing it from the heavenly, eternal, Divine standpoint, from the standpoint of the foreknowledge of

God. There in that foreknowledge of God, and that foreordaining according to foreknowledge, the

Church existed as a complete whole with the Father and the Son before tmes eternal. Then came the

break, the gap, the dip down; but in Christ it is bridged, and the Church is seen as a contnuous thing

in the heavenlies, above it all.

The Church is seen as being literally formed in this dispensaton, but it is as immediately translated to

heaven. Immediately we come into Christ, we are seated in the heavenlies in Christ: “God... when we

were dead through our trespasses, quickened us together with Christ... and raised us up with Him, and

made us to sit with Him in the heavenlies...” (Eph. 2:6). It does not say that we are to be placed there

at some future date. Before ever we believed, we became a heavenly people from God’s standpoint.

We were cut clear of this world, translated out of this kingdom of darkness into the kingdom of the

Son of His love, and ceased to be earthly, immediately we came into Christ. We are lifed right back on

to the level of the original purpose, and linked up with the frst thought of God in Christ. We become

the corporate heavenly man, even as He is the Heavenly Man in person.

We are called upon to recognize our link with the eternal and the heavenly, and to take things up from

there. There would not be that terrible anomaly of “worldly Christans,” if only this were

apprehended. Look at all that has to be dealt with because of failure to keep the testmony pure for

the Lord’s people. Worldly Christans! What a contradicton to the Divine thought! How impossible it is

to accept anything like that! Let us repeat, we are called upon to recognize our link with the eternal

and heavenly, and to take things up from there. It is not the case that we are struggling, working,

striving to be a heavenly people; not aiming at such a state, and hoping that at some tme it will be

realized, but we are a heavenly people, and we must take things up from that standpoint.

The convert, the young child of God, must remember that by his union with Christ he becomes

entrely a heavenly part of Christ from the frst, linked with everything heavenly and eternal.

Everything here is to be as out from another realm. That should be kept in view. We should have a

very diferent kind of believer if that were always kept to the fore. That is God’s standpoint, God’s



mind.

This, then, brings us to the point at which that eternal and heavenly relatonship is resumed. It is not

the commencement but the resumpton in Christ of something that was broken of, interrupted, and

which ought never to have sufered such an interrupton.

Nothing but what is of Christ allowed by God in the Ultmate Issue

Before we deal with the point of resumpton, we will spend a few moments in looking yet further at

the implicaton of what has been emphasized already. Nothing but what is of Christ is allowed by God

in the ultmate issue. Now, because that is true, all the actvites of God in discipline are introduced

and pursued. All the discipline which comes by failure, for example, is followed out. Failure is in the

way of God’s thought now, a necessity as it were. Lives reach a point, and then are unable to get

beyond that point; there is a going on so far in a measure of blessing, and then the state of things

changes, the kind of blessing that has been is withheld, and a state of things ensues which has but one

issue, that of an absolute necessity for a new positon in the Lord. It is not that the Lord blesses what

is not of Christ in such a period, but in His grace and mercy He blesses us, in order to lead us on in

Christ: then, when we have come to a place where we have a certain knowledge of the Lord, the Lord

suspends that outward blessing, and we pass into a tme of trial, of conscious failure, defeat, arrest,

helplessness, and we are found before long in that realm saying: My need is of a new place with the

Lord, a new experience of the Lord, a new knowledge of the Lord. All that has been, has been very

wonderful, but it is as nothing now, and the need now is of a new place with the Lord.

That will go on to the end. The experience is not relatve to the early stages alone, but contnues

throughout the course. How many of us have cried, Lord, we need a new positon! Why is this? It is

the outworking of this law, that with God nothing but what is of Christ is allowed. Only that which is of

Christ can be efectve, and our experience means that more of the mixture has to go, and Christ has

to take its place. Failure leads to that.

The same thing applies with regard to work, to great movements. The history of a movement is like

that of the individual. Even that which has been blessed of God comes to the place where, as a

movement, as a collectve instrumentality, it knows that the old days have passed, and for that which

now obtains, and that which is before, a new positon is necessary. Unfortunately so many try to live

upon the past, try to go on upon a reputaton, a history, and will not confess to the fact that things

have changed and that God requires something more. If only they would face up to that, how much

more glorious in its efectveness would be the future, than ever the past has been. But there you

have the interpretaton of the experience. However it is apprehended by those concerned, the fact

remains that God applies this law, that in the end, when everything has been said and done, and when

all these present ages have run their course, in God’s ages of the ages there will be nothing but what is



of Christ. He is seeking to bring the Church to that goal, to be the fulness of Him that flleth all in all. It

cannot be the fulness of Christ while anything else is there.

How manifold is the applicaton of this truth! How many a detail it touches, and how ashamed it

should make us! If we really do see it, if it really strikes our hearts, we shall be greatly humbled.

Inwardly we shall feel thoroughly disgusted with ourselves as in the light of this we think

of our assertveness, of our strength, of our actvity in the things of God, of all that has been of

ourselves in this realm. The putng forth of strength is only efectve in the proporton in which it

represents a measure of Christ. We puny folk on this earth stand up and think we are of some

account! What insignifcant people we are if viewed from the heavenlies! The Lord looks down upon

us and sees us trying to make names for ourselves in His things; dominatng other lives; trying to

exercise our infuence with other lives; manipulatng, putng our hands upon them. It is all pride, all

conceit, all self in some form. The aspects of it are countless. The Lord looks at it and says, No, it is not

of Christ; therefore, in the fnal issue it has to go! That is why He breaks us, and emptes us, and brings

us down to the place where we cry from a deep, heart-broken consciousness: Lord, unless Thou doest

it, it is impossible! Unless Thou dost speak the word, my words are useless! That is why He works in

that way. The Lord in His Sovereignty sees to it that we meet with plenty of things to keep us humble.

The Lord keeps us humble through the difcult people He sets around us, and whom He does not take

away however much we cry to Him to do so, even though in themselves they are all wrong and an

apparent menace to the Lord’s interests. They serve to keep us humble and dependent. The Lord does

that sort of thing, all in keeping with this law, that everything in us must be of Christ. Christ flls the

universe for God. If He sees anything but what is of Christ, it cannot have a place. Only His Son can fll

all things, excluding everything else. Oh, how humbly we need to seek of the Lord that there shall be

nothing about us that, as of ourselves, presses itself upon others—our manner, our mannerisms, our

presence, our conduct, our spirit, even our voice. The Spirit would of-tmes check us and cause us to

walk sofly. None of us has atained to very high levels in this mater, and we are all having to

acknowledge failure. The Spirit is dealing with us in that way. If even in our dress, or in any other

thing, we come into view as the Lord’s children, the Holy Spirit would seek to bring us to a place of

sensitveness, where He can say: That is bringing yourself into view! That is out from you! Now, get

covered, get hidden! That thing excludes Christ!

God has determined from all eternity that this universe shall be flled with Christ, the Heavenly Man,

through that corporate heavenly man joined to Him as its Head. He is getng rid of the Jew in us, of

the Greek in us, and consttutng us according to Christ, conforming us to the image of His Son.

Blessed be God! the moment we come to the place where the last remnants and relics of what is not

of Christ fall from us, then He will be displayed in us; He shall come to be glorifed in the saints. It is

Christ Who is to be glorifed, not ourselves; yet so close is the relatonship that He is to be glorifed in

us. The Lord hasten the day!



Chapter 7 - The Heavenly Man as the Instrument of 
the Eternal Purpose

The Heavenly Man personally is presented to us by the Apostle John in a fuller way than by any other

of the New Testament writers. Paul advances to the corporate Heavenly Man. That does not mean

that Paul does not present the personal Heavenly Man, for he undoubtedly does, partcularly in his

leter to the Colossians; but he advances from the personal Heavenly Man to the corporate Heavenly

Man, which is the Church, His Body.

May we repeat one thing. Christ, actually and literally, was with the Father before tmes eternal, and

the Church, not actually and literally, but in fore-knowledge and fore-ordinaton, was also with the

Father and the Son before tmes eternal. The fullest unveiling of the Church, which comes to us

through the Apostle Paul, reveals it as already complete, but we know it to be a fact that it was in no

sense completed when Paul wrote. It was not fnished numerically and it was anything but fnished

spiritually and morally, yet he speaks of it as though it were the most complete, the most perfect thing

in the universe. He is standing, as it were, at God’s side, and God views the Church from the eternal

standpoint, that is, as outside of tme.

The Restoraton of Heavenly Relatonship

Recognizing, then, that Christ and the Church are revealed as being with the Father from all eternity,

we next see that by reason of that which has taken place in the fall, and which was antcipated in the

redemptve line of purpose, Christ comes into tme, and is born in tme in relaton to redempton, and

that redempton is said to be from “this present evil age.” The Authorized Version renders it “world,”

but the change is important. It is not from a place that we are redeemed, but from an age, and it is

perfectly clear what that age is. It embraces all the intermediary sectons or dispensatons. The

present evil age runs from Adam to the new heavens and the new earth. There is a coming glorious

age. To be redeemed out of this present evil age, means that the Church, which belongs to eternity

and not to this age, is to be redeemed out of it. It shows how Christ, by redempton, brings back into

the straight line of what is eternal and outside of tme, into the eternal counsels and purposes of God

concerning His Son. By the redempton that is in Christ Jesus, which is a redempton from this evil age,

the Church is redeemed unto that other age, that eternal age. So the birth of Christ is related to the

redempton of the purchased possession, the redempton of the Church.
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Coming to John, frstly with regard to Christ’s entry into tme, we fnd that John has three things to say

about Christ.

(1) John sets Christ in eternity.

“In the beginning was the Word, and the Word was with God, and the Word was God” (John 1:1). That

is Christ outside of tme.

(2) He shows Christ’s coming into tme.

“And the Word became fesh and tabernacled among us...” (John 1:14).

(3) Christ is revealed as being also in heaven while here.

This third thing which is stated in John’s Gospel is declared by the Lord Himself, and combines both of

the other two things. The Son, Who is here in the fesh, is at the same tme in heaven. There is the

unitng of the two spheres. While He is here, He is stll in heaven; while He is in tme, He is stll in

eternity. “No man hath ascended into heaven, but He that descended out of heaven, even the Son of

Man, which is in heaven” (John 3:13). That is the Heavenly Man as presented to us by John; Christ on

earth, and at the same tme stll in heaven.

Now, in Christ, that becomes true of the Church, and is true of every member of the Church. In Christ

we are here, and at the same tme in heaven. We are in tme, but we are also in eternity. The queston

arises, how can this be? It is a statement which needs explaining.

This brings us to the point where eternal and heavenly relatonship is resumed. That relatonship was

broken of, interrupted. In Christ, as representatve Man, it is resumed, taken up again. With Him it has

never been interrupted. The interrupton had to do with man, but through union with Christ that

relatonship—howbeit in a fuller way—is resumed, or restored to man. What is the point at which this

resumpton takes place? It is what is known amongst us as being born anew, or from above. Its law

and its main spring is eternal life.

Israel and the Promises

Two things were evidently related in the Jewish mind. These were (1) The kingdom of heaven, and (2)

Eternal life. Nicodemus asked what he must do to enter the kingdom of heaven. Another ruler,

probably of the same school as Nicodemus, and perhaps of the same rank, asked this queston:

“Master, what shall I do to inherit eternal life?” (Luke 10:25). These things were evidently accepted by

the Jews as a promise. The Lord Jesus recognized and referred to that expectaton when He said, “Ye

search the scriptures, because ye think that in them ye have eternal life...” (John 5:39). There was a



quest for eternal life, an expectaton, a hope of eternal life, a persuasion that eternal life was a

promise to be realized. These two things were linked together in their mind. Christ associates this

hope with Himself and says concerning the testmony of the Scriptures, “...these are they which bear

witness of Me.” To such as can receive it, He indicates that He Himself is the way or ladder into

heaven, the necessary means of getng there. We are, of course, referring to John one, and verse ffy-

one. Now read verse forty-seven:

“Jesus saw Nathanael coming to Him, and saith of him, Behold, an Israelite indeed, in whom is no

guile!”

Here is a pure Israelite. What can you say to a pure Israelite who is looking for the kingdom of heaven

and eternal life, a man who is true, a man who is honest? The Lord has seen him under the fg tree,

really pouring himself out in quest of the kingdom of heaven and eternal life, if what the Lord Jesus

said to him is a clue to what was going on in his heart. He was of those who looked for the blessings of

Israel.

Let us pause for a moment, and insert Psalm one hundred and thirty-three here in brackets. “Behold,

how good and how pleasant it is for brethren to dwell together in unity! ...for there the Lord

commanded the blessing, even life for evermore.” How does the blessing come? Whence is this hope,

this expectaton of the blessing? Our queston takes us back to the promise made to Abraham: “...in

thee shall all the families of the earth be blessed” (Gen. 12:3). These Israelites were looking for the

blessing of Abraham. But note what is further said: “...in Isaac shall thy seed be called” (Gen. 21:12).

What does Isaac represent? Life from the dead, Divine life. The blessing of Abraham is life. Now note

the words of the psalm: “...for there the Lord commanded the blessing, even life for evermore.” So you

see that what they were in quest of was the blessing which had these two aspects, the kingdom of

heaven, and eternal life.

In Nathanael we see an Israelite indeed in whom there is no guile, a pure man in a right quest. The

Lord says to a man like that, “Ye shall see the heaven opened, and the angels of God ascending and

descending upon the Son of Man.” Are you in quest of the kingdom of heaven? “Ye shall see the

heaven opened....” Are you wantng to get through? You will need a ladder, a way, a means, a vehicle:

“Ye shall see... the angels of God ascending and descending upon the Son of Man.”

Nathanael knew exactly to what the Lord was referring. An Israelite indeed, in whom there was no

Jacob, was Nathanael! Let us recall the incident to which the Lord referred. “And Jacob... lighted upon

a certain place... and he took one of the stones of the place, and put it under his head, and lay down

in that place to sleep. And he dreamed, and behold, a ladder set up on the earth, and the top of it

reached to heaven; and behold the angels of God ascending and descending on it. And, behold, the

Lord stood above it, and said... I am with thee, and will keep thee whithersoever thou goest.... And



Jacob awaked out of his sleep, and he said... How dreadful is this place! this is none other but the

house of God, and this is the gate of heaven” (Gen. 28:10–17) —Bethel, the House of God: the House

of God, the gate of heaven. The Lord Jesus appropriates that and says, in efect: ‘I am the House of

God, I am the gate of heaven. Thou shalt see heaven open through Me.’ Do you want to know how to

reach heaven? Two things have to be considered; one is the fact of union with Christ, the other is that

which is bound up with union with Christ— namely, eternal life.

Man by Nature an Outlaw

Let us stay with that for a moment. “Ye shall see the heaven opened....” Such a statement implies that

the heavens have been closed. That, again, carries with it the fact that for man eternal life has also

been put behind a closed heaven. Even for Nathanael, even for Nicodemus, even for a pure-hearted

Israelite that is true by nature. Their longing is for an opened heaven. They are stretched out for the

kingdom of heaven, but it is closed.

We know quite well that to everyone by nature, heaven is a closed realm. But a closed heaven is not

God’s thought for us. We belong to heaven. Christ belongs to heaven. The Church belongs to heaven.

Yet the very place to which we belong is closed to us. The place with which we are related in the

eternal counsels and purpose of God is closed to us by nature. That has its most terrible manifestaton

in those moments of the Cross, when the Lord Jesus, standing in the place of man in his sinful state,

cried, “My God, My God, why hast Thou forsaken Me?” Heaven is closed to Me; the place to which I

belong, My heaven, My home, is closed to Me! I am an outcast from heaven!

Such is the state of man by nature, shut out from heaven, the place for which he was made, the place

which belongs to him in the purpose of God. The Lord says to Nathanael, “Ye shall see the heaven

opened.” There is far more meaning in the phrase we so ofen use, “an open heaven,” than we have

recognized. What is it to enjoy an open heaven? It is to be at home in fellowship with the Lord; it is to

have a heavenly life; it is to have all the heavenly resources at our disposal; all that heaven means is

open to us, and we have come into that for which God brought us into being, which He intended to be

ours from all eternity; that is an opened heaven. “Ye shall see the heaven opened....” Then the quest

of the heart is satsfed, the promise realized. The principle of the opened heaven, or of the heavenly

life, is what is called eternal life in Christ. Christ is the Heavenly Man, coming into tme.

Christ and the Church

We have said once or twice that the Church is to be what the Heavenly Man was, and is, as to His

being, as to the laws of His life, as to His ministry. Everything that is true about Him as the Heavenly

Man has to become true of the Church. Thus, even as the Lord Jesus, as the Heavenly Man, was born

here in tme, so also is the Church, the corporate Heavenly Man, to have a birth here in tme, and on



the same principle as Christ was born.

How was Christ born? You will realise that we are leaving the queston of Deity on one side. We are

not touching that side at all. In the sense in which Christ was God incarnate, Immanuel, God with us,

God manifest in the fesh, that is not true of us as members of the Church. That is understood. We are

talking about the Heavenly Man, not of the Divine Son, not of Godhead. So that what is true of Him as

the Heavenly Man as to His birth, has to be true of the whole Church in every part. Let us look at the

birth of the Lord Jesus and mark how it is characterized by three things.

(1) The Word Presented

We go back to Luke, for Luke enlarges upon what John says. John compasses it all in one statement:

“And the Word became fesh, and tabernacled among us....” It is Luke who gives us the fullest

descripton of the Word being made fesh, the birth of Christ. We will not read the whole story, but we

mark frst of all how that the angel went to Mary, and began to present Mary with a statement. He

made his statement to her, and then waited. In her perplexity she asked a queston. He recognized her

queston, and again waited. Then came the response: “Behold, the handmaid of the Lord; be it unto

me according to Thy word” (Luke 1:38). First of all the word ofered: that is the frst step in His birth,

the word presented, the statement made. Then the angel waited. What are you going to do with it?

How are you going to react to it? The word presents a challenge; always a costly challenge. That word

is going to lead outside of the world, and is to bring the liberty of the world. Mary weighs the cost

while the angel waits. The batle is fought, the storm for a moment rages, and then it is over, and in

calm deliberateness, she responds, “...be it unto me according to Thy word.”

Do you see what it means to be begoten of the word of God? The frst step in this new birth, the frst

step into this heavenly life, is our attude toward the presented word of God, and that will be found to

govern every step in the heavenly life. Such is the nature of the frst step, and it is equally that of every

subsequent step. All the way through the Lord will be presentng us with His word, and with it a

challenge, a cost, a price to be paid, and there will be confict over it: Are we prepared to go that way?

Are we prepared to accept that word? Are we prepared for what that word means, for what it

involves? On the response to what is presented depends our knowledge of the heavenly life. From

beginning to end it is like that.

That is why the Lord never frst explains everything to unsaved people. Doctrine followed for believers

but was never given for unbelievers. Clear, concise statements were made to unbelievers. To them

there was a presentng of facts, boldly and deliberately. ‘This is God’s will. This is God’s word. This you

must do. Explanaton will come later. Now, heaven is going to remain closed, or is going to be opened;

the queston of your entry into a heavenly life hangs in the balance as you decide what is to be your

response to God’s word. You will be born of that word, if you respond to it, begoten by the word of



truth.’ So the frst thing is the word ofered, and then, afer some difculty and confict, accepted,

received, surrendered to: “...be it unto me according to Thy word.”

(2) The Word Germinatng

What is the next step? The Spirit makes the word to germinate within. The Spirit generates within by

means of the word. That is the second thing to be noted in the case of Mary, the Spirit generatng, or

implantng. Not untl the word has found a response can that word become a living thing within. That

is why an unsaved person can never know the meaning of the Word of God. The meaning of any word

of God demands the inward work of the Holy Spirit to make it live, to make it germinate, and response

to it opens the way for the Spirit.

(3) The Word (Christ) formed within Initally and Progressively

That is the third step. It is very simple when presented like that, but this is the way into heaven, into

eternal life. Mark you, this is something other than of Mary, her race, and her nature. By the Holy

Spirit there was a complete coming in between all that Mary was by nature and that Holy Thing. It is a

very important mater, moreover, for us to recognize that in exactly the same way are we born anew.

When Christ was born of Mary, or when Christ was (may we use the word?) generated in Mary, there

took place in Mary something that was altogether above nature. Mary had a long natural lineage, and

in that lineage there were all sorts of people, including several harlots. But when the Holy Spirit came

in and formed Christ in her, He set all that aside and cut it of. That blood did not come into Christ.

Remember that! He did not inherit aught of that, whatever it was, whether high or low, good or bad.

The Holy Spirit cut it of, and Christ was something other than that, distnct: “...that holy Thing....” You

can never say that of anything that is inherited of the blood of Rahab, or of Ruth the Moabitess. It is

something other.

Christ in us is something other than ourselves. That is what makes us heavenly. Flesh and blood cannot

inherit the kingdom of heaven. That is our natural stream, our natural history, the whole course of our

Adamic relatonship, which cannot inherit the kingdom of heaven. It is only what is of Christ that will

inherit the kingdom of heaven. It is Christ in us Who is to us the hope of glory, and the only hope of

glory. This is something other than of Mary, and her race and nature, something other than of

ourselves. This which is begoten of God is of the Holy Spirit. You and I ever need to discriminate

between what is of Christ in us and what is of ourselves, and not to get these things mixed. Nothing

that is not of Christ is going to fnd acceptance. Everything has to measure up to Christ, to pass

through the sieve of Christ, and the sieve is a very fne one; for everything has to go through the test

of death, and death is a tremendous test. Is there anything that death can lay hold of? If there is, it will

lay hold of it. All that is subject to death will succumb to death, and this old creaton is nothing else

but that. Christ is not subject to death; He cannot be holden of it, for there is nothing in Him upon



which death can fasten. That is our hope of glory, Christ in us. This Holy Spirit dividing between Mary

and Christ, between ourselves and Christ, this fundamental division made by the Holy Spirit, must be

kept constantly in mind, for only as we do that can God reach His end. Mark you, God can reach His

end far more rapidly where that discriminaton is maintained, than He can where it is overlooked. That

is the importance of believers being instructed of the Lord concerning that which is essental unto His

purpose.

Christ was other than the rest of men in that respect. Even from childhood He had another

consciousness, as we have occasion to note when He is at the age of twelve. Not fnding Him in their

company, His earthly parents sought Him, and found Him in the temple, and claimed Him as son: “Son,

why hast thou thus dealt with us? behold, thy father and I sought thee sorrowing.” To this He replied,

“...wist ye not that I must be in My Father’s house?” (Luke 2:48,49). It is a reproof, but at the same

tme a disclosure of another consciousness. “Thy father and I...”—“...My Father’s house....” That is not

Joseph’s house. Here is the setng of one Father over against the other, and of the One above the

other. It is a heavenly consciousness, an eternal consciousness, a mark that He is “other,” as begoten

of the Holy Spirit.

When, begoten of the Holy Spirit, we come at once back into our eternal relatonship with God in the

Son, a new consciousness springs up within us, a consciousness that was not there before. This “new

man” which has been put on, has a new consciousness as to heavenly relatonships.

All that is embraced in the words “eternal life.” We know that eternal life does not merely imply the

fact of duraton; it means a kind of life. That eternal life, that life from above, that Divine life in Christ,

carries with it all that relates to the Heavenly Man.

Consider the Heavenly Man personally again. “In Him was life...”; “For as the Father hath life in

Himself, even so gave He to the Son also to have life in Himself...” (John 5:26). In the Gospel by John,

the Lord Jesus says much about Himself as the Heavenly Man, possessing heavenly life, and that

heavenly life was the seat of the heavenly nature and the heavenly consciousness; it was through that

heavenly life that He conducted Himself as He did. He was alive unto God by that life which He

possessed, and this is seen in His being able to know God, to know the movements of God, the

directons of God, the gestures of God, the restraints of God. It was all gathered up in that life. That is

the principle of His life as of His birth. It is the principle of our birth, and alike the principle of our life

as the corporate Heavenly Man.

The Gif of the Holy Spirit

That life is by the Holy Spirit. It is always related to a Person; it is not an abstract, a mere element. It is

inseparable from the Person, which Person is the Holy Spirit; and the Holy Spirit is the Spirit of Jesus.



When you come to the Book of the Acts, you have a great deal disclosed about the gif of the Holy

Spirit. If you look at it closely you will see that the coming of the Holy Spirit was invariably related to

spiritual union with Christ. Pentecost marked the end of a physical relatonship with the Lord Jesus as

in the fesh, the end of that extraordinary period of His post-resurrecton appearances. It is the

beginning of an inward, spiritual relatonship with Christ. We may mark the same feature at Cæsarea;

they believed, and the Holy Spirit was given. At Samaria, again, hands were laid upon those who had

believed, and the Holy Spirit was given. And one of the most interestng things in the Book of the Acts

is that incident at Ephesus. When Paul came to Ephesus, he found certain disciples, and discerned

something unusual in their conditon, or was it something lacking? To them he says, “Did ye receive

the Holy Spirit when ye believed?” (Acts 19:2; R.V.). That is the correct translaton, not “since ye

believed” as in the Authorized Version. That in itself assumes that believing implies the receiving of

the Spirit. The two things go together. Paul could not quite understand this situaton. It was something

abnormal. Here were those who professed to believe in Christ, and who in a way had believed in

Christ, but that which should go alongside of true faith was not there. Paul found himself confronted

by a conditon he had never met with before, and on his putng to them the queston, “Did ye receive

the Holy Spirit when ye believed?” they made answer, “Nay, we did not so much as hear whether the

Holy Spirit was....” So Paul further enquires, “Into what then were ye baptzed?” to which they replied,

“Into John’s baptsm.” Ah! now we have the clue. “John baptzed with the baptsm of repentance,

saying unto the people, that they should believe on Him which should come afer him, that is, on

Jesus.” So they had been baptzed into John’s baptsm, unto an objectve, future Christ; not baptzed

into Christ, but baptzed toward Christ. Those are two diferent baptsms altogether. Paul commanded

them to be baptzed into the Name of the Lord Jesus, laid his hands upon them, and the Holy Spirit

was given. Those two things go together. Union with Christ is shown to involve the receiving of the

Spirit. That is not intended by the Lord to be something later on in the spiritual life; it should mark the

commencement.

If in the Book of the Acts there are partcular elements which throw up the whole mater into such

clear relief, such as accompanying signs, those signs were only the Lord’s way of emphasizing for all

the dispensaton what it means, that union with Christ involves the receiving of the Holy Spirit. How

do you know? Well, He has shown it to this dispensaton by bringing it out into clear relief in that way.

He has laid it down so that no one can fail to see it. If you become occupied with the signs (tongues,

etc.), but miss their signifcaton, you will fail to see that those outward marks, those demonstratons,

were only allowed as accompaniments, in order to emphasize the basic truth, namely, that union with

Christ was now established. The gif of the Holy Spirit was the seal and proof of this. On what ground?

By believing in Christ, by being baptzed into Christ, eternal life is received in the Holy Spirit. And that

life has heavenly capacites, within it are the powers of the age to come; and when in the ages to

come its powers are fully released, we shall be endued with powers which far transcend our present

powers. The age to come has been foreshadowed in tokens at the beginning. It may be that from tme

to tme those powers are made manifest in the healing of the sick even now, but let us not fasten



upon those tokens and make a doctrine of tokens and signs, begin to gather them up and systematze

them, and make them the object of our quest. Let us remember that they are the tokens of something

else, and you can have the “something else” apart from the tokens. When in truth you are baptzed

into Christ, you receive the Spirit of life in Christ, and in that life you are at once brought back into

your heavenly relatonship with the Heavenly Man; you become part of the corporate Heavenly Man.

It is what Christ is in us by His Spirit that determines everything. It determines all the values, setles for

ever the queston of efectveness, answers all the questons and problems. I wish we had this

understanding, this knowledge sooner. If only we could have this as the foundaton of our life from the

beginning, what a lot we should be saved from.

Ministry is the expression of life, and not the taking on of a uniform and a ttle. Once I thought that to

be in the ministry was to go into a certain kind of work, to come out of business, and, well, be a

minister! So one got into the thing. Many, many are labouring and toiling in it, breaking their hearts,

afraid to leave that order of things, lest they should be violatng what they conceived to be a Divine

call. Many others cannot get out of it because it is a means of livelihood, and they too are breaking

their hearts. It is all false. Ministry is not a system like that. Ministry is the expression of life, and that

is but saying in other words that it is the outworking of the indwelling of Christ. Disaster lies before

the man or woman who ministers on any other ground than that. When the Lord gets a chance in us,

and we really will trust Him on that ground, take our positon there, He will show us that there is

ministry enough for us; we shall not have to go round looking for it. The real labour so ofen is to get

us down to that ground, the delivering of us from this present evil age even in its concepton of the

ministry, unto the heavenly ministry.

The Lord Jesus is our patern. You see the spontaneous ministry, the restul ministry of that Heavenly

Man. I covet that! It does not mean that we shall become careless, but it does deliver us from so much

unnecessary strain. That is how it should be. May the Lord bring us to it; the Heavenly Man with the

heavenly life as the full heavenly resource.

Chapter 8 - The Heavenly Man as the Source and Sphere of
Corporate Unity

Reading: Eph. 4:1–16,30–32; Ps. 133.

Here we have a Psalm which, on the one hand, presents an imperfect or partal entering into the spirit

of the blessing of which it speaks, and, on the other hand, a prophecy; a type and prophecy of the full

blessing to come, and a present but imperfect enjoyment of the meaning of the blessing. As a type
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and prophecy of the full blessing to come, it indicates the basis of the blessing, and the wonderful

benefcent elements of the blessing. Read the Psalm backward and you will at once see what the basis

is: “...there the Lord commanded the blessing, even life for evermore.” Where was the blessing given?

“Behold, how good and how pleasant it is for brethren to dwell together in unity!”—“...there the Lord

commanded the blessing, even life for evermore.” Between the frst and the last verses the benefcent

infuence and efect of the blessing is seen, which blessing is based upon two things. One of these is

brought to our notce in the preceding Psalm. You will recognize that these are “Psalms of Ascents.”

That, again, speaks of the partal enjoyment of the meaning of the blessing. The people are going up

to Zion; they are in caravan, in procession, coming up from the distant parts with their eyes and their

hearts all toward Zion in expectaton, in hope; Zion the city of their solemnites; Zion the joy of all the

earth; Zion the unifying centre of all their life; Zion in the ways of which they were but which was also

in their hearts as a way— “...in whose heart are the high ways to Zion” (Ps. 84:5).

The Unifying Centre

Now you see Zion is there as a great unifying factor. People from all directons are coming in

procession. Some have joined the caravan at various places as it has moved on from its most distant

point, and they fnd that although they may never have met before on earth; although they may only

just have come into touch with one another for the frst tme in their lives; although their paths may

lie far apart in ordinary life, their sphere of life and service be divided and separate, Zion makes them

a unity. Immediately the thoughts of Zion are in their hearts, immediately they think of Zion and move

toward Zion, all scateredness, separateness, divisiveness passes out, and they are as one man. Zion

has unifed them.

Now let us mark what is brought before us in Psalm one hundred and thirty-two.

“Surely I will not come into the tabernacle of my house, nor go up into my bed; I will not give sleep

to mine eyes, or slumber to mine eyelids; untl I fnd out a place for the Lord, a tabernacle for the

Mighty One of Jacob.... Arise, O Lord, into Thy restng place; Thou, and the ark of Thy strength.... This

is My restng place for ever: here will I dwell; for I have desired it. I will abundantly bless her provision:

I will satsfy her poor with bread” (Ps. 132:3–8,14,15).

The frst factor in the basis of the blessing is God’s satsfacton, God fnding His satsfacton: “Arise, O

Lord, into Thy restng place....” Here we have the Lord coming to rest in His House. This is not to be

interpreted mentally in a literal way. It is a case of the Lord having a ground of perfect satsfacton, the

Lord having things according to His own mind, His own heart, the Lord just fnding what He has been

seeking all the tme: “This is My restng place for ever....” The Lord has been provided with that which

answers to His own heart’s desire, and it is therefore possible to say to Him, “Arise, O Lord, into Thy

restng place....”



David’s concern was that the Lord should be satsfed frst of all. You will notce from the passage we

have quoted that he sets aside all that is his own. With David, the Lord takes frst place.

Christ—God’s All and Ours

Let us carry that over to the New Testament for interpretaton, for it is there that we shall fnd the

spiritual meaning. We are meditatng upon “ALL THINGS IN CHRIST,” and amongst these things, and by

no means least, is God’s satsfacton, God’s coming to rest in His Tabernacle. That is what was in point

when the Spirit, descending in the form of a dove, lighted upon the Lord Jesus. The dove returning to

her rest in the Ark typifed the Spirit coming to rest in Christ, the satsfacton of God: “This is My

beloved Son in Whom I am well pleased” (Mat. 3:17). I fnd My rest, I am perfectly satsfed, here I

have all My desire. So the Spirit as a dove, the symbol of peace and rest, lighted upon Him. The Lord

Jesus answers to all the desire of God’s heart, and in Him God enters into His rest.

When you and I set aside all our interests, and focus and concentrate all our concern upon the Lord

Jesus, so that He has frst place, has all, we have provided God with His rest in our lives, thus paving

the way for the blessing. “There the Lord commanded the blessing....” Where? Firstly, where He found

His rest, His satsfacton, His joy. The Lord does not bless you and me as our natural selves. The Lord

will not bless my fesh, nor your fesh. The blessing of the Lord comes to rest upon His Son as within

us: “...the anointng which ye received of Him abideth in you...” (1 John 2:27). Remember that the

blessing of the Lord, the anointng, the precious ointment, is upon the Head. It comes down to us only

as from the Head, by way of the Head, and it is when Christ by His Spirit has come to rest in us that the

blessing rests there. The blessing rests upon Him in us, and that is why it abides. Thank God, it abides.

This, if we do but recognize it, is one of the chief blessings of our life in union with the Lord. We in

ourselves do not abide for fve minutes! We can be as changeable as the weather. In the morning we

may be one man, and in the afernoon another, and in the evening quite another. We may be as many

diferent people in the course of the week as there are days. At one tme we feel splendid spiritually

and think we shall never, never be down again, but it is not long before we are right down. We vary

like that; we become familiar with every movement that this human life is capable of knowing. If we

live in that soul-life of constantly changing moods, oh, what a distressing life it is. But the anointng

which you have received abideth. Why is this? Because it abides upon Him, not upon us, and He is

“the same, yesterday, and today, and for ever.” There is no changing on the part of the Lord Jesus in

us. With Him, there is no variableness, neither shadow cast by turning. Oh, the changes that sweep

over our lives because of the changeableness of this human life; but there He is in us ever the same.

We may have a thousand moods in as many hours, but He never changes, He is always the same. The

anointng abides upon Him in us. Oh, that we should live in Christ, live in the anointng, live in that

unvarying fact of God in Christ, unchangeable. He does not love us in the morning and turn against us

in the afernoon. However we may feel it to be so, such is not the case. “I have loved thee with an

everlastng love.” Our moods would lead us to conclude that today the Lord loves us, and tomorrow



that He is against us; today that the Lord is with us, tomorrow that He has departed from us. That is

our infrmity. That is of ourselves and not of the Lord. The Lord is not us, in that way. The Lord is not

our moods, our feelings, our sensatons, or our lack of sensatons. The Lord is the same always, the

same faithful, unchangeable God, and the anointng abideth. It does not come and go. It does not rise

and fall. It is not in and out, up and down, one day this and the next day that; it abides.

The enjoyment of that is only possible when Christ is the focal point of our lives. God comes to rest in

His Son, and fnds His satsfacton there. You must come there in order to fnd God’s rest, and then the

blessing is there. The Lord commands the blessing in the place where He has His rest, that is, in the

Lord Jesus. But then Christ is in you: “...Thou, and the ark of Thy strength.” That is Christ in you, the

hope of glory.

Christ as God’s Rest in the Heart

So then, the frst aspect of the basis of the blessing is that of our knowing God’s rest in His Son, Jesus

Christ, in our own lives. He Himself put it in language which had to be more or less symbolic, or

parabolic. “Take My yoke upon you, and learn of Me; for I am meek and lowly in heart; and ye shall

fnd rest unto your souls” (Mat. 11:29). “Come unto Me, all ye that labour and are heavy laden, and I

will give you rest” (verse 28). We know what that means in the spirit. When we were children we may

have thought it to be a word for labouring men in life’s labours and toil, but we have come to know

that this labouring and being heavy laden has mainly to do with these changeable moods of ours. We

are labouring against the current, the tde, the stress of our own instability, our own uncertainty, our

own of-doubtng and questoning, our feelings: and it is a labour when you live in that realm! The

Lord Jesus says, “...I will give you rest.” How will He do this? Well, He will come into you, take up His

abode in you as the seat and centre of the deepest satsfacton, and you need have no more queston.

Are you straining and struggling over the queston of whether the Lord is satsfed with you? You had

beter cease from it, because He never will be. If you are looking and longing for that day when the

Lord is going to be perfectly satsfed with you, you are looking for a very distant day. If you are hoping

that some day the Lord will be very pleased with you, and then you will be very happy, that day is not

coming this side of glory. What we have to realize—and it is a truth so ofen repeated, and yet not

grasped enough by our hearts—is that the Lord is never going to be satsfed with us as in ourselves,

but He is already perfectly satsfed with His Son Whom He has given to dwell in our hearts as the seat

of His satsfacton, and we are accepted in the Beloved. Then the blessing comes. We see how the

blessing works out.

Dwelling Together in Unity

Now we come to the second aspect of the basis of the blessing.



“Behold how good and how pleasant it is for brethren to dwell together in unity!” (Ps. 133:1).

We have seen it in the illustraton, the foreshadowing, namely, of Zion unitng all hearts, making all

one, drawing away from everything personal, everything sectonal. Now when the heart is centred

upon the Lord Jesus, we have the greatest power and dynamic against division, against separateness,

against everything that keeps us apart, and when the Lord Jesus is our central, supreme object, and it

is toward Him that our hearts go out, then we come into a unity. You cannot have personal interests

and at the same tme care for the interests of the Lord. David makes that perfectly clear. “The

tabernacle of my house,” that is one thing; and if I consider that, then I shall not be set upon a house

for the Lord; if I am set upon that, then I shall not fnd a place for the Lord’s rest. If I am seeking to

satsfy my desire, giving sleep to my eyes, and slumber to my eyelids, then the Lord’s interests will take

a second place. But when I set myself aside, with all that is personal, and I am centred upon the Lord,

and when all the others do that too, we shall fnd our perfect unitng centre in Christ. That is what it is

to dwell in unity.

Now Ephesians four is the great New Testament expositon of Psalm one hundred and thirty-three:

“There is one body....” Read the passage without the italicized words: “...Giving diligence to keep the

unity of the Spirit in the bond of peace... one body, and one Spirit... one Lord, one faith, one baptsm,

one God and Father of all, Who is over all, and through all, and in all” (verses 3-6). Oneness in Christ as

a body ftly framed together is what is portrayed. How is this perfect unity reached? By all that is

individual and personal being lef, by the Lord being the focal centre, and by our giving diligence to

maintain the unity in that way; keeping all personal things out, and keeping Christ and His interests

always in view: “...tll we all atain unto the unity of the faith, and of the knowledge of the Son of God,

unto a full-grown man....” (verse 13). Dwelling together in unity in that way, is the result of His being

the sole and central object of all our concerns. This is not visionary, imaginatve, merely idealistc, it is

very practcal. You and I will discover that there are working elements of divisiveness, things creeping

in amongst us to set us apart. The enemy is always seeking to do that, and the things that rise up to

get in between the Lord’s people and put up a barrier are countless; a sense of strain and of distance,

for example, of discord and of unrelatedness. Sometmes they are more of an abstract character; that

is, you can never lay your hand upon them and explain them, and say what they are; it is just a sense

of something. Sometmes it is more positve, a distnct and defnite misunderstanding, a

misinterpretaton of something said or done, something laid hold of; and of course, it is always

exaggerated by the enemy.

How is that kind of thing to be dealt with in order to keep the unity of the Spirit? Rightly, adequately

on this basis alone, by our saying: ‘This is not to the Lord’s interests; this can never be of value to the

Lord; this can never be to His glory and satsfacton; this can only mean injury to the Lord.’ What I may

feel in the mater is not the vital consideraton. I may even be the wronged party, but am I going to

feel wronged and hurt? Am I going to stand on my dignity? Am I going to shut myself up and go away,



because I have been wronged? That is how nature would have it, but I must take this attude: ‘The

Lord stands to lose, the Lord’s Name stands to sufer, the Lord’s interests are involved in this; I must

get on top of this; I must get the beter of this; I must shake this thing of and not allow it to afect my

attude, my conduct, my feelings towards this brother or sister!’ There must be the putng aside of

that which we feel, and even of our rights for the Lord’s sake, and a getng on top of this enemy efort

to injure the Lord’s testmony. That is giving diligence to keep the unity. That is the power of a victory

over divisiveness, and is the victory for unity, and there the Lord commands the blessing. That is the

way of eternal life. The other way is manifestly the way of death, and that is what the enemy is afer.

Untl that diference is cleared up, all is death, all is withered and blighted. Life is by unity, and unity

can only adequately be found in Christ being in His place as the One for Whom we let go everything

that is personal. We might not do it for the sake of anyone else. We might never do it for the sake of

the person in view. We do it for His sake, and the enemy is defeated. There the Lord commands the

blessing.

Such, then, is the twofold aspect of the basis of the blessing. Firstly, God’s ground of satsfacton and

rest must be equally our own, namely, His Son; and, secondly, we must dwell together therein.

Take the great illustraton in the second chapter of the Book of the Acts. Here is the greatest exhibiton

of the working of this truth that the world has ever seen. “But Peter, standing up with the eleven....”

There are brethren together in unity! The Lord also has entered into His rest. By the Cross the Father

has found His satsfacton in the Son; the Lord has entered into His heavenly Tabernacle. All is rest now

in heaven: God is satsfed, the reconciling work has been done in the Blood of the Cross, peace has

been made, and God has entered into His rest in the perfect work of redempton. Now the eyes of all

the Apostles are on the Lord Jesus; and as they stand up He is in full view. Peter has lef all those

personal things behind. They have all lef the personal things now, and their whole object is Christ.

Standing up now, their testmony is all to Christ, and they are one, united in Him; and there the Lord

commanded the blessing, even life for evermore, such blessing as was like the precious ointment

coming down from the head to the skirts of the garment.

The fgure is perfect, as a fgure. There is the Head, the Lord Jesus, and the Father has commanded the

blessing in the pouring of the eternal Spirit upon the Head. Now as all these members are ranged

under the Head, centred in the Head, held together in the Head, the blessing comes down to the skirts

of His garment, and it is “...like the dew of Hermon that cometh down upon the mountains of Zion....”

That is the efect of the blessing, that is the efect of life for evermore. What is the dew of Hermon? If

you had lived in that country, you would know the value of the dew of Hermon. It is a parched and

shrivelled land, with everything dry and becoming barren, and then the dew of Hermon comes down

and everything revives, everything is refreshed, everything lifs up its head and lives again. It is the

benefcent result of the blessing; life, freshness, hope, reviving, fruitulness. There the Lord

commanded the blessing.



Do you see the way of life, the way of fruitulness, of reviving, of refreshing, the way of blessing? Two

things are basic. These are our coming to the place of God’s rest in His Son, and our letng go of

everything that is of ourselves in the interests of His Son, and fnding our all in Him. Thus are we

drawn together by our mutual love for the Lord. Oh that we had more of the expression of this. I think

that is why the Lord is bringing the mater before us; not for the message to be merely as a blessed

prospect, a word that has a happy ring about it and that gives us a certain amount of uplif while it is

being spoken, but for it to be a strong call from the Lord. Do we want the blessing? Do we want life for

evermore, life more abundant? Do we want refreshing, and fruitulness, and reviving, and uplif? Do

we want that others also should get the blessing through us? Look at Pentecost. Pentecost is the

outworking of Psalm one hundred and thirty-three; for there brethren were dwelling together in unity,

centred upon the Lord, and in the Lord, and the Lord commanded the blessing.

There is nothing very profound in this, but it is of no less importance on that account. It is yet another

way of bringing the Lord Jesus into view, of showing Him as the centre, as supreme. But, oh, it is a call

from the Lord, a serious and solemn call from the Lord to our hearts. The way of fruitulness, the way

of blessing, the way of freshness, the way of joy is to be in this way that is under the blessing of the

Lord, because we have found our rest where He has found His, in the Lord Jesus; because the object of

our hearts, for which we have set aside all lesser objects, all personal interests, is the object of His

own, even His Son, our Lord Jesus Christ. There the Lord commands the blessing, even life for

evermore.

May He be able to do that with us. Oh, that it might be said in days to come as never hitherto

“...there the Lord commanded the blessing, even life for evermore,” because of these two great

governing realites, both of which are centred in the Lord Jesus.

Chapter 9 - The Heavenly Man and Eternal Life

It is Christ as the Heavenly Man that is our consideraton at this tme, and we have been seeing that

the main spring of the being of the Heavenly Man is eternal life. “In Him was life...” (John 1:4); “...as

the Father hath life in Himself, even so gave He to the Son also to have life in Himself...” (John 5:26). It

is eternal life, Divine life, life from God, a special kind of life; not merely extensiveness of life, but a

nature of life. The main spring of His being as the Heavenly Man is eternal life. The Lord Jesus, as the

Son of God, was ever appointed to be the Life-giver. From eternity that life was in Him for creaton.
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Eternal Life in View from Eternity

The words in the Gospel of John, used by the Lord Jesus, that it was given to Him of the Father both to

have life in Himself, and to give that life unto whomsoever He willed, carry us back again into the

“before tmes eternal.” Here they relate to redempton, but that is not where the mater of life-giving,

of God’s intenton with regard to life begins. We are shown in a fguratve way that right at the

beginning, before there was any fall, and therefore before there was any practcal necessity for

redempton, God’s thought was eternal life, and when from fallen man He shut of the tree of life, He

is seen to do so on this ground: “...lest he put forth his hand, and take also of the tree of life, and eat,

and live for ever...” (Gen. 3:22). Now God had made that provision. Eternal life was there in the

thought and intenton of God, but this eternal life was for a certain kind of man, and the Adam that

came to be, as separated from God, ceased to stand in God’s view as the being in whom eternal life

could reside, and so that was reserved. It was maintained in the Son; for the tree surely is but a fgure

of Christ. When we get to the end of the Scripture the tree is seen again. Christ is the “tree of life.”

Christ is the repository of that life, and here He comes forth in Man-form as the last Adam, as the kind

of Man in Whom that life can be.

Through union with Him now by redempton, that life that is in Him is deposited in the believer

himself; not as apart from Christ, but in Christ in the believer. It never departs from Christ. The Apostle

states that this life is in His Son, and was given to us. We have eternal life, and this life is in His Son. It

is Christ resident within in the Person of His Spirit in Whom the life is, and it is never possessed apart

from Him.

We have been saying that the Lord Jesus, as the Son of God, was ever the appointed Life-giver. Of

course, He can only so be known as Redeemer. He could have been known as the Life-giver apart from

redempton, but now on account of man’s conditon through the fall, He can only be known as the

Life-giver according as He is known as Redeemer. So that what we have to do with now, here in tme, is

redempton and life, redempton unto life.

Redempton Related to the Eternal Purpose

Here we want again to speak for a few moments of that main line of eternal purpose which the Lord is

seeking to bring us to, and to bring to us. Because it is so great, and lifs us so much out of that with

which we are more entrely occupied in tme, that is, our salvaton, our redempton, and all that is

associated with it; because it takes us out of that and puts us into so much larger a realm, it is quite

natural that we should have difcultes and not be able to grasp it immediately. That is how we are

fnding it, and that is what is making necessary a return to this main emphasis.

Look again intently at the word redempton. The word itself carries an implicaton. Redempton



implies a bringing back. The queston immediately presents itself: Brought back to what? And to what

place? There is something that, for the tme being, has been lost. It has ceased to remain in its original

relatonship, in its original positon. It has to be brought back, reclaimed, restored, redeemed. Then

there must have been a place and a positon, and that is our main point.

We are seeking to say at this tme, that before ever there was a fall, and even before this creaton was,

there was a counsel of God issuing in a purpose, and the straight line of that purpose through the ages

was intended to work out progressively to a universal display of God in man, through His Son. So,

through the Son, He created all things. Everything that was created in heaven and in earth, and in the

universe came, through the Son, to be “Son-wise” itself, God expressed and manifested in terms of

“Son.” In relaton to that, we were “...foreordained... unto adopton as sons...” (Eph. 1:5).

If you read the Word carefully you will descry Adam in the conditon of a child, rather than of a son; a

child under probaton, under test; and because he failed under the test, he never came to the

maturity of a son. Some of us are familiar with the New Testament teaching on the diference

between a child of God and a son. Adam is in the infancy of God’s thought, God’s intenton. He has to

grow, to develop, to expand, to mature, to come to full stature; and we are not saying that the one

test was the only one, the fnal test unto his maturity, but it was the frst one. The whole plan of

growth, of progressive development unto a fullgrown, corporate man, does not necessarily rest upon

redempton. It rests upon the eternal purpose, the eternal counsels. The straight line of things would

have gone right on apart from any redemptve plan at all, and would have been realized. If Adam had

not fallen, the eternal purpose would stll have been realized, because it is all eternally vested in the

Son. Now inasmuch as man is included, Adam was included. Adam failed and, with him, the race. Then

a redemptve plan must come in; just as complete a plan in the counsels of God, but one developed or

projected because of something that went wrong. We cannot say the fall was right, but it occasioned a

plan, a perfect plan, a wonderful plan, and when God made the plan, when in His eternal counsels He

was projectng this whole scheme of creaton and intenton and purpose, then the attude, as we read

back into those counsels, was undoubtedly this: ‘We know, because We cannot help knowing, being

what We are, all-knowing, how things will go. We know that Our frst thought will not be immediately

realized, that there will be this bend down, this break. We therefore project this further plan of

redempton by which We come down into that bend and bring things right up again on to Our level.

We fll it up; but in so doing We will not lose, We will gain. This work of the adversary, all this tragedy,

this sufering shall not take from Our original plan and thought, shall not diminish it one whit, neither

shall it just mean that in the end We come back to Our level; We will come back with added glories,

and these will be the glories of grace.’ God always reacts to the work of the Devil in that way; to get

more than He had before, through sufering. Sufering is not God’s will any more than sin is God’s will,

but in the suferings of His own people He always secures something more than was there before. It is

not only that He keeps even with the Devil, God is always “more than conqueror.” That means that He

obtains added glories as the result of the interference of His enemy, whatever may be said of that.



This is so in the details of the individual experience, but in its fulness, in its whole movement, that

interference occasioned the whole redemptve system and plan.

We recognize that, but that is not at the moment the thing with which we are dealing. Were it so, we

should be speaking on the glories of redempton. But the Lord has laid this burden of His eternal

thought for man upon our hearts at this tme, and we do not believe that for one moment we are

taking away from the glories of redempton, or putng redempton into a place of less value than it

should have. If it seems to you that we are brushing that aside, or putng it into a secondary place, it

is not that we are seeing less value in it than there is. God forbid! How are we to know God at all apart

from it? At the same tme, what we have in view is God’s Son. It is not redempton, but the Son of

God, this Heavenly Man, as representng God’s full thought for man, and for the universe, with which

we are dealing. The Son of God as Redeemer is but one expression of the Son, and one which, while

so full of glory, and ever to be the theme of the redeemed through the ages of the ages, has become

painfully necessary here in tme. It speaks of tragedy. It speaks of Divine heart-break, of God sufering.

This, however, as we have said, is not our main consideraton at the present tme, but in these

meditatons we are occupied with Christ as the Heavenly Man.

The Lost Treasure

We have said that we can only know Him as the Life-giver now in terms of redempton, as the

Redeemer: “...the Son of Man came to seek and to save that which was lost” (Luke 19:10). What do we

understand by that Scripture? Of course, in Gospel terms we have painted pictures of lost sheep, and

we have thought of the individuals who are out and away from the Lord, as that which is lost. Well,

that is quite true, but you have to be far more comprehensive than that in interpretng that Scripture.

God has lost something, and the Son of Man has come to recover that which God has lost. What is it

that God has lost? Listen again: “The kingdom of heaven is like unto a treasure hidden in the feld;

which a man found, and hid; and in his joy he goeth and selleth all that he hath, and buyeth that feld”

(Mat. 13:44). What is the treasure? What is the feld? The feld is the world, the treasure is the

Church. That treasure is hid, and the Lord Jesus paid the price for the crown rights of the whole

creaton in order to have the Church which was in it. Christ acquired by redempton, by paying the

price, universal rights in order to secure that treasure, the Church. This it was that was lost. What is

the Church? The Church is the one new man, the fulness of the measure of the stature of a man in

Christ. It is the corporate heavenly man, the expression of Himself in corporate form, His inheritance

in the saints. That is a very precious treasure.

The Church is not the only thing, but it is the central thing. The Lord Jesus has acquired the rights of

the universe, and there will be other things in additon to the Church. There will be the natons

walking in the light thereof. There will be a redempton that goes far beyond the Church, but the

Church is the central thing. He has found that, and it was this lost treasure that dictated His course,



and governed Him in paying the price. That is a tremendous thought. The Church is so precious to Him

as to make Him willing to pay the price for the whole universe, in order to have it. That is the focal

point. The Church is the key to redempton. It is that which is coming to the perfect image of Christ. All

else will be secondary. There will be a refecton of Christ through the Church; His light will fall upon all

else; what He is will come to rest upon all else; all else will take its character from what He is in the

Church, but the Church will be at the centre: “...the natons shall walk amidst the light thereof...” (Rev.

21:24). It is a tremendous thing to live in this dispensaton when the Lord, though having acquired the

rights of the universe, of the whole creaton, by His Cross, is specifcally concentrated upon the

treasure now, to get it out of the creaton.

“The kingdom of heaven [it should be in the plural, the kingdom of the heavens] is like unto a treasure

hidden in the feld; which a man found, and hid....” The Lord is doing a secret work in relaton to the

Church. It is always a dangerous thing to bring what we conceive to be the Church out into a

conspicuous place, and make a public thing of it. The real Church is a secret, hidden company, and a

hidden and secret work is going on in it. That is its safety. When you and I launch out into great public

movements, displaying and advertsing, we expose the work of God, and open it to infnite perils. Our

safety is in keeping where God has put us, in the hidden, secret place with Himself. That by the way.

“The kingdom of heaven (the heavens) is like unto....” What is the signifcance of that phrase? It

means that the whole heavenly system is focused upon the Church. It is the centre of the heavenly

system. All that “the heavens” means, in this spiritual sense, is interested in the Church, is concerned

with the Church, the treasure in the feld. Why is this? Because, again, the Church is the heavenly man

in Christ.

Take the Lord Jesus in Person, as the Heavenly Man. The whole universe is interested in Him. At His

birth heaven is actve; the hosts of heavenly beings break through in relaton to Him. Hell also is actve

and, through Herod, seeks to destroy this birth and all its meaning. You fnd that right on through His

earthly life all the universe is centering its atenton upon Him, and is related to Him, so that in His

death the sun hides its face, the earth quakes, and there is darkness over the face of it. The whole

universe is bound up with this One.

Thus the kingdom of the heavens, all the heavenly system, is concerned with this treasure in the feld,

because of its eternal signifcance, relatonship, purpose. That is an immense thing. Now, of course,

you are able to appraise more perfectly the value and meaning of redempton. To see the background

of things is not to take away from redempton, it is to add marvellously to it. It is to give to redempton

a meaning far removed from that of just being saved as a unit here and getng to heaven. That is a big

thing, of course, that saving of the individual. But when we see the redempton that is in Christ Jesus

in the light of God’s eternal background, how immense a thing it is! If you want really to appreciate,

and rightly appraise redempton, you have to set it where Paul set it, and see that it is cosmic. The

coming into redempton on the part of every single individual is a coming into something immense, a



far bigger thing than the redempton of the individual himself. All the powers and intelligences of the

universe are bound up with, and interested in, this redempton. We believe that in order rightly to

appreciate and enjoy the things of God, it is necessary to get their universal and eternal background,

and not take them as something in themselves. That is how Paul saw redempton.

Eternal Life the Vital Principle of Redempton

The vital principle in redempton has to be implanted. Redempton is not something objectve,

something that is done for us. It is that, but it is not just that. It is not merely a system carried through,

but redempton embraces a vital principle which has to become implanted in the believer, and the

vital principle in redempton is eternal life, the life of the ages. So that redempton, bringing with it its

vital principle, at once swings us back into relaton with Christ before tmes eternal as the appointed

Life-giver, and then we are carried right through with deathless life. Redempton itself, by itself, that

principle of eternal life, expresses itself in the bringing back to the place where God can do what He

found it impossible to do with the frst Adam, to the place where He can give eternal life. When we

come into redempton, all the ages of this world are wiped out as a mater of tme, and we fnd

ourselves at once made eternal beings, linked back there with the tmeless God. The vital principle of

redempton is eternal life to be implanted in the redeemed.

Redempton Progressive in the Believer by the Life Principle

The next thing, working out from that, is that this vital principle of redempton makes the perfect

redempton which is in Christ Jesus progressive in us. In Christ our redempton is perfect. We have a

full redempton in Christ. His being in glory betokens that redempton is complete, full and fnal. But

when the vital principle of redempton, that is, eternal life, is introduced into us through faith, this,

which is perfect in Christ as redempton, takes up a progressive course in us as that principle of life.

Redempton becomes progressive in us by life. That life is a progressive thing. We only come to the

understanding and the enjoyment of the full redempton as the life increases in us. It is the work of

redempton life in us which is going to bring us to the fulness of redempton. That is going to be

proved true in spirit, mind, and body. We are going to enter into the fulness of redempton that is in

Christ’s present heavenly, physical body. His body, His present heavenly physical body, is a

representaton, a standard of the redempton of our complete humanity. We are going to be made like

unto His glorious body. By what principle is this to be accomplished? By the working of that

redempton life in us progressively.

The Twofold Law of the Life

Now, how does that redempton life in us operate? It operates in two ways. On the one hand, it

operates to cut us of from our own natural life as the basis of our relatonship with God. That is a big



thing, and a big work, and a very deep work. So many in spiritual infancy and immaturity are making

their own natural life, energies, resources, enthusiasms, and all such things, the basis of their

relatonship with the Lord both in life and service. It is a mark of immaturity. We know quite well that

the young believer is always full of tremendous enthusiasm, and thinks it to be the real strength of his

union with God, and that it really does represent something in relaton to God. When presently the

March winds begin to blow, and the blossom is carried away, such as these think the Winter has come

instead of the Summer. They think they have lost everything. They ask, What has happened to me?

The words of the hymn are perhaps heard upon their lips:

“Where is the blessedness I knew

When frst I saw the Lord?”

But you do not get the fruit untl the blossom has gone. It is the Summer, not the Winter, that follows

the blowing away of the blossom. Of course, we all like to see the blossom in its tme, but we should

have some strange feelings if we saw the blossom there all through the Summer. We should say:

‘There is something wrong here, it is tme that blossom went.’ We look closer, and we see something

in its place, full of promise, and of much more value. This early blossom may be a sign of life, but it is

not the life itself. A sign of early life belongs to the early Spring, showing that the Winter is past and

resurrecton is at work. It is a sign but it is not the thing itself, and it passes with spiritual infancy.

These early enthusiasms are not the real basis of our union with God, but are signs of something that

has happened in us. They are of ourselves, they are not of God. He is something other than that. He is

not going to blow away. The life is working and will show itself in stronger and deeper forms.

All the way through this life we have to learn the change from what is, afer all, ourselves in relaton to

God, to what is God Himself in us. There is a great deal that is of ourselves in relaton to God, and I

expect there will be in some measure right to the end. There is stll something of our minds at work on

God’s things. We may be thinking that they are God’s thoughts, God’s mentality, but there is stll much

that is of our human mind, the mental make-up of ourselves in relaton to the things of God, and we

shall always fnd that God’s mind is other than that, and we have to give place to new conceptons of

the Lord. In will and in heart it is just the same.

We have been speaking of the body. This law of life works to the removing of our natural basis in

relaton to the Lord, so that even in our physical being we come on to the Lord in relaton to His

things, and the Lord becomes even our bodily life in relaton to heavenly things. That is a fact. Therein

is the testmony, that we are brought progressively, on the one hand, to the place where, in the Lord’s

things, we have no life in ourselves, where even physically we are faced with impossibility. It always

has been so from God’s standpoint, but we have been thinking that we were doing quite a lot because

we had not been brought to the point where the consciousness of natural inability was allowed to



overtake us. Now we have come to the place where, in greater or lesser degree, we realize that in the

things of God we “cannot,” even physically.

But if, on the one hand, eternal life operates to cut us of from our natural life as the basis of our

relatonship with God, on the other hand, it is perfectly wonderful what is done. It is “the Lord’s doing,

and it is marvellous in our eyes.” The Lord even comes in as our physical life to the doing of more than

would have been possible to us at our best, and certainly far beyond the present possibility, because

He has made us know that as men we are nothing, even at our best. Life does that. Life forces of one

system and brings on another, making room for it as it goes.

That, I believe is what the Lord meant when He said, “I am come that they might have life, and that

they might have it more abundantly” (John 10:10). We have thought that just to mean that we are to

have abundance of exuberance. We are always asking for life more abundant that we might feel

wonderfully elated and overfowing and energetc. The Lord is pre-eminently practcal, and more

abundant life means that, having life, you will fnd the need of more to lead you a litle further, and

you will need it abundantly as you go on, because that life alone can bring you into the fulness. And it

is His will that there should be the full provision of life unto the full end, because the purpose is such

an abundant purpose. The life is commensurate with the purpose.

All that and much more is bound up with this basic statement that the actve principle of redempton

is eternal life, and that while that redempton is perfect in Christ it is progressive in us by the principle

of life, and that to come into the fulness of redempton for spirit, mind and body there has to be a

constant increase of redempton life. This life is redeeming us all the tme. It is redeeming us from this

present evil age, from all that came in with Adam. Full redempton will be displayed when Christ

appears, and we with Him, when seeing Him we shall be like Him. It will simply be the manifestaton of

that life which is His eternal life in us. Oh, the possibilites of that life to transfgure! As we look at the

Lord Jesus on the Mount of Transfguraton we see the full display of the life which the Father gave to

dwell in us. It blazes forth in its fulness there, and shows you what kind of a Man that Man is in Whom

Divine life is fully triumphant. He is a Man full of glory, full of perfecton; and when we see Him we

shall be like Him.

The word for us as we close is this, that He has called us unto eternal life. We must lay hold on eternal

life daily for spirit, and mind, and body.



Chapter 10 - The Heavenly Man and the Word of God

Reading: Mat. 4:4; John 6:63,68, 8:47, 14:10; 1 Pet. 1:23,25; Heb. 4:12,13; 1 John 4:17.

You will notce that what is said in the frst four of these passages arises out of the fact that the Lord

Jesus was the Heavenly Man. In the temptaton in the wilderness, as recorded in the passage in

Mathew, we see that it was following the opening of the heavens and the atestaton from the Father,

“This is My beloved Son...” that the enemy made his challenge to all that this designaton of Christ as

the Heavenly Man implied. “If Thou art the Son....” The temptatons had their foundaton in the fact of

the heavenliness of the Lord Jesus. In the passages in John’s Gospel the same feature is seen. As we

have already noted, John keeps in view the heavenliness of the Lord Jesus all the way through, from

the frst words of his Gospel to the end. The challenge of the Lord Jesus carries that same meaning:

“Believest thou not that I am in the Father....” The Heavenly Man is brought before us at this point in

relaton to the Word of God.

We closed our previous meditaton by dealing with the vital principle of redempton, and we were

saying that that principle, which is eternal life, makes the redempton that is perfect in Christ,

progressive in us. Redempton is introduced into us with the receiving of eternal life, and as the life

operates, works, and increases, we come increasingly into the good of redempton. The real values of

redempton become ours in experience by the operaton of the life of the Redeemer in us, the

Redeemer operatng in us by His own life.

Christ the Beginning of the Creaton of God

In John twenty, at verse twenty-two we have an incident recorded which has given rise to a certain

measure of perplexity: “...He breathed on them, and saith unto them, Receive ye the Holy Spirit....” We

perhaps want an explanaton of that act, and of those words, and I think the explanaton is that what

He did and said was in patern, and not immediately in actuality; that is, it was a representatve act on

the part of the last Adam. John twenty sees us on resurrecton ground with the Lord Jesus. We

remember that it is writen, “The frst man Adam became a living soul. The last Adam became a life-

giving spirit” (1 Cor. 15:45). That must, in spiritual reality, relate to His resurrecton. Not in the full

sense was He a life-giving spirit before the Cross, neither was He the last Adam before the Cross. All

that was represented by, and summed up, in Him, but in the sense of generaton, this only begins on

resurrecton ground. There in the fullest sense He becomes the last Adam, a life-giving spirit. So on

resurrecton ground He performs this representatve or patern act, and uters these representatve

words as the last Adam, fulflling in the spiritual sense the words of Revelaton three, verse fourteen:

“...the beginning of the creaton of God.” In the literal sense He was that at the beginning of this world.

He was the beginning of the creaton of God. That does not mean that He was the frst one created by
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God; it means that He began the creaton of God literally then, as to this world.

In the new creaton He is taking that place in the spiritual sense: “...the beginning of the creaton of

God.” In the beginning of the literal creaton there was a breathing into man of the breath of lives.

Now, as the last Adam, as a life-giving spirit, He breathes upon them. It is a typical act. It is the last

Adam actng in a patern-way in relaton to the frst members of the new creaton, the beginning of

the creaton of God. He is typically infusing eternal life into the new creaton. It is only a typical act,

because the Spirit was not yet given. The full expression of it came later at Pentecost.

The Heavenly Man in Relaton to the Word of God

Here is life in relaton to the Heavenly Man in the full sense. We now come to bring all this life

principle in the Heavenly Man into relaton to the Word of God. The Word of God is very closely

related to this life, and this life is very closely related to the Word of God, both of them as in the

Heavenly Man, the life and the Word. So much is this so that they are not things in Him, but He is

them. He is the Word, and He is the life; the life and the Word are in Him as His very being. Yet the

Word is uterance as well as person. If you have taken the trouble to study the technique of the point

that is raised in the use of the words “Logos” and “rema,” you know how difcult it is always to

diferentate between the two. You know how they run into one another, and how very ofen they

meet and are one. So it is that the person has the word and the word is the word of the person. There

is a diference, and yet they are both bound up with the person. We shall see as we go on what it

means.

(a) Begoten by the Word

In the frst place, as we have been saying, the Lord Jesus as the Heavenly Man was begoten through

the Word. The angel visited Mary and presented her with the Word of God, and waited for her to

respond to it before there was any living result, and when, afer consideraton and fghtng her batle

through the problem and the difculty, and the cost of it, she responded, “Behold, the handmaid of

the Lord; be it unto me according to Thy word,” then the living Christ was implanted.

(b) Tested by the Word

In the temptaton in the wilderness, it is clearly indicated to us that, in the background of things, it

was the Word of God that was governing the Lord. Every temptaton was met with the Word of God:

“It is writen....” Life was contngent upon the Word of God: “Man shall not live by bread alone, but by

every word that proceedeth out of the mouth of God” (Mat. 4:4). In the Heavenly Man the life

queston is bound up with the Word of God. If you take the opposite of that, you know that the

earthly man dies because he refuses the Word of God; his life depends upon the Word of God and his

attude toward it. Here the last Adam is taken up on the same basis, and inasmuch as He met the



three temptatons with the Word of God, it is perfectly clear that His life was bound up with the Word

of God. It was the Word of God that was governing this whole experience, and its issue. The Heavenly

Man was being assailed with a view to tearing Him out of His heavenly life, as it were, by getng Him

in some way to refuse, or violate, or ignore the Word of God. He maintained His positon as the

Heavenly Man in life on the ground of the Word of God.

(c) Governed by the Word

Not only was He begoten through the Word, and tested by the Word, but in the third place, Christ

was governed throughout the whole of His life by the Word of God. All the Law and the Prophets

apply to Him. Said He to Jewish leaders, “Ye search the scriptures, because ye think that in them ye

have eternal life; and these are they which bear witness of Me” (John 5:39). The suggeston there

does not immediately afect our consideraton, but is worth notng. In efect He was saying: In your

searching of the Scriptures for eternal life, it is the Person in the Scriptures that you need to know; it is

in Him in Whom the Scriptures are gathered up that eternal life is found. That is the force of the

statement: “...these are they which bear witness of Me.” Again, when with the two on the way to

Emmaus afer His resurrecton, it is said of Him that “beginning from Moses and from all the prophets,

He interpreted to them in all the Scriptures the things concerning Himself. ”

We mark the fact, then, that all the Scriptures applied to Him. He embodied and fulflled all the

Scriptures. How ofen will He say, while here on the earth, concerning a certain movement, a certain

act, a certain experience, a certain statement, “...that the scriptures might be fulflled....” If you have

never taken out every instance in which that occurs, you should do so. It is worth gathering up.

The Relaton of the Holy Spirit to the Word of God and the Heavenly Man

Now I want you to note this. The Lord Jesus, in the whole of His life, was being governed by the Word

of God. How necessary it was, then, for Him to walk in the Spirit, so that the Word of God should be

fulflled. Now what does that mean? Take, for example, the Old Testament. Do you suppose for one

moment that every statement in the Old Testament was always present in the mental consciousness

of the Lord Jesus, and that when He went to do something He referred to His manual, and said: “Now

shall I do this, or shall I do that? What does the Scripture say I ought to do?” Yet every part of the

Scripture was controlling His life, and there was a sense in which He was responsible for everything

there. It all applied to Him. But He was not carrying all the Scriptures in His head, nor even in a book,

and referring to His memory or His manual for His conduct, His uterances, His acts, His experiences,

for what He allowed and what He did not allow, for what He did and what He did not. Although the

Word of God was with Him richly, although He would have had a great knowledge of the Scriptures—

and that becomes perfectly clear as we read His uterances—that is not the way in which the Word of

God governed Him; as though He had to call Scriptures to remembrance on every occasion and to act



accordingly. He was moving in the Spirit of life, and as He did so He moved according to the Word of

God. When necessary the Spirit of life brought the Word of God to His remembrance, and He was able

to use it. How He did use it! But apart from any quotng of Scripture, and apart from any present

memory of the partcular passage which governed any given incident, the Spirit was moving with life,

in relaton to the Word of God. He was governed by the Word of God, so that even when, as Man, He

was helpless upon the Cross, unable to do anything, it says of those very conditons, “...that the

scripture might be fulflled....” Again, it is recorded that when He was dead on the Cross, and they

came to break the legs of those crucifed, fnding Him already dead, they break not His legs, “...that

the scripture might be fulflled, A bone of Him shall not be broken” (John 19:36). That Man is under

the government of the Word of God in everything because of the Spirit possessing, because of the

Spirit directng, and the Spirit taking responsibility.

I can see a danger there, and am going to safeguard what we are saying, but let us frst of all stress this

law. If we are walking in the Spirit, and are moving according to the life of the Heavenly Man, our lives

will be ordered according to the Word of God. Sometmes we shall not know the Scripture that applies

to a given moment, but we shall know of something happening; we shall know that at that point we

were checked; it was as though within us something said: That is not right, you will have to correct

that statement; there is a faw in that, and you will have to make that good. How ofen we have known

that. Aferwards we have discovered where we were mistaken. The Spirit of life does not let anything

that is contrary to the Word of God pass, if we are walking in the Spirit. Surely that should be a great

comfort to us, and a great help.

The Word of God Never to be Set Aside

But there is a danger of which we need to beware. What we have said does not mean that we can take

up a course of trying to walk in the Spirit, and neglect the Word of God. We cannot say: Well, to walk

in the Spirit is all we need and we shall be according to the Word of God; we need not bother about

that. There are a lot of people who live in what they call their “spirit.” They “get it from the Lord.” They

get something, and act upon it, and aferwards it is discovered that it is a direct violaton of the Word

of God. How ofen we have met that. People get things “from the Lord,” and do something which they

think they got from the Lord, and it is as clear as possible that the Word of God is positvely against

what they have done.

Thus the mater needs safeguarding. “Let the word of Christ dwell in you richly in all wisdom...” (Col.

3:16) as a basis for the Holy Spirit. If, however, you are doing that you will not always have the exact

passage to hand to govern the thing of the moment, but the Holy Spirit will be making good in you

what He knows to be the Word of God, and holding you up. How true that is. Some of us have found

that our natural memories have in great measure broken down. Very ofen a misquotaton of Scripture

does not touch doctrine at all, but the point is this, that there is a governing Intelligence which makes



us know the Word of God, though we may not be able for the moment to give a partcular passage in

its exact phrasing or call it to mind. We are governed by it if we belong to the Heavenly Man. “As He is,

so are we in this world” (1 John 4:17). Here is the Heavenly Man governed by the Word of God,

inasmuch as there was life in Him.

What is true of the Head, is to be true of the members. If we are joined to the Heavenly Man, we

become parts of that corporate Heavenly Man, and that same life is in us, and we shall walk by the

Word. We shall be governed by the Word through the Spirit of life that is in the Word, and that Spirit

of life is all-knowing, all-intelligent. I wish that all the Lord’s people lived on that basis. It would save us

from all that deadly heresy-huntng kind of thing; from always being suspicious, litle, doctrinal watch-

dogs, keeping a look-out for anything that is erroneous, and producing a blight of death over

everything. If we were but living in the Spirit, we should know in our hearts whether a thing were right

or not, without projectng our analytcal minds into things; the Spirit would bear witness in our hearts.

That would be life and salvaton. The other is a miserable existence for everybody.

Now you see the Heavenly Man, eternal life, and the Word governing throughout. What a diference

there is between being governed by the leter and being governed by the Spirit. We may have the

book; may possess all the leter; and may be constantly exclaiming, “To the law and to the testmony!”

We may thus become very legal, checking up on the leter all the tme. The Lord Jesus did not thus act,

nor did the Apostle Paul. Zealous as they were for the Scriptures, for the Word of God, uterly

governed by the Word of God, the thing which matered with them was the living Word. Said our Lord

Jesus: “...the words that I have spoken unto you are spirit, and are life ”; “...the fesh profteth nothing”

(John 6:63). We can kill with the leter. We can kill with the Word, as the Word. Surely we want to be

delivered from dealing with the Scriptures as words, as leters, and to be brought into the place where

it is the Spirit in the Word giving life. What a diference there is between those two realms. One leads

to nothing but death, paralysis, to the chilling and blightng of everything; the other leads to a positve

condemnaton, to judgment which is necessary to slay the thing that is evil. It does not leave things in

that blighted state without any meaning, which is all too ofen the case when it is merely a thing of

the leter.

So you get the twofold aspect of the Word unto growth in Christ. Firstly, the Word is a Spirit-breathed

uterance. That is what the Word of God must be, and not just something that has been writen.

Secondly, the Spirit of life associated with the Word. This raises a very big queston, a queston that

perhaps it is almost dangerous to open in public in these days, and to answer which maybe would

require a good deal of explanaton. The queston is this: How far is the writen Word, as it stands, the

Word of God? This Book can be taken hold of and the same fragment used in ffy diferent ways at the

same tme. The same passage of Scripture can be the basis of a dozen diferent things, all of which are

mutually exclusive and contradictory. Which of these dozen or ffy is the Word of God? You can take

Scripture as the leter like that, out from this Book, and you can say: This is the Word of God! How are



you going to prove it? All these diferent people take the Word of God, and get a diferent meaning

with a diferent result, act in a diferent way, and justfy a diferent course, and the same Word has

brought about terrifc confict and oppositon between diferent sectons of people. How far is it the

Word of God as it stands? My point is this, that I believe that something extra is necessary to make

that the Word of God in truth, in fulness, and that is the Spirit of life in it. That Spirit of life (we are

thinking of the Holy Spirit now, not an unintelligent abstracton) must Himself use, and apply, that

Word, to make it the Word of God. I do not believe that you can get any Divine result by simply

quotng scripture as scripture. The Holy Spirit has to come into that Word, express Himself as in it, and

make it live before you get the Divine result, because of the object in view. A living Heavenly Man is

not made by mere words, even though they be words of Scripture. That is what people have tried to

do. They have tried to make the Church by words of Scripture, consttute the Church by what is here

as writen, and so you have half a dozen diferent kinds of churches, all standing on what they call the

Word of God, and the thing does not live. It is a living, Heavenly Man that God has in view, and to

produce that, the Spirit must operate through the Word. “The words that I have spoken unto you are

spirit, and are life,” said the Lord to His disciples. “Lord, to whom shall we go? Thou hast the words of

eternal life.” On the part of Peter, the spokesman of these later words, this was a word of

discriminaton. The scribes and Pharisees had the Scriptures. They claimed that everything they had

and held was in the Word of God. Ah yes, but they knew them not as the words of eternal life. There is

a diference. This life is in His Son. It has to be in a living relatonship to the Lord Jesus that the

Scriptures are made efectve.

The Sovereignty of God in the Creatve Word

That works, in the frst place, sovereignly in the directon of the unsaved. You may take the Word of

God as it is writen and preach it, but you have to leave the whole mater to the sovereignty of the

Spirit. Preach it to a crowd of ffy, a hundred, a thousand, and to nine hundred and ninety-nine of the

thousand the thing is as dead as anything can be. They see nothing, they feel nothing, but one in the

thousand is sovereignly touched. That word is something more than an uterance, than leters, that

word is spirit and life. That is no accident, no chance, but a sovereign act. The Spirit of God has come

into the Word in relaton to that one. That is the foolishness of preaching, in a sense, that you have to

preach, and have no guarantee that the many will be touched by the Word of God. You have to

commit yourself to the waters, and believe that God will somewhere come into the Word and touch

some life, though the majority should be lef untouched. That is the extra element, the Spirit of life in

the Word of God, sovereignly actng in relaton to the unsaved.

That, of course, is the creatve Word, and brings us to see that in the Heavenly Man the Word of God is

God’s act, and not just God’s statement. In the Heavenly Man the Word of God is never a statement

alone, it is an act. We say many things, and then we look round for the result, with the thought in our

minds, “What is the value of all this?” You have never, never to look for the result of God’s Word in the



Heavenly Man; it is there. You may not see it, but it is there. The Word in relaton to the Spirit of life in

Christ is an act; something is done; and when that Word has come by the Spirit of life, those to whom

it has been directed by the intelligent Spirit can never again be the same, though they may seem to go

on in the old way: “...the word that I spake, the same shall judge him in the last day” (John 12:48).

Something has been said; the Word has come, and the thing is done, never to be undone. Sooner or

later those concerned are going to come right up against that, and it is all going to be dated back to

that hour when the Spirit gave expression to the Word. That is a tremendous fact. That is the value of

giving the Word in the Spirit, because it is an act. It is creatve. It is something done, not something

said. Oh, to recognize that the Word in the Holy Spirit is something done, not merely something said.

God’s Word is always God’s act: “...the worlds have been framed by the word of God...” (Heb. 11:3).

The Word of the Lord is a blessing. It is not just saying, The Lord bless you. It is a blessing in itself; it

brings the blessing. It is an act.

The Life Principle Established in the Case of the Saved

In the saved there is another side. The frst side is creatve, sovereign. Now in the case of the saved,

where those concerned are the Lord’s people, the operaton of the Spirit in relaton to the Word of

God is no longer purely sovereign. In the case of believers the Word is not given with a view to

bringing about creaton, for that is done. We stand because of the Word of the Lord spoken

sovereignly by the Spirit into our hearts, having thus been made His children, begoten by the Word of

God. That is a sovereign act, but from that tme onward, that which is sovereign ceases and growth is

by the Spirit of life in the Word; but upon a basis that there is life in us to correspond to the life in the

Word. The life in the one, or in the company, concerned is the basis of growth according to the Word

of the Lord, which has life in itself. Take a simple illustraton from our use of natural food. No mater

how you may feed a corpse, you will get no development, no kind of growth. It is of no use feeding a

dead man. There must be some life in a man that corresponds to the life in the food, takes hold of it,

works with it, co-operates with it, before there can be growth. That is what we mean by the actvity

which bears the mark of sovereignty in the main ceasing. The sovereign act is something apart from

ourselves; it is the grace of God to sinners who can give nothing back. Now that the life is in us our

growth is on the basis of the life within us co-operatng with the life in His Word. You can preach to

people who have not much light, and preach in the Holy Spirit, and may not get very much result

because of the limited measure of life that is in them. But you get tremendous response to a living

word when people are all alive unto the Lord, when there is life in them. Growth comes that way, the

life in us corresponding to the life in the Word, forming the Heavenly Man.

The Spirit-accompanied Word imparts life, quickens into life where there is a dead state, and does it

sovereignly; but the Spirit-accompanied Word requires a response in the spirit in the case of those

who have already been sovereignly brought into relaton to Christ through the Word. The same life in

the Word governs our lives as governed our new birth. The Lord Jesus was begoten truly of the Holy



Spirit, the Spirit of life, but by the Word, or through the Word. Now, for the governing of His life, the

same life through the Word operated as in the birth; that is, the same life that brought into being must

be in the Word which governs the life, to bring that being to full growth. It is the life principle which is

so important. It is this newness, this freshness that is of such account—if you like, this originality. Do

not misunderstand; we are not using that word in the natural sense. We mean that in the birth by the

Spirit of life there is something that never was before; it is original, new. We are a new creaton in

Christ Jesus. We call it the “new birth.” It is not just something fresh, recent, but something that was

not before.

In relaton to the Word it has to be like that. The Word must come with all the force of something that

never was before. There has to be a sense of Divine originality and freshness about it that is bringing

to wonder, amazement. Again, you can test that. When the Word is in the hands of the Holy Spirit,

though you may have read a passage a thousand tmes, and have had something from that word, you

can come back to it again and say: Well, I never saw that before! Why, this is alive with meaning and

value beyond anything before! There is all the diference between that, and the stale stuf that we put

into books as the result of our Bible study. The Lord would have His ministers in the realm where their

handling of the Word of God is in life. It is the Heavenly Man being governed by the heavenly life in

the Word, so that everything is constantly new, constantly fresh, constantly original.

How true that is to experience. There have been tmes when we thought we knew all about a certain

thing in the Bible; we have talked about it tremendously, and it has been our theme for a long tme.

Then a period of tme has elapsed when we have lef it, and the Spirit of the Lord has led us to that

again, and it is as though we have never seen that truth before. We fnd that we can come back to the

old themes, as they are called, with such a newness. Other people may not realize what is going on in

us. They may hear what amounts to the old things again, but they say: ‘There is such a new meaning,

a new grip, that it is quite clear the Holy Spirit has not fnished with that mater, and has more to say

to us about it.’ We have to be careful how we react mentally to things like that. We are so ofen

tempted to take this attude: Oh, well, I have spoken of that so ofen that people must be tred of it!

The Holy Spirit is saying: You say it again; do not take any notce of what they think; if they have heard

it a thousand tmes, you say it! And when you do so, there is something done which, with all the

earlier uterances of the same thing, has never been done before. Be careful of pigeon-holing anything

in the Word of God, and saying that we have exhausted that. If you are dealing with the themes of the

Bible, as such, you may as well pigeon-hole the whole thing right away. If you are moving in the Spirit

with the Word of God, there will never be a tme when any part of the Word of God becomes

obsolete. It is the same new life that never was before, which came into us to consttute us a part of

the Heavenly Man, which is so governed by the Word all the way along, unto constant increase,

constant growth.

Remember, then, that it is a mater of life. Remember that doctrine comes out of life, and not life out



of doctrine. The Church comes out of life, and not life out of the Church. It is not atachment to

doctrine, nor atachment to the Church, but atachment to the Heavenly Man in a living way that is

the vital necessity; and then you will get the doctrine and the Church. In the Word as we have it, the

doctrine came afer the life. The Church existed before the doctrine of the Church was given.

Atachment to the Heavenly Man produced the doctrine of the Church. The Church came about by a

living relatonship, not by taking up a revelaton of what the Church was, and seeking to put it into

operaton. Life comes frst of all, and where life is found the rest will follow. It is of no use trying to

impose the doctrine of the Church, or any other doctrine, upon people, if they are not alive unto the

Lord. The Lord knows what He is doing. You cannot go about the world anywhere, not even amongst

Christan people, with your full doctrine, your full revelaton, and have the assurance that, as you give

it out, they are going to leap to it. You have to go where the Spirit leads you, for the Spirit knows

exactly where there is a sufciency of life to have prepared the ground, and what can respond to that

which you have to give. How we would like to go out into the world and talk to all the Lord’s people of

what He has shown us, and give them the revelaton of the Body of Christ! We should go and organize

great gatherings and get people together, only to fnd that they look at us blankly and exclaim: This is

strange doctrine! You cannot do it like that. Increase has to be on a basis of life; because doctrine does

not come frst, but life. You cannot get the Church by trying to get it! There has to be life, and life by its

working forms the Church, becomes the realizaton of the Church. The reversal of that order only leads

to Babylon.

What is Babylon? Babylon represents the loss of the authority of the Word of God as a living thing. It

was in the reign of Jehoiakim, the king who took his pen-knife and cut up the Word of God, that Judah

began to be carried away into Babylon. When he repudiated the living authority of the Word of God,

all the vessels of gold and silver were carried of to Babylon. It is a parable. It means that the Lord’s

people come into bondage, into captvity, into death, are out of the place of the Lord’s appointment,

and the Lord’s ministry is not going on in life, because the vessels have departed, have all been taken

away. Right up to that tme they were going on with their sacrifces, going on with their Levitcal order.

But that is not the point. You can have the form of things, the system, and yet go to Babylon. It is the

Word of the Lord as a spiritual and living thing, which keeps you free, clear, strong, out of Babylon.

Chapter 11 - The Heavenly Man and the Word of God (Continued)

Reading: John 1:14, 14:10; Col. 3:16,17; Rev. 19:13.

In the course of our previous meditaton, we noted the relatonship of the Holy Spirit to the Word of

God and the Heavenly Man, and before we pass on to further consideratons it may be well to sum up
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that relatonship under three or four specifc heads.

The Holy Spirit Related to the Word of God and the Heavenly Man

(a) In Birth. We observe, then, that the Holy Spirit is related to the Word of God in the birth of the

Heavenly Man. The Word was presented to Mary, and it created for her a problem. In the human

realm there was perplexity as to how the realizaton of this thing could be; how she should atain unto

that; how this wonderful presentaton and unveiling of possibility and meaning, purpose and intent,

and Divine thought could ever become a realized thing. That was her problem. The angel answered

her enquiry and cleared her perplexity with one statement: “...the Holy Spirit shall come upon thee...”

(Luke 1:35). So we see that, related to the Word of God, there was the Spirit, in this birth.

The Holy Spirit did not take up the Word to make it a realized thing in Mary untl she had commited

herself to the Word. That is always a law. But when she commited herself deliberately to the Word,

then the Holy Spirit took up the realizaton of the meaning, the implicaton, the content, the purpose

of that Word.

(b) In Confict. In the same way the Holy Spirit was associated with the Word of God in the confict.

When the Spirit had come upon the Lord Jesus, as the Heavenly Man, at Jordan, He was led of the

Spirit into the wilderness, to be tempted of the Devil. Being led of the Spirit, governed by the Spirit,

actuated by, and moving in, the Spirit, the Word of God was, by the Spirit, the instrument for the

overthrow of the enemy, and for the ultmate advance rather than the arrest of the Heavenly Man.

You notce that there is the mark of enlargement, because when the Devil lef Him, it says, “...Jesus

returned in the power of the Spirit...” (Luke 4:14). There is the mark of enlargement, the sign of

increase through this that has happened. The Spirit was associated with the Word in the confict, unto

victory, and unto enlargement.

(c) In Ministry. The same was true in the ministry of the Lord Jesus: “...the words that I speak unto you

I speak not from myself; but the Father abiding in Me doeth His works” (John 14:10). The words are

the issue of an indwelling actvity of the Father, by the Spirit.

We are speaking solely of Christ as the Heavenly Man now, not of Christ in His Deity and Godhead, as

the Son of God in the highest sense. In His ministry, by the anointng, by the indwelling Spirit of the

Father, there are actvites going on in Him which result in words coming from Him. But they are not

from Him apart from the Father, they are not from Him out of relatonship with the Spirit, they are

coming from the inward actvites and energies of the Spirit of the Father. The Spirit is producing the

words by His operatons in the life. That is why they are always practcal words, that is, words of

practcal efect. We will come back to that presently.

(d) In the Life. What was true in His spoken ministry, and in these other ways, was also true in His life.



His life was a contnuous and spontaneous fulflling of the Scriptures, not by contnuous reference to

them, but through the indwelling of the Spirit, Who had the Scriptures in possession, having Himself

given them, and inspired them. They are eternal, and the Spirit in Him was moving in such a way that

the Scriptures were being fulflled all the tme. On many occasions the statement is made to indicate

that fact: “...that the scriptures might be fulflled....” So He was energized and actuated in His life, and

in all its incidents, by the Spirit in relaton to the Word. The Heavenly Man is governed by the Word of

God through the Eternal Spirit. That is true of Him personally.

Now that is true also of Him corporately. The corporate Heavenly Man is the result of the same

process. The Church, His Body, in its every part, is brought into being by the Word, frstly presented,

and then contemplated, considered, responded to, and the Holy Spirit taking it up and making it a

living thing. The result is the Church, the Body of Christ, the corporate Heavenly Man.

That is how the Church comes into being, and to contemplate any kind of thing called the Church,

which does not come in by the operaton of the Holy Spirit through the Word of God, is to

contemplate something that does not exist in the thought of God. Set the Word of God aside and you

will have no Church. What you will have is something that is uterly false. Set the Holy Spirit, in

relaton to the Word of God, aside, and you destroy what you are trying to build up.

That is viewing it in a very general way, but for us it becomes an immediate mater that our very being,

as a part of Christ, issues from exactly the same principle as operated in His incarnaton, the Word and

the Spirit co-operatng.

A Reiteraton of the Divine Purpose—The Principle of Incarnaton

Let us break this up, going back a litle in thought. God requires a Man for the expression of His

thoughts. To put that in another way, God has never meant just to uter words, statements; to make

Himself known and give expression to Himself by verbal uterances. There is a great deal more

hanging upon that than appears for the moment, but that is the simple fact, that God has never

intended to make Himself known by statements, by words, by verbal uterances. That is why it is

infnitely perilous to be occupied with teaching as teaching, and to take up teaching as teaching, to

take up things said, and think that because we have the thing said to us we have the thing itself. We

never have! Many people have all the things that have been said, but they have not the thing itself.

There is such a positon to come to as that of learning, and never coming to a knowledge of the truth.

That is a positon of great peril. Yes, for twenty, thirty, forty, ffy years we may have heard all that

there is, and know it all, and yet never have come to a knowledge of the truth. It sounds like a

contradicton, but it is possible, or the Word of God would not say so. What is the trouble? Where is

the faw? That is what we are trying to see now.



Now, as we have said, God never intended to try to make Himself known, to give expression to

Himself, by words, by statements, by mere uterances, that is, by things said. For the expression of His

thoughts God requires a Man. The Word, therefore, becomes fesh; for the man God desires must be

the product of His Word in an inward way; that is, life must be related to truth, and truth must be

related to life.

Again, there is the terrible danger of speaking apart from the Word of God having been inwrought.

There is a fascinaton about the great truths, and connected with this there is a danger, especially if

you happen to be in what is called “ministry.” The danger is that of getng hold of truths, of doctrines,

of themes, of subjects, of things in the Word of God, and all the tme talking about them. You go and

hear something fresh, and it is a new idea, and so of you go to give it out. In reality you are collectng

material for your ministry in that way, and there is a terrible danger in so doing. It is going to put you

and your hearers into a false positon. As we have already said, it will make things top-heavy. You are

building teaching upon something that is not life, that is not growth. It is simply a case of putng

teaching on to people, and presently the whole thing will topple over, down will come your edifce,

and you will wonder what is the mater. It is only life that counts. You have to lay a foundaton, but

there must be an excavatng, an upheaving, a breaking up, an inworking, before you can add teaching.

That is why doctrine followed the working of grace in the heart, in the New Testament. The word of

grace was begun, and then the Lord explained by the doctrine what He had been doing. It is ofen thus

with ourselves. The Lord takes us through something which we cannot understand, and which to us,

while we are passing through it, is a deep, dark, terrible experience, but aferward He explains it to us

in His Word, and we are brought into a full interpretaton of what we have gone through. It is far

beter to have it so.

The receiving of the Word of God by the Old Testament prophets is described by the Hebrew

verb hayah, which means “happened.” Thus the literal rendering of the Hebrew is, The word of the

Lord happened unto so and so. In our translaton this is expressed by the word “came”: The word of

the Lord came to so and so. It is an event, not just a verbal uterance. That is how it has to be through

us to others. That is why the Lord said, “...the words that I have spoken unto you are spirit, and are

life...” (John 6:63). There is an event with His words, not always in the immediate consciousness of

those spoken to, but, as we have already pointed out, something is done, and it will come to light one

day. Upon that everything in destny hangs. God speaks, and something is efected one way or the

other. Thus the Word of God is not merely a saying, a speech, it is an event.

The full value is given to the Word of God when it is incorporated in a body. That is, of course, patent

in the case of the Lord Jesus Himself. The full value of the Scriptures was reached when they were

incorporated in Him personally, when it could be said, “And the Word became fesh, and tabernacled

among us... full of grace and truth” (John 1:14).



The Word of God and a Living Assembly

On the corporate side there is something to be recognized which perhaps may occasion difculty for

the moment, but which is nevertheless true, and something that must be taken into account, and be

remembered, that the Word of the Lord in a living assembly has special value and power. If you have

not seen that mentally, and recognized that as a truth, possibly you have known it as an experience, as

a fact. In a living assembly of the Lord’s people, with the Word of the Lord in the midst, what power

that Word has, and what value. But how unproftable it is to try to preach the Word in the midst of an

assembly that is not living, but dead and dry. It may be the Word of the Lord, and, so far as the

preacher is concerned, it may be in the power of the Holy Spirit, but of how litle proft it is. When you

get an assembly really alive unto the Lord, a body throbbing with life, what value, what power, what

fruit there is in the Word. It was true in the case of the Lord Jesus. There you have a living One, with

the Word of God in Him, and you see how, so far as He was concerned, the Word was spirit and life.

The Word had special value in Him, because in Him was life.

That is a true principle in relaton to the Heavenly Man, as corporately set forth. You have there a

living body, with the Lord’s life and the Lord’s Word in the midst, running, having free course, and

being glorifed. On the outer fringe of that company there may be the unsaved, and others who are

not alive to the Spirit, but the fact that the Lord has a nucleus of living ones in the midst gives to the

Word something of value, which makes it far more powerful, far more efectve, than where this is not

the case. This is a thing that those who minister in the Spirit know all about in experience. If the Word

is ministered in a fairly large company, not very far advanced, and not having learned the language of

the Spirit, and anything is said very much beyond early simplicites, they look at you almost open-

mouthed, and think you are talking a strange language. But when the Word has been released and

there have been two or three who are alive to the Word, it has taken on power, and these people,

although not perhaps understanding the terminology, have become alive to something. Some of you

when preaching may have looked round the congregaton to fnd one co-operatng spirit, and the

Word has found release. If there is a nucleus in the midst of a realm of death, or comparatve death,

the Word of God has a special value by reason of a Holy-Spirit-actuated unit. It is there that we have to

see the importance of being alive unto the Lord for the ministry.

We have been dealing with the fourth chapter of Ephesians, where we read of the Heavenly Man

giving gifs; apostles, prophets, evangelists, pastors and teachers, for the perfectng of the saints unto

the work of the ministry. The saints are to minister. Now here is a way in which the saints minister. All

the saints do not come up on to the platorm and give the message, but they marvellously minister

when they co-operate with the ministry, and really the ministry of the apostle or prophet, evangelist,

pastor or teacher, is fulflled by the living company. It is a poor look-out for the one who is ministering,

if there is not a company to fulfl the ministry like that, by spiritual co-operaton. In that way the Lord

gets through with a revelaton of Himself. How much more can the Lord reveal Himself when He has a



living company.

The Lord seemed severely limited when He was here, so that He could never say all He wanted to say:

“I have yet many things to say unto you, but ye cannot bear them now” (John 16:12). Nor, again, could

He do what He wanted to do: “And He did not many mighty works there because of their unbelief”

(Mat. 13:58). But, given a living company, there is no end to the possibilites. The Lord can reveal and

express Himself there. The Lord needs a Man, a heavenly Man for His self-revelaton, the expression of

His thoughts, and the full value is only given to the Word when it is incorporated in a body.

Christ and the Word of God are One

Now we come much closer. The thing that must be said at once is, that by the Holy Spirit the Word is

Christ. It is not a statement of things, it is the expression of a Person. What we mean to say is, that we

have to take the same attude toward the Word, that we take toward Christ. We have to face the

Word of the Lord in the same way that we face the Lord Himself. It is not something of the Lord

presented to us in words, but it is the Lord Himself coming to us. We cannot reject any part of His

Word and keep Him. We cannot divide between the Lord and His Word. People seem to think that

they can take some of the things the Lord has said and leave others. The Word is one. The Word is the

Lord. To refuse the Word in any part, is to refuse the Lord, is to limit the Lord, is to say, in efect: Lord, I

do not want You! Lord, I will not have You! It is not that we will not have the Word, but that we will

not have the Lord Himself, for the two are one: “His name is called The Word of God.” “The Word

became fesh....” You cannot get in between, the two are one. He is the Word of God. God does not

come to us in statements, He comes to us in Person, and the challenge is to take an attude, not

towards the things said, but towards the Lord Himself.

The Necessity for Heart Exercise

The queston that arises in most of our hearts when we have been hearing a great deal is, How is that

to become our life? How is that to become a part of us? How are we to become the living expression

of that? That is the queston which should arise, at any rate. Let us remind ourselves, and those for

whom we have responsibility in ministry, that it is possible to be ever learning, and never coming to a

knowledge of the truth. We can atend conferences, go right through every meetng, and mentally

take in all that is said, and go away with it in our minds, or have it in our note-books, and then have to

come back to another conference to get more, and then to another, and stll another. We look back

over the years of conferences and begin to take stock, and we ask ourselves the queston: What is the

result of all this? I remember that on such and such an occasion, such and such a thing was spoken

about, and on another occasion something else; these have been the things which have been the

subjects of the various conferences; and now, what does it represent? That is a very solemn queston.

Is it that we know these things; that is, if they were repeated, should we take the attude: Well, we



have heard that before; we know that! That is what we mean by ever learning, ever learning, without

maybe ever coming to the knowledge of the truth, in the sense in which that word “knowledge” is

used. What are we going to do? How is all this to be translated into something more than words, more

than thoughts, more than ideas, more than truths as truths, more than teaching, so that it really does

become incorporated, expressed in a Man? It can be, and it must be. Exactly the same principle must

operate as when Christ was born of Mary. It means that the Word presented has to lead us to exercise

of heart. That is what happened with Mary. She immediately entered into an exercise of heart about

it. You know what measure of exercise has resulted from your hearing of the Word. Consider it thus:

What does that mean? What does that involve? What cost will that entail? What is that going to lead

to? Is that the will of God for me? The need is of a present, direct, and deliberate taking up of the

Word, and facing it, contemplatng it, entering into exercise of heart about it. That is the frst step

towards incarnaton of the Word.

Having looked at it, having been exercised by it, we must take a deliberate step in relaton to it in faith.

That is necessary. You will never get anywhere unless you do. When, having faced that Word,

weighted it, looked at it in the light of God’s will for you, and having come to a positon you take a

deliberate attude, if it is to be towards the Lord, the attude must be: “Behold, the handmaid of the

Lord (behold, the servant of the Lord); be it unto me according to Thy word.” “I do not know how it

can be; it seems an impossible thing, too high for me, but be it unto me.” That is faith. Mary did not

stand back and say: Well, it is a wonderful revelaton, far too great for me; I do not believe it can ever

be, I cannot really accept it! Wonderful as it was, and impossible as it was on any other ground but

God, with the sheer impossibility of its ever being on any natural ground, she said: Nevertheless, be it!

That is faith. It is not according to what I think is possible, what I feel to be possible, what seems to me

to be possible, but “according to Thy word.” It is according to the Word, and that Word is not an

impossible thing! If You have spoken, You do not speak impossibilites, You do not challenge me with

impossibilites! “...be it unto me according to Thy word.” It is a commital of faith, a deliberate act of

faith in relaton to the Word, that is required. How many of us have so acted over things which we

have heard? How many of us have got away and, in exercise of heart, said: “Lord, that is a tremendous

thing, and for me in a natural way it is quite impossible; but it is Your Word, therefore, be it unto me. I

stand on it, and I stand for it, You make it good. I can do no more than say, Yes, and I believe God.”

There is a great deal in a transacton like that. Without that we do not grow. Without that we are ever

learning and never coming to a knowledge of the truth. Without that so much of truth becomes

merely mental in its apprehension, and is not living, is not efectve.

However much we have failed in the past, there is something to be done in this mater. When the Lord

has been speaking to us, we should make it our frst business to get apart with Him. You would not

believe the heart-break it is, to one who has been pouring out that Word, to fnd that almost before

he has fnished his message, and the gathering is closed, people are talking on all the trivialites of

their domestc and business afairs, on things that can quite well wait. It is not as though there were



any serious or critcal situaton to be enquired into, but mere talk ensues along the lines of ordinary,

every-day things. Our point is that there has to be a deliberate transacton with the Lord, if that Word

is to become an expression of God in a life; and God can never be satsfed with anything else. God can

never be satsfed with mere statements, but only with the man as a living expression of His words.

The Relaton of the Word to the Cross

That is why the Word is always related to the Cross. The Apostle Paul uses this phrase: “For the word

of the cross is... the power of God” (1 Cor. 1:18). It is the power of God. It is the wisdom of God. We

know that the word used is the “Logos” of the Cross. The Logos is the combinaton of a thought and

expression in a personal way. It is the Word in a Person, related to the Cross. That is why it is put in

this way by the same Holy Spirit of knowledge and understanding, in the Book of the Revelaton: “And

He is arrayed in a garment dipped in blood: and His name is called The Word of God” (Rev. 19:13). You

see the two things, the garment sprinkled with blood, and His name “The Word of God.” Then you

look into the Leter to the Hebrews, and you will remember that in chapter nine and verse nineteen,

you have these words: “...he took the blood of the calves and the goats, with water and scarlet wool

and hyssop, and sprinkled both the book itself, and all the people....” There is the Word and the Blood.

It is the Cross that gives the working power to the Word.

The Cross of the Lord Jesus is a tremendously efectve thing. The Cross of the Lord Jesus, in its

spiritual value, will break down everything that stands in God’s way. It will clear the ground of the old

creaton. It will destroy the power of the enemy and his works. The Cross is a tremendous thing for

breaking down, destroying, overthrowing. The Cross, on its resurrecton side, knows no bounds to

power: “...the exceeding greatness of His power to us-ward who believe, according to that working of

the strength of His might which He wrought in Christ, when He raised Him from the dead...” (Eph.

1:19, 20). The Cross has these two sides, the breaking down side and the raising up side, and it is in

the power of the Cross of the Lord Jesus that the Word of God fnds its efectveness. He becomes the

Word of the Cross, and the garment sprinkled with blood is the garment of Him Who is “The Word of

God,” and as “The Word of God” He gets His power by way of the Cross. Christ crucifed is the power

of God. When the Cross has its place in our lives, the Word of God is tremendously potent. An

uncrucifed preacher is an inefectve and unfruitul preacher. Ministry in the Word of God from any

but a crucifed minister or vessel is impotent, fruitless, barren. Find the crucifed man giving the Word

of God, and you know it will be efectve, fruitul, powerful.

Take Jeremiah as a great Old Testament illustraton. If ever there was a crucifed man in spirit, it was

Jeremiah. He bears the marks of a crucifed man right from the beginning. If you want to know what a

crucifed man is, read the frst chapter of Jeremiah’s prophecy, and you will see him indicated at once.

Read right through Jeremiah, and you will see a life size portrait of a crucifed man. Turn to chapter

one, verses four through six:



“Now the word of the Lord came unto me, saying, Before I formed thee in the belly I knew thee, and

before thou camest forth out of the womb I sanctfed thee; I have appointed thee a prophet unto the

natons.”

Any natural, uncrucifed man would leap at that, and say: My! I am somebody! What power is

entrusted to me! What a life-work I have!

“Then said I, Ah, Lord God! behold, I cannot speak: for I am a child.”

Such is the reacton of a crucifed man to a great prospect set before him by the Lord. See what a

crucifed man can be when the Lord has him in His hands—verses nine and ten:

“...I have put My words in thy mouth: see, I have this day set thee over the natons and over the

kingdoms, to pluck up and to break down, and to destroy and to overthrow; to build, and to plant.”

There is the Cross in the word of the crucifed man: “...My words in thy mouth...” destroying,

overthrowing, plucking up, castng down. That is the power of the Cross. The Lord does that with

regard to ourselves. The Cross works havoc in our fesh. It brings us to an end. But there is another

side of the Cross, and that is to build, and to plant. That is the working of the Cross in resurrecton.

Thus we have the Word in the mouth of a crucifed man. It is the Word of the Cross in efect. It is

Christ crucifed, the power of His Cross bringing into view a heavenly Man, through the embodiment

of the Word of God. The Cross gets rid of that other man who looms so large, and who is to be

summed up in Antchrist, the super-man, who will sit in the very temple of God giving out that he is

God; some great one of this old and cursed creaton, so lifed up in pride that he assumes the very

place of God. The Cross casts him out, and brings God’s Man into view, greater than he. Over against

Antchrist is Christ, and there is no comparison. The Cross brings in that Man by putng out the other.

All that is in us of that other man the Cross brings to nought, and thus makes room for the revelaton

of the Heavenly Man, both personally and corporately, and gives to us a ministry which is the result of

the work of His Word within. It is a ministry which is a work, not a ministry of statements. That is why

we have stressed the words in John fourteen—“...the wordsthat I say unto you I speak not from

Myself: but the Father abiding in Me doeth His works.” The Father dwelling in Him was doing His

works. The words that He speaks, He is not speaking from Himself, they are coming out of the Father’s

works. Thus, it is not a case of truth, teaching, words, ideas; it is a ministry (evidenced, maybe, by

words, but by “words, which the Holy Spirit teacheth”) resultant from inward works, the works of the

Spirit within. The Lord lead us more into that.



Chapter 12 - Taking the Ground of the Heavenly Man

Reading: Col. 2:16–23; 3:1–11; Eph. 4:13–15.

There is one partcular applicaton of this whole vast, comprehensive truth which we feel we should

stress at this tme. It has to do with our taking the ground of the Heavenly Man. Whether you consider

Him personally or corporately in the Word, you will see that the one thing which is being pointed out

as absolutely necessary, is that the ground of the Heavenly Man shall be taken; that is, that man shall

come on to the ground of the Heavenly Man. God has nothing to say to men, nothing to do with them,

on any other ground than that of the Heavenly Man. His attude is that, if you want Him to speak to

you, to have anything to do with you, you must come on to His ground, which is that of the Heavenly

Man. You have to leave your own ground of nature, whatever be your thought of it, and you have to

come on to His ground. You must leave the ground of the earthly man, the fallen Adam, leave natural

ground, and come on to the ground of the last Adam, on to heavenly ground, which is spiritual

ground.

If you were to take that thought, and begin to read again the Gospel by John, and then go on into the

Epistles, especially those of Paul, although it is not confned to them, you would see that this is the

one thing all the way through, and it would give you a wonderful opening up of the Word.

Christ the Sole Ground of God’s Dealings with Man

We begin, then, by seeing that the Father has set forth the Son as His ground of dealing with men, and

He will deal with no man on any other ground: “...Him the Father, even God, hath sealed” (John 6:27).

Jesus of Nazareth was anointed by God. Now that is God’s ground: “This is My beloved Son, in Whom I

am well pleased” (Mat. 3:17); “This is My beloved Son... hear ye Him” (Mat. 17:5). He has set forth

the Son, and if you want to have anything to do with God at all, if you want Him to have anything at all

to do with you, you have to come on to the ground of the Son, the ground of the Heavenly Man. God

meets us in Him. God takes up His work with us there on that ground. God carries on His work with us

on that ground alone. For all God’s interest and actvity with us, Christ is the First and the Last. He is

set forth, sealed, anointed, and there only shall we fnd an opened heaven.

Referring again to Jacob and his dream, we read: “And he lighted upon a certain place, and tarried

there all night.... And he dreamed, and behold a ladder set up on the earth, and the top of it reached

to heaven; and behold the angels of God ascending and descending on it. And, behold, the Lord stood

above it, and said...” (Gen. 28:11–13). The Lord took that up, as you remember, with Nathaniel, and

said: “...ye shall see the heaven opened, and the angels of God ascending and descending upon the

Son of Man” (John 1:51). The Lord communes with man by way of that ladder, which is the Son of
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Man, and by way of His Son alone; He speaks to us at the end of these tmes “in His Son, Whom He

appointed heir of all things.” I think it hardly needs stressing that this is where we begin, and this is

what the Father has done. He has made the Heavenly Man, His Son, the sole ground upon which to

meet man.

The Meaning of the Divine Appointment of the Son

In using the term “Heavenly Man,” we are doing something more than just referring to a Divine

Person, the Son of God. We are implying a great order of Man, a kind of Man, consttuted by all

heavenly features, resources, facultes. Everything about this Man is heavenly, and of practcal value.

Nothing in Him is without meaning, without value. It is something of an applied kind; that is,

everything that is in Christ is of use, of heavenly use for us, of heavenly value, of practcal meaning.

That is why we speak of Him as the Heavenly Man, the kind God has in view. God can only deal with

that kind, and that is why we have to leave our own ground and get on to Christ’s ground, because

God can only deal with that kind. That is what is meant by the so familiar phrase, “Believe on the Lord

Jesus Christ...” (literally, believe on to the Lord Jesus Christ). This is not the mere taking of an attude

toward Him and saying: Of course I believe Him, I believe He is a perfectly trustworthy One. No! It is

the commitng of oneself, a stepping on to His ground, taking the ground of the Heavenly Man. Untl

that is done there is no hope at all. In order to do that, we have to leave our own ground, and that is

not so simple as it sounds. It is a life-long educaton. There may be one act in the beginning, where in

that frst inital sense we believe on to the Lord Jesus Christ; where we step over on to Him in faith and

commit ourselves to Him and trust Him, but for the rest of our lives we shall be learning what it is to

leave our own ground and take His. As we do that we come to His fulness, the fulness of the stature of

Christ. It is as we learn to leave our own ground and take the ground of the Heavenly Man that this

can be. We have plenty of opportunites every day we live in which to do that. It is a life-long course,

though there is that inital act in the beginning of which we have spoken.

The Truth Illustrated in the Case of (a) Nicodemus

Take some examples. Nicodemus presents himself to the Lord Jesus as interested in Divine things,

interested in what he calls the kingdom of God. He feels that Jesus can tell him something, and give

him some informaton. “Rabbi, we know that Thou art a teacher come from God... ” (John 3:2). Well,

You can tell us something! The Lord does not begin to give him informaton. He does not begin to

satsfy his inquiries, and to open up to him Divine secrets. He makes no response to that inquiry, but

He says, in efect: Nicodemus, ruler of the Jews as you are, you have to leave that ground and to come

on to another ground altogether; you must be born anew.

As you follow out the meaning of that conversaton, and of what the Lord said, you see perfectly

clearly that He is only saying in other words, You have to come on to My ground. You must be where I



am, before you can know what I know. You want to know what I know. Well, I cannot tell you, but you

will know if you are born again; you will have My heavenly knowledge when you occupy My heavenly

ground. You can only occupy My heavenly ground by being born from above as I have been. It is a

heavenly man’s ground for a heavenly man’s knowledge. You must leave your own ground. What,

leave my ground? What is wrong with my ground? I am a good, upright Israelite, a faithful teacher of

the Law! Yes, but you have to leave that ground, the Lord Jesus would say; I am not now dealing with a

man and his standing with the Law, I am dealing with you, Nicodemus, a ruler in Israel; you have to

leave your ground and come on to Mine.

That is what is clearly to be inferred from John three and the same principle can be followed

throughout the Gospel. That is the law which is being applied all the way through.

(b) The Inquiring Greeks

You come to chapter twelve and you read: “Now there were certain Greeks among those that went up

to worship at the feast: these therefore came to Philip... and asked him, saying, Sir, we would see

Jesus” (John 12:21). Then the disciples came and told the Lord Jesus that there were certain Greeks

wantng to see Him. What did the Lord Jesus reply? Did He say: Very well, I will come and show them

Myself! No! “Jesus answereth them, saying, The hour is come, that the Son of Man should be glorifed.

Verily, verily, I say unto you, Except a grain of wheat fall into the earth and die, it abideth by itself

alone; but if it die, it beareth much fruit” (verses 23, 24). Did they want to see Him? They must come

on to His ground. What is that ground? Heavenly ground, resurrecton ground. It is not the ground of

this creaton, but you must needs die to get on to this ground. It is not the ground of this earthly life,

but you must die to that. Those Greeks could never “see” Him if their thought of Him were as of

someone of interest here on this earth; if they had come to see someone of whom they had heard

wonderful things, and were looking for a wonderful man who has been performing miracles; if He

were as one of the sights of Jerusalem for which they had come to the feast, one of the people to get

into touch with. They must leave that ground altogether, and leave it through death (we will come

back to that again presently); then they shall see Him by corporate relatonship: “...if it die, it beareth

much fruit.” One corn of wheat turned into an ear—and a harvest. That is how the Lord Jesus can be

known, by our becoming a part of the corporate Heavenly Man, through death and resurrecton. You

have to leave the natural ground if you want to see Him. It is not by the contemplaton of Him as a

historical fgure that you see Him; you only see Him by resurrecton-union with Him, on the ground of

the Heavenly Man.

How true that was with the disciples themselves. He was with them by the space of three and a half

years, and yet they really did not know Him, and did not “see” Him; but afer He had gone from them,

they saw Him and knew Him. The knowledge was something far transcending that of the days of His

fesh.



(c) Peter and the Gentles

Come further, over into the early chapters of the Book of the Acts, and you come to that paragraph in

the history of frst things in the Church, where Peter has been fastng and praying. He falls into a

trance and sees the heaven opened and a sheet let down from heaven. In it are all manner of four-

footed beasts and creeping things; and a voice says to him, “Rise, Peter; kill and eat” (Acts 10:13). To

this Peter replied, “Not so, Lord; for I have never eaten anything that is common and unclean” (verse

14). We know what it is related to. Away up country there is a devout man with very litle light,

reaching out with all his heart to know the Lord more perfectly, to go on with God; hungry for the

Lord, but not knowing the way. In his reaching out for the Lord, he is visited by an angel, and told that

if he sends to a certain place, at such and such an address, there is a man there named Peter, who, if

he but calls for him to come, will tell him what he needs to know. Meanwhile in connecton with that

man, who is not a Jew, who is not of Israel, and who is outside the covenant, the Lord is having these

dealings with Peter. Now, to Peter, that man would be as one of those reptles, those creeping things,

as unclean meat, because he was outside Israel. Peter says, “Not so, Lord....” Now Peter must leave

that ground. That is his old Jewish ground, and he must leave it and come on to the ground of the

Heavenly Man. What is the ground of the Heavenly Man? It is that where there is neither Jew nor

Greek, where these distnctons are not to be made. You are not to make these distnctons, Peter! You

are not to stand of like this, saying, I am a Jew and he is not a Jew; we have no relatonship!

Fellowship is the mark of the Heavenly Man, and there these distnctons are lost sight of. You must

come of your earthly, historic, traditonal ground, Peter, on to the ground of the Heavenly Man.

The Lord made it perfectly clear that Peter had to do it, and that the issues were very serious and

critcal if he did not. Peter had the grace of obedience to leave his own ground, and he went up to

Caesarea and met with one of the greatest surprises of his life in that he found that the Lord was

there! He had to report to the other Jewish apostles that, though he had gone with all fear and

misgiving, he found the Lord there. Yes, the Lord was on the ground that He Himself had provided, the

ground of the Heavenly Man. We shall always meet the Lord on that ground. Leave your own ground,

and come on to My ground, and I will meet you there and show you something which will surprise

you. So it was in this case: “Who was I, that I could withstand God?” The Lord had given them the

Spirit, and I had to get of my ground, and get on to the Lord’s ground, the ground of the Heavenly

Man.

(d) Paul and Israel

What was true of Peter had to be true of Paul. I think Paul was a long tme in getng thoroughly of his

own ground. He clung to Israel as long as he could. Other things there were that had quickly become

clear, and his going out to the Gentles had very largely moved him away even from this ground, but

he was stll clinging to it in measure. That vow, and that going up to Jerusalem which led him into such



trouble, was all the fruit of his clinging to Israel, esteeming his brethren afer the fesh above others.

He did not easily let go. But when at length Paul let go of that ground, then he was able to write the

Leter to the Ephesians. The Leter to the Ephesians is the glorious expression of heavenly ground

having been reached in fulness. Is it not that? Ephesians deals with being in the heavenlies in Christ. It

speaks of the stature of the fulness of Christ. The full-grown man is the Heavenly Man. At long last he

has fnally quited his own ground, that of traditon, nature, birth, natural hope, and now, being on the

ground of the Heavenly Man, he has such a fulness to pass on. He says—and it invests these words

with such richness when you see what they represent of the positon to which he himself has come

—“And put on the new man, which afer God hath been created in righteousness and holiness of

truth” (Eph. 4:24). On this heavenly ground, there can be neither Jew nor Greek. You must leave the

ground of the Jew, leave the ground of the Greek. On this ground there can be neither circumcision

nor uncircumcision. You have to leave both those grounds. On this ground there can be neither

barbarian nor Scythian, neither bondman nor freeman, but Christ is all, and in all. That is the ground

of the Heavenly Man.

All Natural Ground Must be Forsaken

In this dispensaton God is not meetng Jews as Jews, and Gentles as Gentles, and a great many are

making the mistake of thinking that He is. His Word to the Jew is: You must leave your Jewish ground,

and stand before God, not as a Jew, but as a man, and untl you take that ground God has nothing to

say to you; you will not have any light whilst you persist in coming before God on your own ground.

The same has to be said to everyone else. We have to leave our own ground in every way.

As that applies in these directons natonally, it applies in every other thing. Are you going to answer

the Lord back: But I am this or that, or something else; or, But I am not this or that. It is not what you

are, but what the Son is, that is of account. Come on to His ground. The Lord will not meet you on the

ground of what you are, whether it be good or bad; He will meet you on the ground of the Heavenly

Man. Do you answer back, I am so weak! The Lord is not going to meet you on that ground; He will

meet you on the ground of His Son. That is what the Holy Spirit means by such words as He speaks

through Paul: “...be strengthened in the grace that is in Christ Jesus” (2 Tim. 2:1). God hears us

exclaim, But I am so weak, Lord! but He does not pay any heed to what we mean to indicate by that

confession, which is: Come down on to the ground of my weakness and pick me up! He says, You

forsake that ground, and come on to the ground of My Son, and you will fnd strength there. I am so

foolish, Lord! The Lord says: You will remain foolish untl you get on to the ground of My Son, Who is

made unto you wisdom.

That applies all the way along. We take our own ground before the Lord and are surprised that the

Lord does not lif us right out of our own ground and put us into a beter positon, but He never does.

We shall stay there for ever, if that is our attude. The Lord’s word to us is: Forsake your own ground



and come on to My ground. I have provided a Heavenly Man Who is full of all that you need; now

come on to that ground. It does not mater what you are, or what you are not. There everything is

adjusted and made good.

The Witness of the Testmonies to the Truth: (a) Baptsm

This is the meaning of the testmonies of baptsm and the laying on of hands, as mentoned in

Hebrews six. Those testmonies go together. Baptsm is, on the one hand, leaving your own ground of

nature, dying to your own ground and being buried. So far as your own natural ground is concerned,

that is fnished with: “Ye died....” You have parted from your own ground of nature. In your baptsm,

on the other hand, you were raised together with Christ, and you have come on to the ground of

Christ, the Heavenly Man. “Having been buried with Him in baptsm, wherein ye were also raised with

Him through faith in the working of God, Who raised Him from the dead.” It is thus that the truth of

which we have been speaking is set forth in Colossians. And the Apostle goes on to urge the

recogniton of it. “If ye died with Christ from the rudiments of the world, why, as though living in the

world, do ye subject yourselves to ordinances?...” Ye died! Ye died! You are now on other ground, the

ground of the Heavenly Man. In resurrecton you were raised together with Christ; seek, therefore,

those things which are above.

May we just say here, lest some fall into a peril which we recognize in making such a statement, that

amongst the things mentoned it says that you died to being under bondage to the Sabbath. That is

quite true as a legal thing, as a part of a legal system imposed upon you; you have died to that, and

you are no longer in bondage to that. But, mark you, we do not believe that a risen man, a spiritual

man, will violate the principle of the Sabbath. We do not believe that a really spiritual man will do

that. There is that porton of our tme which is the Lord’s porton, that which must be set aside for the

Lord apart from all other things in the mater of tme, that which must give the Lord His place and give

a clear space for the Lord’s things in our week. It is a setled law of a spiritual character that lies

behind the ordinance of the Sabbath. I cannot believe for a moment that a man who is under the

government of the Holy Spirit will treat every day alike, and turn the Sabbath day into a day of

personal pleasure and gain. The Holy Spirit would check a spiritual man on such a mater, at the same

tme keeping him free from the legal Sabbath, so that he holds it unto God and not as a part of a legal

religious system.

Now we say that in parenthesis to safeguard what has just been expressed against an unwarranted

conclusion. Oh, well, I can do as I like because I am not under the Law, someone will say. Oh no! Not at

all! We can have the Holy Spirit now in resurrecton, and on the ground of the Heavenly Man we shall

be kept right by the Lord in these maters.

You see that baptsm sets forth, on the one hand, our having forsaken our own ground of nature,



through death, and, on the other hand, our having come on to the ground of the Heavenly Man in

resurrecton.

(b) The Laying on of Hands

But then we come to the laying on of hands. That immediately follows baptsm in the Scripture of

Hebrews six. What is the signifcance of the laying on of hands? It witnesses to our coming on to the

ground of the corporate Heavenly Man, the one Body, so that in the laying on of hands there is the

testmony borne between two or three, or more, by an act of identfcaton, that we are not isolated

units, but that we are a collectve or corporate body, the corporate Heavenly Man. The ground of the

Lord Himself was that of the one Body, that of the corporate Heavenly Man. There is no doubt that it

is in that life of oneness in the Spirit, as the life of the Heavenly Man, that we fnd the greater

fulnesses of Christ. There is always something more in two than in one. There is always something

more of the Lord in relatedness than in isolaton. The Lord indicates this very clearly when by the

writer to the Hebrews He says: “Not forsaking the assembling of ourselves together, as the custom of

some is, but exhortng one another; and so much the more, as ye see the day drawing nigh” (Heb.

10:25). Why should it be said “as ye see the day drawing nigh?” Because it is the day of the fulness,

the day of the consummaton. Our coming together “so much the more” in view of that day makes

possible the Lord’s giving so much the more unto that fnal fulness. We need it so much the more as

we get near the end, and near the beginning of “the day.” The ground of the Heavenly Man, personal

and corporate, is the ground that we have quite defnitely to take.

In Christ, the Heavenly Man, everything lives. The ruling principle of the Heavenly Man is eternal life.

Everything lives in Him. We have been saying that in Him the Word of God lives. On the ground of the

Heavenly Man, the Word becomes alive. Get on to that ground and you will prove that things are

really alive. Forsake your own ground and take His, and you will fnd life. Put it to the test if you like. If

you keep your ground you will die, or you will remain in death. You say: But Lord, I am so weak! Well,

stay on that ground and see whether you do not die. Lord, I am so foolish! Well, stay there, and see

how much life you enjoy. The realm of “what I am” is the realm of death. And even though it be the

other kind of “I” that thinks itself to be something, that is, a certain self-satsfacton, self-fulness, it is

death. The ground of “what I am,” whatever it may be, is the ground of death. It is not the ground of

the Heavenly Man. Get on to the ground of the Heavenly Man and you fnd life. Forsake your own

ground and take His, and it will be life.

If you get upset, ofended, and go of and sulk, and nurse your grievance, you will die. Are you

expectng the Lord to come out to you there and entreat you: Oh, do not be so upset, do not make so

much of it! The Lord will do nothing of the kind. He does not follow us out like that. He says to us: You

will have to forsake that ground and come back to My ground! You will die out there! And you know it

is not untl you get over your huf and come back on to the Lord’s ground that you begin to live again.



Heavenly things are practcal, not mythical. On any other ground than the Lord’s ground there is

death. If we separate ourselves, forsake that fellowship, that associaton which is our spiritual

relatonship in the will of God, we shall begin to lose, and become like Thomas. We are outside, losing

ground, and our lives will become small, shrivelled, miserable. The Lord will not go out afer a Thomas.

The Lord never followed Thomas out. When the other disciples came together and Thomas was not

with them, because he was ofended, the Lord did not seek him out and say, Come along, Thomas!

The Lord met them when they were together, and it was not untl Thomas came in where they were

that he met the Lord, and came into life, and came to see how silly he had been. Then Thomas fell

down and said, “My Lord and my God.” That is his confession to having been a fool.

If we separate ourselves and go of for any cause whatever, we shall die. The Lord will not come out to

us in life. He will be saying to us all the tme: You must forsake that ground and come back again to

where I can meet you, to where your life is. That is the ground of the corporate Heavenly Man. The

Lord teach us the meaning of that.

Chapter 13 - The Corporate Expression of the Heavenly Man

Reading: Eph. 3:17–21, 4:1–10.

The fact that the Lord Jesus is the Heavenly Man is touched upon at various points in this reading.

Here in chapter four we have the statement that “He... ascended far above all the heavens...” while all

that follows in the chapter is related to the present expression of the Heavenly Man as here in the

world.

We have already noted this feature in John’s Gospel; for we have there seen the Heavenly Man in

person as both present here in the world and at the same tme in heaven. We now meet with it again

in Ephesians, but this tme in a wider sense; for here we have to do with the corporate expression of

the same Heavenly Man in His Body, the Church.

These two are one, not merely by their relatedness, but by their very life; one in their resources, one

in their mind, one in their consciousness, one in their nature, one in the laws of their life, one in their

purpose, one in their method, one in their tmes. There is nothing which relates to them as the

Heavenly Man in which they are not one. It is not just the oneness that springs from an understanding

or an agreement, but that which is the result of being one in substance, one in essence.

Again, we are speaking of Christ as the Heavenly Man, and not of Him as God. In this corporate

expression, it is not a case of the Body actng for the Head, of the Church actng for the Lord. There is
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no independence nor separate responsibility. It is the Lord Himself contnuing His own life and work in

and through His Body; the whole is one Man. Not that the Lord has given up a personal identty and

ceased to be a separate person, but as out from His very heavenly manhood He has given His own

substance, His own consttuents, His own life, to consttute a Body which is so one with Him, in this

uter way, as to be part of Himself. That is the Body of Christ as set forth here. That is the Heavenly

Man corporately expressed.

The Body, the Church, was never meant to be something in itself, but from eternity was always

intended to be “the fulness of Him That flleth all in all.” Therefore it has no existence apart from Him,

nor has it existence apart from God’s purpose in Him. These facts, simple as they are in statement, are

very profound, and very searching in their meaning. They govern and determine what the Church is.

Nothing which bears the name “Church” (in the New Testament acceptaton of that term) and is not

the contnuaton of His Son in this universe, exists in the thought of God.

Now this involves several things, and these are presented in the chapter we have before us.

One Life in Christ

Firstly, this involves the one life that by the Holy Spirit is in all the members of Christ. “There is... one

Spirit”; “Giving diligence to keep the unity of the Spirit....” There is the one life by the Holy Spirit. Only

thus does Christ come to His fulness in His Body, does the Church fulfl the Divine thought for its

existence, come to the Divine end.

We have already sought to see how the Heavenly Man in person was in every detail governed by the

Spirit, inasmuch as upon such a government depended the fulflment of the whole revelaton of God

concerning Him. All the Scriptures which had gone before pointed to Him, and waited for their

fulflment in Him, and He was to be the fulflment of all those Scriptures to a detail. It would have

been an impossible, overwhelming, crushing responsibility to have taken that on mentally, to have felt

a consciousness every instant of His life that He was responsible for everything that was writen in the

Scriptures. To have had that on His mind would have been an intolerable burden impossible of

bearing. He would have been the most introspectve person that had ever lived. Every moment He

would have been asking: Am I doing the right thing? Am I doing it in the right way? Am I doing what I

ought to be doing according to that Book, that standard? But His life, being governed by the anointng,

being under the control of the Spirit, meant that He spontaneously, and by the inward consciousness

that was His through the Holy Spirit as to what was, and what was not, the mind of God, did fulfl the

whole revelaton.

Now what was true of Him personally has to be true of Him in the corporate sense. Here is a

revelaton concerning Jesus Christ which has come out of the eternal counsels of God, a revelaton of



vast meaning, a destny, a great spiritual, heavenly system summed up in Him, and which is to be

expressed, to be wrought out, to be realized in Him corporately as in Him personally. But how is it

possible for us to fulfl it, to realize it, to atain unto it; for it to have its fulflment and its expression in

us? Only on the basis of the one life by Holy Spirit in all. That is what gives force to the exhortaton in

this very leter to “...be flled with the Spirit.” That gives the real meaning and value to the whole

teaching concerning the Holy Spirit—the receiving of the Spirit, walking in the Spirit, being led by the

Spirit—because only so can that which has been produced by the mind of God, concerning His Son,

and which is to have its full realizaton in the Body of Christ, be reached. How necessary, then, for us

all to live in the Spirit. It is not enough that some of us should live in the Spirit; it is important that all

should do so, and that none should walk afer the fesh.

An Inter-related and Inter-dependent Life

The second thing, which is really a part of the same truth, but with perhaps a rather closer applicaton

of it, is the need for a recogniton of, and diligence to keep, an inter-related and inter-dependent life. It

is something to be recognized frst of all, to be taken account of, and then something we are to be

diligent to maintain. That is to say, all the members of Christ are related; there is an inter-relatonship.

We are not so many separate parts, fragments, individuals, we are all related; and not only so, but we

are all dependent on one another. For God’s end, for God’s purpose, we cannot do without one

another. On any level other than that we might be able to do without one another. If we were living on

any natural level, we could perhaps say of some people, that we could do without them, but when we

come into the light of God’s purpose, then we are governed by an inter-dependence. We fnd that we

need one another, that we are dependent upon one another, in respect of God’s fulness. Of this fact

we have a clear indicaton in the words “strong to apprehend with all the saints.” We cannot

apprehend apart from the rest. No one of us will ever be able to apprehend the whole. We need the

strength of all saints to apprehend with all saints.

This is not only a statement of fact, but a truth by which we are immediately put to the test. Do we

say: Well, we have seen the Body of Christ, we have seen the Church! As to whether we have seen

that aright, will be proved by whether we realize our inter-dependence. If any one of us should ever

take the attude that we can dispense with another member of Christ, or be of that spirit, such a one

has not truly seen the Body of Christ. Maybe there has been a seeing of something, but not the Body

of Christ; it has not been seen that this Body is to be the fulness of Christ. For that fulness all saints are

needed. The Lord Jesus in His own way, His own parabolic way, was putng His fnger upon principles

and laws all the tme—“See that ye despise not one of these litle ones...” (Mat. 18:10); “Inasmuch as

ye did it not unto one of these least...” (Mat. 25:45). This is not just a community kind of thing, a

fraternity; we are face to face with a law, when it is said that it will take all saints to come to, and to

express, His fulness. If we have seen the Body of Christ we must have seen the inter-relatedness and

the inter-dependence of all members, and must be living on the basis that the Body is one.



The Apostle exhorts to diligence in relaton to that. We must recognize that the Body is one, and then

give diligence to keep the unity of the Spirit. I expect the Apostle, by the tme he wrote his leter, well

knew how much diligence that required. He was beginning to see how easy it was for Christans to

dispense with one another, to take the attude that they could do without one another, or without

certain ones at any rate; how easy it was for them to fall apart, to take a careless attude, to be

anything but diligent in keeping the unity.

This maintaining of the unity is a positve thing. It represents a being on full stretch for something. It is

not just a case of our desiring it, wantng it, of our considering it to be the best thing and even

necessary, but of our applying it. It takes applicaton to give diligence to keep the unity of the Spirit.

This is what is meant by being “renewed in the spirit of your mind,” which, again, is unto the putng

on of the “new man,” the corporate Heavenly Man. Thus in the passage before us, the practcal

exhortaton immediately follows: “Wherefore, putng away falsehood, speak ye truth each one with

his neighbour: for we are members one of another.” The renewing of the spirit of the mind works out

in each one speaking truth with his neighbour, in the putng away of all falsehood. Why tell yourself a

lie? We would not do that deliberately. What would be the point in my telling myself something that is

not true? What would be the sense of my lef hand doing my right hand an injury, seeing that

ultmately both must sufer? Similarly “we are members one of another.” In the other mind, the mind

of the old man, which is mentoned here, there is a lack of this sense of corporate life, this inter-

dependence, this inter-relatonship, where it is recognized that everyone is necessary, indispensable.

You can put people of in that realm; you can get rid of them, can gain your end, gain an advantage by

just suspending the truth. But here we are dealing with one entty, and that entty must not be

confictng, must not be diferent things but one thing. We must be renewed in the spirit of our mind

by putng on this new corporate Heavenly Man.

These verses are worth our notng again in the light of what we are saying:

“...If so be that ye heard Him, and were taught in Him, even as truth is in Jesus: that ye put away, as

concerning your former manner of life, the old man, which waxeth corrupt afer the lusts of deceit;

and that ye be renewed in the spirit of your mind, and put on the new man, which afer God hath

been created in righteousness and holiness of truth. Wherefore, putng away falsehood, speak ye

truth each one with his neighbour: for we are members one of another” (Eph. 4:21–25).

That is the new mind of the “new man,” which is renewed in the spirit on the principle, the law, the

reality of inter-relatedness and inter-dependence.

I need you; you are indispensable to me. I can never realize my destny, the purpose of my being, apart

from you. What, then, is the point in my telling you lies? If there is someone without whom our



destny, the purpose of our being, our whole objectve is impossible, is lost, and, in the face of such a

fact, a deceptve, lying relatonship, what a contradicton! That is the force of the words here. “We are

members one of another,” therefore we must have a one mind; and speaking truth one with another

is a mark of the “new man,” the Heavenly Man who has only one mind. Lies all speak of contrary

minds.

Gifs in Christ

The third thing that this implies is that for the progressive realizaton and expression of this Heavenly

Man in tme and in eternity, the heavenly Head has given gifs.

“When He ascended on high, He led captvity captve, and gave gifs unto men. (...He that descended

is the same also that ascended far above all the heavens, that He might fll all things.)” (Eph. 4:8–10).

There is the Heavenly Man in person as the heavenly Head, giving gifs among men for the progressive

realizaton and expression of Himself as the corporate Heavenly Man.

Now we must break that up and look at this parenthesis in verses nine and ten. It carries with it this

fact that He descended before He ascended. He did not have His beginnings here. Of course we know

that, but this is the argument of the Apostle; His origin was not here. By His ascending it is to be

understood that He frst descended. There is the Heavenly Man coming down and being here among

men, the Heavenly Man in incarnaton; He came down out of heaven. Having descended, He

ascended, that He might fll all things. The whole universe is to be flled with the Heavenly Man.

Now you have to get that background before you can understand and appreciate what follows about

these gifs. In relaton to that flling of all things by the Heavenly Man, there is to be the increase of

the Body. This chapter is all of a piece. Christ is not here as separated from His Body. Here the

Heavenly Man in person and the corporate Heavenly Man are brought together as one in purpose.

Earlier in the leter the Apostle has shown how before tmes eternal, in the thought of God, this

Heavenly Man has come out of heaven to be found here, but whilst here, is stll in heaven. Now He

personally is to be the universal fulness, and that fulness is to be by the Church: “...glory in the church

and in Christ Jesus unto all the generatons of the age of the ages.” In relaton to that universal flling

there is to be this increase of the Body: “...in Whom each several building, ftly framed together,

groweth into a holy temple in the Lord....” In the Leter to the Colossians there is a very similar word:

“...And not holding fast the Head, from Whom all the body, being supplied and knit together through

the joints and bands, increaseth with the increase of God” (Col. 2:19).

He is to fll all things by His Body, which is His fulness. Then the Body must grow, the Body must make

increase, the Body must add to its stature, untl it comes to the full measure of Christ. Now with a



view to this increase, the heavenly gifs are given by the Heavenly Man to this heavenly Body.

Then I want you to notce another thing. These gifs are themselves a measure of Christ: “But unto

each one of us was the grace given according to the measure of the gif of Christ” (Eph. 4:7). The gifs

are a measure of Christ, and therefore they are all intended to produce the fulness of Christ, to lead to

that fulness. In their own way they represent a fulness of Christ ministered in the Body. They are to

make up the full measure.

Having seen that, we are able to look at the gifs mentoned.

Authority in Christ

“And He gave some apostles...” (it does not say “to be” apostles). Then we need to know what the

apostle represents as a measure of Christ. What is his value in bringing the fulness of Christ by way of

the Body, the Church, the corporate Heavenly Man? It is impressive to recognize that the apostle

stands frst on account of the value associated with the apostle. What are apostles? There is one word

which expresses the meaning of apostles, and that word is “authority.” Authority comes frst.

We know that grammatcally speaking the word means “one sent.” But look again to see its

signifcaton in the Word of God. Take the word wherever you fnd it and see what is in it. Look, for

example, at the parable of the house-holder who planted a vineyard. He sent unto them his servants

to receive of the fruit. They came with his authority, and the wicked husbandmen, in slaying the

servants, wholly repudiated the master’s authority. You see, the applicaton to Israel there is so

piercing. The point of the parable is that they were refusing to acknowledge the authority of God in

Christ. When the owner of the vineyard comes himself to deal with the situaton he will miserably

destroy the husbandmen. On what ground will he do this? Because he did not get his own personal

gratfcaton in the fruits? No! Because they had refused to recognize his authority in his son—“...he

sent unto them his son....” Wherever you fnd the “sent” of the Lord, you fnd the authority of the

Lord. That is an apostle.

As you carefully consider the mater of apostleship, you will see that everything that consttuted an

apostle represented what made for authority. An apostle was a specially consttuted servant of the

Lord. There was a very rigid law governing apostleship (so far as the Twelve were concerned), that an

apostle must have seen the Lord in resurrecton. He could not be an apostle if the Lord had not

appeared unto him, for he had not had frst-hand knowledge of the risen Lord. That frst-hand

knowledge of the risen Lord invested him with an authority. It was a mater of the Lord having Himself

appeared unto him.

If you turn to the Leter to the Hebrews you will fnd that the Lord Jesus is spoken of as God’s Apostle

and High Priest. The very phrase at once carries us back in thought to the writngs of Moses, and we



mark how it combines what God has set forth in Moses and Aaron respectvely. Moses as the apostle,

and Aaron as the high priest, represent two aspects of the Lord Jesus. Moses represents authority.

From the beginning of God’s using of Moses, right to the end, Moses represented the authority of

God. The rod which was Moses’ rod, became the rod of God, and by that rod the authority of God was

displayed. The authority of God was so much vested in him that God was able to say to him, regarding

Aaron, “...thou shalt be to him as God” (Exod. 4:16).

We see later how that worked out. When there were those who tried to displace Moses, or tried to

take an equal place with him, see how the authority found expression. Moses never had to fght for

his positon. When the dispute arose touching his positon, being the meekest of men, he just said to

the Lord, in efect: Lord, am I here by Your authority, or am I not? Have I grasped this positon? Have I

sought authority, or have You put me here with it? I count on You to let it be known whether my

positon is of my own taking, or whether of Your appointng. The Lord called the people to the door of

the tabernacle and took up the case of Moses, and you know what happened. It was because of what

he represented as an apostle.

“All authority hath been given unto Me in heaven and on earth. Go ye therefore...” (Mat. 28:18). Thus

an apostle is one who stands in Divine authority for the setng up, and the carrying on, of the Divine

testmony. You can see that in Moses. The Lord appeared unto Moses and spake with him face to face.

No one else came into that realm. Even though they came up into the Mount, they did not come into

exactly the same place as Moses. It was with Moses that the Lord communed and spake as a man

speaks to his friend, face to face. Then for ever afer, the one thing that governs Israel is this: “...as the

Lord spake unto Moses....” At the end of the consttutng of the tabernacle, there is a whole chapter in

which some seven or eight tmes this one phrase occurs: “...as the Lord commanded Moses.” It speaks

of authoritatve government by what had come in through Moses, God’s apostle. Well, in that

authority he set up the testmony, and maintained it; the authority was his to that end.

Or, again, take the Apostle Paul, who perhaps above all others stands out as an apostle, and you see

that his commission and his authority was, frst of all, for the setng up of the testmony everywhere,

and then for the maintaining of the testmony. He says to the Corinthians that, if he comes to them in

the authority that he has received, it will go ill with some of them, because he is invested with this

authority to maintain the testmony in purity.

Now what does this say to us? It is the Lord! This is the factor of Christ’s heavenly authority in the

corporate Heavenly Man. That may be administered through individuals. The point is that it is a

feature of the Heavenly Man, and is actve in the Church. We are face to face with the fact that Christ

in His heavenly authority is in the Church for the setng up of His testmony, and the maintaining of it.

Where the Lord’s testmony is by the Holy Spirit, there the authority of the Lord is, and people have to

reckon with that.



Of course, while we have to take these things to heart in our own personal lives, we are saying them

as to those who have to instruct others. As the Lord’s servants, you cannot have too clear a

recogniton of how defnite is this operaton of the authority of Christ in His Body. None can anywhere

come into relatonship with that corporate expression of Christ, which is consttuted by the Holy Spirit,

without becoming responsible for the Lord’s testmony which is there, and if you violate it you sufer.

You cannot just atach yourself, and escape the implicatons. If you make a breach of the testmony, of

the oneness of the Body of Christ, when you have been brought into real touch with it, and do not put

that right, you will die. You may die physically. You may have a tragic end. You will undoubtedly go

through suferings and chastening; because you have not become a member of a movement,

something merely of man; you have come into the place where the custodianship of eternal purpose

is invested in the Holy Spirit working in the spirit of apostleship, and the authority of Christ is there.

This is the precise meaning of those searching words in the First Leter to the Corinthians: “For this

cause many among you are weak and sickly, and not a few sleep.” “Not discerning the Lord’s body” (1

Cor. 11:30). You have come into a realm where things are not to be taken as mere doctrine, as an

Organizaton, as something of man with which you can do as you like; you have come to the place

where the authority of Christ is an operatng reality. It is a terrible thing to get into the House of God if

you are not of a mind to become suitably conformed.

That is one side, and a terrible side. But there is another side that makes for heart rest and assurance

for those who carry extra responsibility in the house of God, where it is possible to say: ‘Well, we have

not to bear the full responsibility that properly is in the hands of the Holy Spirit, in the authority of

Christ, to meet that which is contrary to the truth, and to the law of the house of God.’ We need not

be anxious, in that sense, because it is our responsibility. The heavenly Lord has put a functoning of

His authority in the Church. There may be a disputng of that authority in the vessel. Hell may dispute,

as at Philippi, or at Ephesus, or many another place, and may show its hand in vehement antagonism

and resistance. But what is the issue? Every tme the authority of Christ triumphs.

The establishment of the testmony throughout the Roman Empire through the Apostle Paul, is a

marvellous manifestaton of the supreme Lordship of Jesus Christ over all powers. It is not just a case

of getng the beter of man’s mentality, of overcoming prejudice and difcultes amongst men; it is

the conquest of the evil forces of hell. Cosmic forces are beaten and broken when the testmony is

established through an apostle. It is the fact of Christ's heavenly authority in the Body, by the Spirit.

Christ truly expressed in the assembly really cannot be set aside without sufering.

The Mind of God in Christ

Now what are the prophets in the assembly? In a word, the prophet is the instrument for the

expression of the mind of the Lord, and this is usually set over against the expression of the mind of

man. Of very great moment is the injuncton we have noted already, “...be renewed in the spirit of



your mind....” Because, in the corporate Heavenly Man, the Body, the mind of the Lord is to

predominate, to operate, to be supreme. The Lord’s mind is the only mind in this “new man,” this

Heavenly Man. You must be renewed in the spirit of your mind, if you are to come to the Lord’s mind.

The Lord’s mind comes through an instrument called a prophet. He is the interpreter of the mind of

the Lord. He brings into the Body the knowledge of the mind of the Lord. That, as we have said,

involves the setng aside of the mind of man.

We are thinking, of course, of how the Old Testament prophets are a source of confrmaton of what

we have just said; for if you examine the point, you will fnd that they come before the people in

relaton to the rights of God in His House. Those rights were being set aside by His people. The mind of

man was taking the place of the mind of God, and that worked out usually to very great evil, so that

before long the very rights of God were denied Him in His own House, amongst His own people.

Take Elijah as an example. Elijah stands out preeminently amongst the prophets in relaton to the

rights of God, and Carmel is the great crisis as to Baal’s rights and God’s rights in Israel. Elijah is the

instrument for establishing the rights of God in an uter way, unto the complete destructon of that

other mind, represented in the prophets of Baal. Those rights are expressed in terms of God’s mind for

His people, and so all the prophets bring in the mind of God, interpret it, keep the mind of God before

God’s people, and do batle in relaton to it, that God shall have His place, have things according to His

mind.

This, again, is a functoning of the Heavenly Man in His Body, to keep things according to the mind of

God. We are not thinking, at the moment, partcularly of people whom we may think to call prophets

amongst us. We are not thinking of ofce, but of functon. Vital functoning is what is before us, and

anyone who is anointed and endowed by the Holy Spirit to keep God’s thoughts clear in the midst of

His people, to make His people know the mind of God, so that God gets His place and His rights, and

all other minds are set aside, is fulflling the ministry of a prophet. We are so apt to start at the other

end, with the technical line of things, that of appointng prophets. Let us look at the functon, not the

man, and let us see that it is Christ Who is the Prophet, and that in this character He ministers through

some whom He gives for the expression of the Divine mind as in Himself. It is quite possible to

combine these functons in one individual.

The Heart of God in Christ

Now what are the evangelists? In a word, the evangelist is the one to make God known through the

Gospel, to disclose the heart of God in grace, and the functon of the evangelist is to secure material

for the expression of the Heavenly Man corporately. Thus we begin with authority in Christ, Christ in

the place of supreme authority far above all heavens. Then we have the mind of God in Christ. Here

we have the heart of God in Christ. The Gospel of grace is to secure increase by gathering material for



the corporate Heavenly Man.

Resources of God in Christ

We now come to the pastors and teachers. These two are brought together. The material is being

gathered, the corporate Heavenly Man is being progressively brought into being and coming to His

eternal completeness. Now while the material is being gathered, and the corporate Heavenly Man is

being progressively brought together, the next need is for pastors and teachers, and the functon here

is that of the adjustment and ftng of that Heavenly Man. Adjustment is brought about by teaching,

by instructon. The purpose of the instructon is to adjust us, to bring us into our place, into our right

relatonship, to bring us into an understanding of Christ, of our relatonship to Him, and of our

relatonship to one another in Him. The instructon has to do with such maters as the believer’s

resources in Christ, and all that is signifed by the Heavenly Man. This is the work of the teacher. The

pastor is one whose functon is to ft, to shepherd, to nurture. Building up by right adjustment to

revealed truth is what we have here.

But all does not end there. The apostle, the prophet, the evangelist, the pastor and teacher, are given

in order that the corporate Heavenly Man, deriving the values of these functons, shall itself minister

to its mutual building up; for the making complete of the saints unto the work of ministry, unto the

building up of the Body of Christ. Mutual building up, mutual ministry, is to result from these gifs.

Because we are receiving the benefts of this ministraton in Christ to us, we have to make those

benefts a mutual ministraton, so that the Body builds itself up, increases with the increase of God,

each separate part in due measure making increase.

If this sounds like technique to you, may we urge you to get away from teaching, and anything like a

system of truth, and get the Lord in view. Keep the Lord Himself in view, and see that the one thing

which governs all is Christ’s coming into ever greater fulness of life and expression in this universe by

means of the Church which is His Body.

Chapter 14 - 1. Judas-The Indwelling of Satan in its Outworking. 
2. The Heavenly Man-The Indwelling of God

Reading: John 13:21–33; Eph. 3:17–19; Col. 1:25–27.

We are to view the Lord Jesus in relaton to the frst Adam, and all that came in through that which

happened with the frst Adam in his fall, not only as this has reference to man and his conditon, but to

http://www.austin-sparks.net/english/books/001391.html
http://www.austin-sparks.net/english/books/001391.html


all that which Adam’s act of disobedience let into this universe, and into this world. That act of

disobedience opened the door at which the forces of evil were standing, waitng for access. Adam was

that door. They could never have got in but for Adam, but he opened the door by his disobedience,

and the forces of evil rushed into God’s creaton, and took up a positon of great strength, to bring

about in it a state of things contrary to God, and that in the most powerful and terrible way. To all of

that, to the powers themselves, and the state brought about through their being let in, and all the

consequences thereof, the Lord Jesus was, and is, God’s answer. But there was a secret about Him, a

secret which spiritual intelligences alone could really discern, and this was that God was in Him. He

was a Man, but He was far more than that; He was God. In these meditatons our concern has been

with what the Lord Jesus is as Son of Man, God’s Man, the Heavenly Man, in Whom God was, and is.

That secret, that mystery hidden from the ages, hidden from men, is the greatest factor to be

reckoned with.

So far as the enemy was concerned, his main objectve with the Lord Jesus was to seek to get in

between Him and that Divine relatonship; to drive a wedge in and in some way to get Him to move on

a ground apart from that inner, deepest reality of the Father. The meaning of the temptatons in the

wilderness is that they were an atempt to drive that wedge in between, to get Him to act apart from

the Father, to move on His own human ground. The enemy knew quite well that, if only he could

succeed in getng Him to do that, he would accomplish with the last Adam what he had accomplished

with the frst, and would have re-established his dominion and again gained the mastery. The secret of

Christ’s victory was that He was so one with the Father, that in everything He was governed by the

Father within, dwelling in Him. The life of the Heavenly Man, the Son of Man, again and again bids us

heed the queston that once came from His own lips: “Believest thou not that I am in the Father, and

the Father in Me?” (John 14:10,11). It was on that basis that He lived His life and met the enemy, and

because He remained on that basis the enemy was incapable of destroying Him.

Many tmes atempts were made by the Devil to destroy Him, both directly and through men, but it

was impossible while He remained on that basis, and this He did right to the end, and triumphed

because of that inward relatonship, that upon which He was living deliberately, consciously,

persistently: the Father was in Him, and He and the Father were one; He dwelt in the Father, and the

Father dwelt in Him.

But—and this is one of the main points that we want the Lord to show us at this tme—that was the

great secret, the wonderful secret which men could not read; for He Himself said, “...no one knoweth

Who the Son is, save the Father...” (Luke 10:22). John, writng his epistle long years afer, said, “...the

world knoweth us not, because it knew Him not” (1 John 3:1). The world knew Him not. In His own

prayer recorded by John, we have these words: “O righteous Father, the world knew Thee not, but I

knew Thee...” (John 17:25). It was on the basis of that secret relatonship that there was to be a

glorifying of Him. The glorifying of the Lord Jesus was bound up with that secret.



Now we want to know what the glorifying of the Son is, the glorifying of the Heavenly Man. We will

again frst take up the queston in relaton to the Heavenly Man in person, and then see how the same

thing applies to the corporate Heavenly Man.

“When therefore he was gone out, Jesus saith, Now is the Son of Man glorifed, and God is glorifed in

Him; and God shall glorify Him in Himself, and straightway shall He glorify Him” (John 13:31,32).

We need not be concerned for the moment with the form of the statement. It sounds a litle involved

and difcult, but let us take the central comprehensive statement: “Now is the Son of Man glorifed,

and God is glorifed in Him....” It is upon the word “now” that everything hangs, and the Lord Jesus put

into that litle word a tremendous meaning. To what does that word relate? “When therefore he

(Judas) was gone out, Jesus saith, Now is the Son of Man glorifed.”

The Rejected Natural Man

I confess that Judas was a problem to me for many years, but I think I am getng near the truth about

him, and this passage seems to give us the clue. The problem, of course, has its occasion in the

statement of the Lord Jesus that He knew whom He had chosen: “Did not I choose you the twelve,

and one of you is a devil?” (John 6:70). He chose Judas and brought him into associaton with Himself,

in such a way that he had all the advantages of the others and all the facilites that were theirs; all the

benefts of the others were open to him. There is no trace of partality. He has placed Judas apparently

upon exactly the same footng, excluding him from nothing which was open to the rest, all

deliberately, consciously, knowing what He was doing, and knowing all the tme what Judas was. Then

all fnally heads up to this statement, “Now is the Son of Man glorifed....”

I do not know how best to put it, and wish I had language and wisdom to express this, that would

capture your hearts as it has captured mine; for I am inwardly glorying in what is brought to us here.

To begin with, this represents the full development of man under the kindness of God: “...for He

maketh His sun to rise on the evil and the good, and sendeth rain on the just and the unjust” (Mat.

5:45). God has shown no partality amongst men. He has made it possible for all men to enjoy His

benefts. He has shown unbelieving, Godless, rebellious men great kindness. He has not discriminated.

All men may know His kindness and His goodness. Man is thus represented in Judas, who in this

fguratve way is here set in relaton to the Lord, so that what is available to those who are really the

Lord’s is available to him; he can come into it, it is open to him. The Lord has not shown any partality.

Yet man, living under the benefcent, merciful and gracious will, purpose, thought, and desire of God,

can develop to this.

Let us seek to explain that. Man has been tried under every conditon from the beginning. First of all

he was tried under innocence. How did he behave? He failed. Then in his fallen state he was tried



again, without law. How did he get on? He failed again. Then he was tried under law, but failed as

before. Man has failed under every conditon. He has been tried by God in every state and

appointment, and has uterly failed. The end has always been a tragedy. No mater what attude God

takes toward man, in himself he is a failure and will work out to the most dreadful tragedy.

Look at Israel. What is the attude of the Lord toward Israel? How marvellous is the way the Lord

dealt with Israel. Look at the patence of God with Israel, the kindness of God with Israel, the ground

upon which Israel was set before Him. In efect, God said: You have only to show something of

faithfulness to Me and you will immediately receive blessing. Some of us have wished we could get

blessing as instantly as Israel did when they were true to the Lord. They were subjects of such special

care, but they failed. Their conditon and treatment is fguratvely set forth in the unproftable fg-tree,

that bore no fruit in spite of years of care. Justce demanded that it be cut down without delay, but

stll further opportunity is given: “Let us dig about it and dung it this year also.” Let us show kindness

for another year! But it is just as big a failure. So man, tried under every conditon, brought into touch

with the benefcent will of God, is yet a failure.

Judas gathers up man, man to whom is open all that God has, man who is brought into touch with all

the good and perfect will of God, and yet in himself the most awful failure; for this man, when he

comes to his fulness, will betray his Lord, he is so hopeless. Man in himself, even though the mercies

of God may go out to him, will arrive at this. This is a fearful end. “Yea, mine own familiar friend...

which did eat of my bread,” says the Psalmist, “hath lifed up his heel against me” (Ps. 41:9). Thus will

this man do amidst the very wealth of the grace of God.

Here is Judas representng one who has been brought into touch with the Lord, and to whom all the

blessings are open that are open to the rest of the Lord’s own, and this is how he turns out. It is a

picture of man in himself. Is it not true? The full development of old Adam, of the frst Adam, in whom

God does not dwell, is here shown to us. Just at the point where this man is surrounded with all the

advantages, all the facilites, all the blessings, all the opportunity, all that could have been his, just at

that point he goes out to betray his Lord: “...and it was night” (John 13:30). There is a world of

meaning in that.

The Heavenly Man of God’s Electon

Instantly that man has gone out the Lord Jesus says, “Now is the Son of Man glorifed....” What does

this mean? This is God’s answer to all that. God has another Man, Whose path is to be wholly diferent

from that tragedy, that dark calamity, a Son of Man Who can be glorifed. God has prepared His own

Man to take the place of this other man, as soon as he has reached his end: and what an evil end it is!

Do you see what is signifed in the end of Judas? When he goes out God brings in His Man Who can be

glorifed.



Do you see why the Lord Jesus chose Judas? Do you see why it is that when he was gone out Jesus

said, “Now is the Son of Man glorifed?” There is the one who represents the Adam man and what he

comes to in spite of all God’s grace and mercy which is at his command. Untl there is something in

him other than himself, that is what he comes to. And just when that nature, that man, that race is

seen in its full awfulness, its full outworking, lifing its heel in treachery against the God of all grace;

just when that man reaching fulness goes out into the dark, the eternal night, God begins His new day

by bringing in His new Man to take his place.

What is the secret? What kind of man will be glorifed? We have seen the man who cannot be

glorifed, who goes out into the darkness. What kind of man is he who can be glorifed? What is the

principle and secret of His glorifying? It is that God is in him. What is the glorifying of the Lord Jesus? It

is the breaking forth and manifestng of the Father in Him, of that secret which makes Him other than

the type represented by Judas. The hope of glory in His case, the certainty of glory, was the Father

dwelling in Him. “Now is the Son of Man glorifed, and God is glorifed in Him....” That is a full-orbed

statement about the glorifying of the Son of Man. It is remarkable that this statement should be found

in the Gospel by John, in which the Lord Jesus is pre-eminently set forth as the Son of God.

The Glorifying of the Corporate Heavenly Man

Now, of course, we come to feel the beneft and the power of this, when it is transferred from the

personal Heavenly Man to the corporate Heavenly Man. So the Apostle says: “That Christ may dwell in

your hearts through faith...” (Eph. 3:17); “...Christ in you, the hope of glory...” (Col. 1:27). We read at

the beginning of the Leter to the Ephesians that we are “...a habitaton of God in the Spirit” (2:22).

What does this mean in its value and out-working? This Body, so created and living upon that fact, is

as indestructble as Christ Himself, is as certain of victory as was Christ. On the principle that Christ

dwells in the heart by faith, this Body can enter into wrestling with principalites and powers, world

rulers of this darkness, spiritual hosts of wickedness in the heavenlies, and come out victor on the

feld.

What is the secret of the glorifying of the Church, His Body, the corporate Man, and what is the nature

of the glorifying? It is the same thing. It is the manifestaton of the secret, the coming out from

secrecy into open display of that which is true, of Christ within. During the course of this dispensaton,

the secret is in the Church, in the members of Christ, but “...the world knoweth us not, because it

knew Him not” (1 John 3:1). Looked at from the outside we are very litle diferent from any other

people in the world. Yet the secret is there, and this secret means that if you touch that one, or that

church, you touch God. “Saul, Saul, why persecutest thou Me?” said the Lord, when Saul was touching

His members. He is in His members. You have to reckon with Him. They are indestructble, they cannot

be destroyed. We are not talking about the destroying of the body. The true Church is an

indestructble entty. When Satan has done his worst, that Church will stll stand triumphant, and will



abide for ever, when he and all his shall have been banished from the universe.

At the end of this dispensaton which has held this hidden secret, there will be an unveiling of the

Christ in His Church, when it appears with Him in glory, and it will be glorifed on the same principle as

that on which He was glorifed.

The Essental Basis of the Believer’s Everyday Life

Now, there is something that we have to take to our own hearts out of these inclusive factors. We

have to live all the tme on this basis that we have set forth, and as we do so the enemy’s power is

absolutely rendered nil. Our trouble is that we do not live upon this basis. We live so much upon

ourselves. We live upon our own feelings, our own conditons, our own state, anything and everything

that is ourselves, and because we do that we are simply played with by the Devil. When we get into

our own mood, what a mess he makes of us. When we get into our own feelings, or our own thoughts

what havoc there is. Anything that is ourselves, if we get into that, and live on that, will give the

enemy an opportunity to do as he likes. Whenever believers get down into themselves, on to the

ground of what they are, if it is only for a moment, they begin to lose their balance, their poise, their

rest, their peace, their joy, and they are tossed about of the Devil at his will. They may come to the

place where they even wonder whether they are saved. Let us remember that the part of us which stll

belongs to the fallen creaton, and will not survive, is the playground of the enemy, and it is of no use

our trying to make it survive.

We have, for instance, a physical life. Within the compass of this natural, physical life as a part of the

old creaton, anything is possible. Mental darkness is possible. The upsetng of our nervous system

can be of such a kind as to make us feel that hell rages in our very being. Anything is possible of

moods, and feelings, and sensatons, or of uter deadness and numbness, and if we live in that realm

the Devil plays havoc. He encamps upon such things at once, if we take our natural conditon as the

criterion. There is no hope of glory in that natural realm.

How is the enemy to be defeated, to be nullifed, to be robbed of his power? On the same principle as

in the life of the Lord Jesus, by our living on the Father. We must live on the indwelling Christ. Our

attude will have to be contnually toward the Lord: Lord, in me Thou art other than I am; Thou art

not what I am; Thou art other than this mood, than this feeling, than this absence of feeling; Thou art

other than all these thoughts, other than I am! I am dead, so far as my feelings are concerned, but

Thou art other than that, Thou art living! I am feeling dark, Thou art the light, and Thou art in me! This

is me, this is not the Lord! If only you and I will learn steadily (it will take tme, it will be progressive) to

live on in Christ, on what He is, on the fact that He is other than we are—not upon our experience of

this, but the naked fact that He is within us—if we will steadily learn to live on that basis, by that great

Divine reality, then the enemy has nothing in us. The Lord Jesus was able to say, “...the prince of the



world cometh; and he hath nothing in Me...” (John 14:30). What was the adversary looking for? He

was looking for the Lord Jesus to be living somewhere in Himself, consultng His own feelings, leaning

to His own understanding, following His own judgments, His own will. If he could have caught Him

there, he would have had something in Him and disturbed the balance of His life. The Lord Jesus was

able to say, “...I live because of the Father...” (John 6:57); I live by the Father, not on what I am. He

could say that as a perfect, sinless being, living none the less in dependence upon the Father all the

tme. Of this we have His own testmony: “The Son can do nothing of Himself...” (John 5:19); “...the

words that I say unto you I speak not from Myself: but the Father abiding in Me doeth His works”

(John 14:10). He lived all the tme on the basis of the Father dwelling within, and because of that the

enemy had no ground whatever.

This is the lesson of life for us. For any glory within now, or for any hope of glory in the great day of the

manifestaton, the sole ground of expectaton must be Christ in us; because the glory is simply the

manifestaton of the Christ within, as His glorifying was the manifestaton of the Father within.

The Church, a Mystery of a Divine Indwelling

Now concerning the corporate expression of this Heavenly Man, in the Leter to the Ephesians the

Apostle tells us that something is going on in the unseen, the purpose of which is stated thus: “...that

now unto the principalites and the powers in the heavenly places might be made known through the

Church the manifold wisdom of God.....” I wonder what that means? I do not know altogether, but I

think I can see something of what it means. I believe the unseen intelligences are watching to see how

they can get an advantage. They are watching with all their cunning, their diabolical wit and wisdom

and ingenuity, with all their superhuman intelligence, to see how they can get an advantage, how they

can make a stroke, if by any means they can get the upper hand of this bafing creaton, the Church.

Unto the principalites and powers the manifold wisdom of God is being made known by the Church.

How is this being accomplished? A clause from a verse in the First Leter to Timothy will, I think, help

us towards the answer. “And without controversy great is the mystery of godliness; He Who was

manifested in the fesh, justfed in the spirit, seen of angels, preached among the natons, believed on

in the world, received up in glory.” A part of the mystery here spoken of is this somewhat obscure

statement that He was “seen of angels.” I cannot be satsfed with the thought that this just means

that the heavenly angels saw Him, either when He was in the fesh, or afer His resurrecton. This

seems to say to my heart (of course I cannot prove it, but I am comparing scripture with scripture, and

taking into account that it is the Holy Spirit Who has disclosed this fact and brought it to our

knowledge) that these other angels, these spiritual intelligences who had watched for a chance

against His life, seeking an advantage, using their cunning, saw now Who He was, saw the full meaning

of His being, and why they had never succeeded in compassing their design, but had been compelled

to learn their impotence regarding Him. They know now, because the secret is out. This Man is other

than the frst Adam; He is diferent from the frst Adam! They got their chance with the frst Adam and



they took it, and into that race they brought the diabolical wisdom of which the Apostle says, “This

wisdom is... devilish [demoniacal]” (James 3:15).

These intelligences had been waitng for an opportunity to bring in their wisdom in this other Adam,

this last Adam, and they could not get it. They were beaten and defeated at every point, and now the

secret is out, and they see One over Whom they could gain no advantage. Why was this? Because of

the Father dwelling in Him. It is to this same truth that Paul refers when he says that Christ crucifed,

so far from being the wisdom of this world, is the wisdom of God. His wisdom far transcends the

wisdom of this world, which in its nature is demoniacal. God is stll further displaying His manifold

wisdom to principalites and powers through the Church, the Body of Christ, the corporate Heavenly

Man. How is this being accomplished? By this mystery of Christ within, defeatng their every plan,

their every scheme, by the great reality of the indwelling Lord Whose wisdom is so much greater than

theirs.

Oh that we could live upon the great reality, the great essental, the great secret of the very being of

the Church according to God’s mind, that basic secret of Christ within; not upon what we are at any

tme, but what Christ is. If you take that positon you will be in a positon of wisdom that outwits all

the cunning of the Devil, and outmatches all his power.

Put it to the test; for it is open to practcal proof at any tme. If when you are next feeling desperately

bad and hopeless and full of evil in yourself, as though all that you had believed in no longer held

water and everything had gone to pieces, and all the sensatons are upon you that it is possible for

one to have, tll you could well believe that you are lost; if, when this is so, you will take the positon

that it is all to do with your poor, broken down creaton, and that Christ in you is other than that, and

by faith stand on Him, the Devil’s power is destroyed, his wisdom is outwited, and there is glory. That

is the lesson we have to learn. Christ in you, and in the Church as the habitaton of God through the

Spirit, is the symbol of glory, of victory, of power and wisdom. Blessed be God, there are seasons

when this reaches out to our feelings and we enjoy the realizaton that the Lord is in us, but it is not

always so. An atack of indigeston can have the strangest efect upon our spiritual life, so far as our

consciousness is concerned. The slightest litle thing can come along and change the whole situaton if

we allow ourselves to go out into things. What things the enemy puts up, to draw us out into them!

He is busy setng traps everywhere, contriving situatons all round us, always ready with something to

upset us. How cleverly arranged it is, just at the tme when we are least wantng to be upset. Go home

from a tme with the Lord amongst His people, feeling gloriously uplifed, and probably when you get

across the doorstep there is something waitng for you!

How are you going to outwit the Devil, outmaneuvre him, defeat him? By not going out into things. It

is not easy; but not to go out into things, not to be drawn into the realm of the old creaton so as to

become involved in it, but to stand upon the ground that the adversary has to meet the perfecton of



Christ, is the sure way of his defeat, though we may have to bear with the difcult situaton, and

endure the pain and pang of it for quite a considerable tme. But our positon is that Christ is more

than that, Christ in us is stronger than that, and falling back upon faith within, reaching out to Christ

within as equal to this situaton, we must repudiate it. David comes to our rescue so much in this

realm. You will remember that on one occasion he was saying all sorts of depressing, hopeless things

because the situaton looked so uterly impossible; and then he recollected himself and said, “This is

my infrmity; but I will remember the years of the right hand of the Most High” (Ps. 77:10). Today I

have blue spectacles on! This is my way of viewing things! This is how things afect me! This is me, it is

not the Lord! Let us atribute things to their right quarter, and give to Cæsar the things that are

Cæsar’s, and to God the things that are God’s.

I am certain that here is the key to everything; the key to everything is Christ in you, Christ in me,

Christ in His Body, and that to be lived upon by faith. It is the key to the superior wisdom, to outwit

and outmatch the enemy. He will be defeated if we live on Christ and refuse to live on our own

ground. The Lord make it clear to us.

Chapter 15 - The Man Whom He Hath Ordained

Reading: Rom. 8:29; Gal. 4:19; Eph. 2:15,16; 1 Cor. 1:24–30, 12:13; Gal. 3:27,28; Acts 17:31.

“Inasmuch as He hath appointed a day, in the which He will judge the world in righteousness by

the Man Whom He hath ordained; whereof He hath given assurance unto all men, in that He

hath raised Him from the dead” (Acts 17:31).

The words “the Man Whom He hath ordained” take us back to the point where we commenced our

contemplaton of things, into the counsels of God before tmes eternal. It was then that the Man was

ordained. The history of this world, then, is to be gathered up, to be summed up in that Man; its

destny is to be determined in Him.

Let us make a few comprehensive, and yet quite concrete statements in relaton to this fact.

Firstly, God’s explanaton of the universe is a Man. If we want to know the meaning of the universe,

we must look at a Man: and if we look at that Man Whom He hath ordained, and see Him with the
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eyes of our hearts enlightened, through a spirit of wisdom and revelaton in the knowledge of Him, we

shall see Him as God’s explanaton of the universe.

Secondly, God’s answer to everything that has resulted from Adam’s fall is a Man. That is

comprehensive. It is quite beyond our working out; but it does not mater at what point you touch the

outcome of Adam’s fall, or what phase of the result you touch, you will fnd that God answers in a

Man, in this Man. You may take any one of the issues of the Fall as you see them expressed at

diferent points, representng a state full of difculty, full of complexity, full of tragedy apparently, and

ask, How is this to be dealt with, to be remedied? God’s answer is a Man, and this Man Whom He hath

ordained.

I do not want to launch out upon a course of illustraton, but I will give you one example of what I

mean by this. Take Babel. Now Babel is a problem: the scatering of the people, the confounding of

the language, and all the result of Babel in natons and diversites of tongues, with all the weakness

that issues from that—a determined and intended weakness—is a problem of considerable

magnitude. It was a sovereign act of God, against a certain kind of strength which would take charge

of the world apart from God. But Babel itself represents a very big problem, and a complex state of

things, as being in itself something which God never intended. It is the outworking of the Fall, and the

expression of a curse. It has to be dealt with. The whole thing has to be cleared up. It can never abide

if God is to have things as He intended. What is the answer to Babel? It is a Man. It is this Man. All that

situaton, that confusion, that tragedy, that evil, will be eventually cleared up in a Man. There will be in

that Man a unity of all that is divided and scatered. There will be in that Man a coming to one

understanding. We have the earnest of all this now in Christ. There is such a thing as spiritual

understanding, and it does not mater whether we can understand one another in our human

language or not, we can all understand by the Holy Spirit the same thing, and speak an inward

language. There is a oneness of understanding, and the full assurance of understanding in Christ. I

merely instance it and do not stay to work it out.

Thirdly, God’s proclamaton to men, in respect of their salvaton, their satsfacton, their fulness, is a

Man. We will break that up in a minute or two.

Fourthly, God’s object, in all His dealings with His own, is a Man. The object of all the Lord’s strange

and mysterious dealings, and of all His painful dealings with His own, is a Man, and He is entrely

governed by His view of that Man in all He does with us. Nothing in all His dealings is something in

itself, but it is all related. He has His eye all the tme upon a Man, and He acts in relaton to us with

that Man in view.

No experience of ours, under the hand of God, is an incident by itself. It does not come into our lives

because of this, or that, or something else as apart. If we go wrong, God does not chastse us for this



or that as a thing in itself. God’s chastsements are not incidental, are not detached, are not apart, but

in relaton to an object, the object in His eye, a Man.

God’s dealings, not only with His own, but with the world, which are diferent kinds of dealings, are in

relaton to that Man. If we were able to recognize what that means, and apply it, bring it into the

realm of applied truth, it would considerably help us in our everyday life.

Now in those statements we have comprehensively set forth God’s object, the great governing reality.

Everything is explained by a Man, and in a Man, and that Man interprets the history and the destny of

the universe. It could be put in other ways, and a great deal more from the Word of God could be

cited to show how this is so, but we have to go on to break it up further.

God has not Evolved or Produced a Religion

God has not evolved or produced a religion, that is, a system of religious teaching and practce. That is

where so many have gone astray, and, as a consequence, you get the clever and scholarly works on

the religion of the Semites, and all that sort of thing. To these are added works on comparatve

religions, with Judaism and Christanity included. The whole mater is reduced to comparatve values

in the religions of the world, as to which is the best, and if it can be proved, as many have tried to

show, that Judaism was beter than all the ancient religions, and Christanity beter than both ancient

and modern religions, then it is to be concluded that Christanity is the religion for the world. This is a

missing of the point. It is not a thing that we are likely to be caught in, but we have to recognize this

truth for ourselves, and see where men have gone astray. God has not evolved or produced a religion:

God has presented a Man.

God has not Presented a Set of Themes

God has not presented us (in the frst instance) with a set of truths, themes, subjects, although the

Bible may be full of these. He has not presented us with them, but with a Man. We are never called

upon to preach salvaton to anybody: we are called upon to preach Christ, and the salvaton that is in

Christ Jesus: “...it was the good pleasure of God... to reveal His Son in me, that I might

preach Him among the Gentles...” (Gal. 1:15,16). Any truth, any doctrine, any theme, any subject

which is not a revelaton of Christ, and a ministraton of Him, and which does not bring into Christ and

make Christ Himself greater and fuller in the life, has missed its intenton, has been divorced and

separated from the purpose of God, and does not stand with God at all. God has not presented us, in

the frst instance, with a set of truths, themes, subjects, though there be found great themes in the

Word of God, such as atonement, redempton, and the many others; He has presented us with a Man.

Everything with God from eternity to eternity is inseparably bound up with a Man.

Perhaps you are wondering what is the practcal value of saying such things. The practcal value is this,



that you never come into the meaning and value of the things, even should you deal with them all

your life long, if they are taken as things in themselves. The only dynamic in any truth is the living

Christ. Sanctfcaton is Christ, even as justfcaton is Christ. These are not things to be taken and

stated, laid hold of and appropriated as things in themselves: Christ is made unto us sanctfcaton and

redempton.

Now one or two qualifying statements need to be made alongside of that. While it is true that God has

not presented us, in the frst instance, with truths, and so on, but with a Man; while it is true that God

has not evolved religion, but presented a Man; while we are called to preach, not salvaton, but the

Saviour, we must remember that, even then, it is not with a Man ofcially that we have to do, but with

what He is personally. By ofcially, we mean it is not the ofce that He occupies as Redeemer, Saviour,

Mediator, or any other of the designatons which may be given Him, representng His ofcial work,

with which we have to be concerned. That is not the frst thing, but the Man Himself. We are not

saved by coming to Him in His ofcial capacity as Saviour, we are saved by vital union with Him as a

person.

It is not by our objectve vision of the Man that we receive all God’s meaning. There is great meaning

and great value in Christ, viewed objectvely; that is, as having summed up in Himself all that we need,

and our holding fast by the fact of the completeness of everything in Christ. There is a real value for

the heart in that, but it is not in having to do with the Man objectvely alone, but subjectvely, that we

come into the Divine intenton. The full hope of Christ is not Christ in salvaton, but Christ in you.

There are the values associated with Christ in salvaton, but such a concepton may be no more than

of the ofcial values of Christ as placed out there. The practcal values of Christ are only known

subjectvely; they are what He is in Himself, and not what He is in ofce. You will see what we mean as

we go on. It is very important for those of us who have responsibility in the things of God to recognize

these diferences.

Vital Union with Christ the Basis of God’s Success

The point is this, that the basis of God’s success is vital union with Christ, what we sometmes speak of

as identfcaton with Christ. God depends for His success entrely upon Christ within, and therefore, as

we have said before, the one thing that God is afer, and the one thing that the Devil is against, and

will counter by every means of substtuton, imitaton, counterfeit, and so on, is getng Christ within

men. Oh, how far things can go, and yet fall short of that! This is where the importance comes of

recognizing the diference between doctrine— even the doctrine of salvaton—and the Man, the

Person. We can preach the doctrine to men and get an assent, the consent of the mind to the

doctrine, so that we have our catechumens, our classes for instructng converts in the doctrine; and

when they have come to the place where they say, Now I understand the doctrine, it is all clear to me

now! we think they are ready to be brought into the Church. The mater is much simpler than that;



and it must be more than that. You cannot educate anybody into the kingdom of God, not even with

Christan doctrine. No one ever passes into the kingdom of God by understanding Christan doctrine

intellectually. You may have all that, and yet have a serious breakdown before long. You may have an

awful conditon amongst your so called converts in the face of all that. It may be found in the long run

that they were never really saved, though they were baptzed on the grounds that they understood all

that you could say to them about Christan doctrine. Thus, on the one hand, perfectly honest people

may make a grave mistake, and, on the other hand, the Devil is out to give a tremendous amount of

what comes just short of new birth. He will readily allow things to go so far, provided they do not go

that far. But once that thing is really done, you have the basis for everything. You have the basis for

the doctrine in a living way, the basis of complete assurance, the basis for everything, once Christ is

within. God’s objectve is reached with regard to the startng point, and everything is possible. That is

what I mean by the diference between doctrine and the Person, between the ofcial and the

personal. The basis of God’s success is Christ in you, union with Christ, identfcaton with Christ in an

inward way. This is laid down in the Word of God as the principle upon which God works in this

dispensaton from frst to last.

The Perfecton of the Divine Provision seen in Relaton to (a) The Problem of Human Life

Let us take some of the passages to which we have referred at the commencement of our meditaton,

and see how they are but a following out of this very principle laid down as the basis upon which God

works through this dispensaton. Turn to Galatans three, verse twenty-eight:

“There can be neither Jew nor Greek, there can be neither bond nor free, there can be no male and

female: for ye all are one man in Christ Jesus.”

This is the way in which God solves the problem of human life. As we fnd human life on this earth

today, it really is a problem. It is up against that problem that all those well intentoned people who

have round-table conferences of an Internatonal character always come. You call your round-table

conference, and you have your representatves of the diferent natons of the earth, East and West,

North and South; you have your diferent representatves of the social realm, your working man, as he

is called, and your aristocrat, your capitalist, the employer and the employee; and in order to get

diferent points of view, you will have your male and your female. You laboriously work: a propositon

is made, but someone from the other end of the earth cannot accept that; it is not suitable to their

realm of life, to what obtains in their naton. Then, of course, the employee cannot bring himself to

see the point of view of the employer, neither the employer the point of view of the employee; and

there is not a litle difculty in a man seeing a woman’s point of view. How many round-tables have

been held, and how many of them have been successful? The amazing thing is how men go on with

their conferences! As long as we have been living, men have been having conferences, and what is the

upshot? Every one gets just so far, and then there is dead-lock. But they will have another one, and



they will go on to the end trying to solve the problem of human life on that level of discussion, of

conference.

Now God is perfectly aware of the whole situaton. He is far more aware of the difcultes and the

problems than anyone else. From His standpoint there are a great many more factors and features in

the whole situaton than have ever been manifested to men. But He has a soluton, an infallible

soluton, and one which has fully proved itself wherever received. What is God’s soluton to the

problem of human life? It is a Man.

(b) The Problem of Race

Here we have it: “...neither Jew nor Greek....” That is the natonal problem. If you are familiar with the

background of Galatans, you know that it was a natonal problem that gave rise to that leter. Jewish

believers were assuming a status above other believers. They were saying, Well, we are the Jews, and

they are the Greeks; we stand in one realm and they in another! We, as the Jews, have certain

privileges and advantages, which they have not: we stand in a more favoured positon than they do;

we are altogether superior! Greeks or Gentles are spoken of by Jews as “the dogs,” the outsiders.

How are you going to deal with the natonal problem? You will never fnally solve that problem by a

round-table conference. It is that problem which is so pressing in the world today, between the

superior and the inferior races, between those who have the advantage and those who have not the

advantage.

God’s soluton to the problem is a Man. In Christ there can be neither Jew nor Greek. Has not the Man

solved the problem? You and I who come on to the ground of the Heavenly Man, who forsake the

earthly ground, forsake the natonal ground, and come on to the ground of Christ, fnd blessed

fellowship. Oh, what perfect fellowship! What proftable fellowship! What prospects loom up in view;

how fruitul it all is! So far from being a way of loss, it is blessedly full of value. What a tragedy that

even so many of the Lord’s own people have not forsaken natonal ground. What prejudices and

implied limitatons there are through pride. How they limit, how they blight, how they keep out the

fulness of Christ, and make God’s intenton impossible. Get of that ground on to the ground of God’s

Heavenly Man, where there can be neither Jew nor Greek, and the natonal problem, as a part of the

human problem, is solved.

(c) The Social Problem

Then further it is said, “...there can be neither bond nor free....” The social problem is dealt with, the

problem of the master and the slave. How are you going to solve the problem of the employer and the

employee? You will only solve it in the Man, but in Him you will solve it in truth. Then, if the Jew thinks

that natonally he has an advantage over the Greek, and if the master thinks he has an advantage over



the servant, and, as is ofen the case, partcularly in the East, the man thinks he has the advantage

over the woman, how are you to get over these problems? God’s salvaton is a Man. You do not, of

course, get rid of the facts; the distnctons are not abolished here on the earth—and God forbid that

we should atempt such a thing—but on the ground of the “new man” we are made as one. There we

meet on a diferent ground altogether. In Christ there can be neither Jew nor Greek, neither male nor

female, neither bond nor free, neither superior nor inferior: advantages and disadvantages disappear.

(d) The Religious Problem

The Apostle refers again to both the natonal and social problems, as you notce, in Colossians three,

verse eleven, but he also expands a litle: “Where there cannot be Greek and Jew, circumcision and

uncircumcision....” Here he is perhaps putng his fnger a litle more frmly upon the Jew and the

Greek problem. He is now stressing, not only the natonal, but the religious problem. How acute that

was. In Christ there is no religious advantage over others; no one is in a positon of less advantage on

religious grounds than others. Then he speaks of barbarian and Scythian. This is a further reference to

the racial queston. These represent diferent levels of civilizaton and cultvaton, and the Apostle is

clearing up the problem by saying that in Christ such distnctons have no place.

(e) The Problem of Human Destny

Then another aspect of this is brought before us in the passage in First Corinthians one, verses twenty-

four through thirty:

“But unto them that are called, both Jews and Greeks, Christ the power of God, and the wisdom

of God... But of Him are ye in Christ Jesus, Who was made unto us wisdom from God, and

righteousness and sanctfcaton, and redempton....”

Here is another problem, that of human destny, and this is gathered up into two words, and words

that are frequently repeated, wisdom and power, power and wisdom. The queston here at Corinth is

a refex of Greek philosophy, which had crept in with its subtle and pernicious suggestons. The

queston is that of reaching the super-man status. That is the queston of philosophy—the highest

wisdom and the greatest power. Wisdom and power are the two consttuents of the super-man.

Philosophy has always had in view the thought of man reaching his destny, the idea that man has a

great destny. Man has indeed a meaning, a great meaning; there is bound up with man a great idea.

With many of the Pagans, the idea was that of the deifcaton of humanity, of man slowly evolving

untl he becomes deifed. So that the great man is to be worshipped. Their heroes were worshipped as

approximatng to their ideal, and this was all a movement toward the ultmate deifcaton of humanity,

and the characteristcs of this supreme super-man, as thus conceived of, were wisdom and power.

They were always stretching out for a superior wisdom to bring them into a place of superior power,



and thus to realize the great destny of man. The problem of human destny was dealt with in the light

of wisdom and power.

That lies behind the world today. Is it not this that we are meetng with now in dictators, in men who

would dominate the world? It is a case of wisdom and power reaching such an attude of human

status that everything is brought under the dictator’s dominion. He is regarded as the embodiment of

the world’s highest wisdom and greatest power. That is man. Such will be the Devil’s man on the

human level.

The queston of human destny is quite a living one for us. It is just as real and important and right a

queston for believers as it is for the world. It is not the world which is really in line with the destny of

man. There is no getng away from the fact that man has a marvellous destny. God created man with

an object far greater than anything the princes of this world have ever conceived, and so the queston

of human destny is a right and a proper one, and perhaps one of the greatest. But the queston which

goes with it is, How is the end to be reached? Wisdom is quite right. This “one new man” is to display

the manifold wisdom of God unto all supernatural intelligences, to be the embodiment of Divine

wisdom on all its sides. Power is quite right. There is no doubt at all that this one “new man” is to be

the instrument of the exercise of the infnite power of God, to be a display of God’s mighty power.

These things are a right consideraton for us: they present a legitmate queston, the problem of how

to reach the super-man status. That was the queston with the Greeks all the tme. The answer of God

through His Word is a Man Whom He hath ordained. The answer is Christ within, the power and the

wisdom. Christ within, in the power of death and resurrecton, solves the problem of human destny.

This world has tried to solve this problem by numerous systems of philosophy. If you sit down to

investgate any one of them, you will fnd it is an atempt to solve the problem of human destny, the

meaning of man, and the meaning of the universe, and how man and the universe are to reach their

predestned end. The world is full of systems of philosophy which are seeking to answer this queston.

The Lord answers it in a simple and direct way, and says that the soluton to the problem is a Man, and

that Man, in the power of death and resurrecton, dwelling within. How are you and I to realize God’s

predestned purpose? This is the answer: “...Christ in you, the hope of glory” (Col. 1:27). But this is

Christ within as the wisdom and power of God. This wisdom is so simple. What does Christ within

mean in relaton to that great ultmate purpose of God? It is the earnest of that to which the Apostle

by the Spirit elsewhere gives expression: “...foreordained to be conformed to the image of His Son...”

(Rom. 8:29); and again: “...untl Christ be formed in you...” (Gal. 4:19). When that is done the world will

be occupied by a great corporate Man of God’s own kind, and the end will be reached. That Man is

Christ, in His fulness—His Body.

How then are you going to solve these problems? Well, Plato will tell you all about it in his Republic!

Oh, the laws and the regulatons! Oh, the observances! See all that you have to take account of, to do,



and not do, to insttute, and carry out. It is all a tremendous system to bring man up to standard. The

Lord’s answer is a very much simpler one than that. Let Christ but dwell within, and He will work to

bring you up to His own level. Give Him a chance within, and you will be conformed to His image;

Christ will be fully formed in you. And when that is true of the whole Body, you have the one new,

universal Man. Is that not wisdom? Oh, the poor philosophers! How they have exhausted their brains,

and many of them have gone mad in the atempt to solve the problem of human destny. The Lord’s

wisdom is so simple. Christ in you is the wisdom of God. That is how the whole problem is met. You

have not to think everything out, plan it all, work to a colossal system of rules and regulatons and

observances; you have simply to let the Lord within have His way, and the end is sure. The problem of

the universe is solved without any mental exhauston. It is a mater of life. The foolishness of God is

wiser than men, and the wisdom of God so simple. Men are spending the centuries wearing

themselves out, and what is the result? Look at it today. What a sad picture of the upward progress of

humanity! But God is efectng His purpose, and in the unseen there is a Man growing that is to fll the

universe. God’s way is so simple and so efectve. If you want to solve the queston of wisdom and

power, this is it. Wisdom is the queston of “how.” Then it becomes a queston of ability when you

know how. Christ within is both the “how,” and the “ability.”

All this, and much more (the Word is full of it and we shall never exhaust it all) comes back to the one

thing: ALL THINGS IN CHRIST. God’s answer to everything, God’s explanaton of everything, God’s

means of realizing everything is a Man, “the Man Christ Jesus.” When this world has run its evil

course, this inhabited earth will be judged in a Man. Men will be judged by what their inward

relatonship is to that Man. The queston at the judgment will never be of how much good or bad,

right or wrong, more or less, is in a man; it will turn upon this one point, Are you in Christ? If not,

more or less makes no diference. God’s intenton, God’s proclamaton is that all things are in His Son.

Are you in Him? Why not? The basis of judgment is very simple. It is all gathered up in a Man, and

what is in that Man of God for us. That is the basis of judgment. It all comes back to the very simple,

and yet comprehensive and blessed truth, that it is what Christ is that satsfes God, reaches God’s

end, and meets all our need. It is all summed up in a Man, “the Man Christ Jesus.”

The Lord contnue to open our eyes to see His glorious and Heavenly Man, Who is also the Divine

Servant.


